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our IpgAs, the Primary Deſign of the 
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and the MoRAL SENSE, 
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On me when c oxcombs are Satyric, 

I take it for a Pane 

Hated by Fools, and = to hate, 
Be that my Morro and my FATE. 
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LL ET ̃ eee 


The Moſt Reverend 
His GRACE 
TX 0 M A Ss 


LorD ARCHBISHOP 
O F | 
CANTERBURY, 


Primate and Metropolitan 


OF ALL 


ENGLAND. 


My Loxsp, 


Offspring of my Pride, nor with what coſt 
me nothing; but with a few Principles 
which I preſume will never be overthrown. 
I hope there will not be found any among them 


A 3 contrary 


| I here preſent your Lordſhip, not with the 


[vi] 


contrary to Truth, or Chriſtianity which is the 


ſame thing; nor any to offend a _ Chriſtian : 


For if Men may be indulged in burleſquing the 
Bible without underilanding it, affronting Chri- 
ſtianity, and ſneering at humble Addreſſes in de- 
fence of it; why may not a Chriſtian in his turn 
aim at expoſing their Ignorance in their own 


Way, without giving Offence ? I am ſorry there 


ſhould be occaſion to caſt Mites into the Stock, 
when ſo many have Talents to ſpare; but if they 
will wrap them up in Napkins, and bury them 
in the Earth, ought they not to be urged to bring 
them into the Treaſury ? | 


One Deſign of this Pamphlet is to preſs ſuch 
to uſe and improve their Talents, leſt they ſhould 
be found unfaithful Stewards ; if in doing this 
] have been a little too corroſive, your Lordſhip's 
known Candour prompts me to believe, you can, 
and will excuſe an honeſt Zeal, and diſtinguiſh 
between that and perſonal Hatred, or Diſreſpect 
to any Man. The Things this Pamphlet relates 
to, will be found to be nearly as ancient as the 
Fundamentals of the World; to lie at the Root 
of. Chriſtianity and our Methods. of Reaſoning 
about it : Therefore, I humbly ask, whether a 
Plan of this Nature (founded on, and connecting 
Revelation and Nature) ought not to be impar- 
tially examined, adopted, or rejected? And whe- 


ther we ought not to know, who are for God, 


and who for Baal? Whether Chriſtianity or Hea- 
theniſm are to be hereafter the Religion of gur 
Country? And whether it would not be a moſt 
eligible thing to ſee the original Records of the 
Evidences for Chriſtianity produced, and ſet in 
ſuch a Light as to overcome every Objection of 
the thinking Mind : I will venture to ſay, this is 

| poſlible, 


[ vii ] 


poſſible, and Infidelity may be made to hide its 
monſtrous Face without Force or Perſecution ; 
but whether this can, or will be done while Men 
ſtudy Claffic Learning inſtead of God's Word, and 
his Works; and, as the Reſult of it, ſubſtitute and 
preach Morality inſtead of Chriſtianity; or, while 
they. fill their Heads with Jewiſo Dreams and 
Heathen Fables inſtead of Divine Truths, thoſe 
I mean of Revelation aud the Natural World; 
or while Men, to be Orators, waſte their Time 
over Demoſthenes, Cicero, Sc. inſtead of the 
Scriptures, I ſhall leave to your Lordſhip to 
judge; as alſo whether all thoſeStudies with reſpect 
to Chriſtianity, be not of a piece with ſending 
my Son to Conſtantinople to learn Chriſtianity, or 
to Portugal to make him a Proteſtant. As the 
Providence of God has placed you in a very 
high and a very honourable Station, ſo I hope it 
is tor the higheſt, the moſt Honourable, and beſt 
Purpoſes, and that the Grace of God will preſerve 
you. from tottering on, or falling from a Pinacle. 


As your Lordſhip fills the higheſt Office in the 
Chriftian Church, ſo you are able to do the 
moſt Good in it; and as you mult be perfectly ac- 
quainted with, and a Judge of the Attacks made 
on Chriſtianity of late by Perſons who profeſs it, 
but oppoſe and wound it ; I thought it my Duty 
to ſay thus much, with the ſt rongeſt Confidence 
that the molt ſalutary Remedies your high Sta- 
tion has put in your Power will be apply'd to 
prevent theſe growing Evils. 


I have lived till I have not much more to ho 
for, nor much more to fear from the World, yet 
would not therefore affront it; but as Truth, 7. e. 
Chriſtianity, 1s dearer to me than any conceivable 
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Riches or Honours, and as the Evidences for it 
lie abſolutely in the Hebrew Language, and no 
where elſe, and as this is not a vain Opinion of 
mine, nor the Enthuſiaſtic Workings of a 
heated Imagination ; I hope I may be indulged 
to breathe the Sentiments of my Heart, without 
being thought to dictate; and plead, that asScience 
recerved its firſt, ſo it muſt its laſt Luſtre from 
the Scriptures in that Language, and muſt re- 
main imperfect while that ſacred Repoſitory lies 
neglected, and is not made the Clue to it; for 
it is ſtampt with the Character of Divinity, 
while all others (the Greek not excepted) wear 
the Badge of Babe/: Thus it ſtands fixed as a 
Monument of Braſs or Rock of Adamant, and 
its infallible Certainty not to bedeſtroy'd by all the 
Effarts of Men, while all others mult be reſolved 
into that Confuſion which gave them Birth; and 
while theſe are the Channels of all Error, that 
remains the Source of all Truth; the Fountain 
from whence it ſprings, the Point in which 
it centers, the Garden where it grows, the 
Mine from whence it muſt be dug, or we muſt 
go without it : Would not this therefore, added 
to the preſent School Learning, be an Orna- 


ment and give a Luſtre to it, analogous to the 
Sun's diſpelling the Darkneſs of the Night, or 


the Light's burſting forth in the Day that the 


Elabim ſpake it into Being, when it rent the ri- 
gid Bands of Darkneſs, and pierced to the 
Center of the Chaos, and brought Confuſion 


into Order. 


| Give me leave, therefore, to aſk, Why ſhotild 
Men be intimidated by Mocks and Sneers, from 
the Study of. Hebrew Learning? Or why indulg'd 
| in 
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in the Neglect of it? eſpecially ſince its divine O- 


riginal is as demonſtrable, as that twice three are 
equal to ſix; and ſince there is in it an inexhauſtible 
Fund of Truth and Learning; and ſince from this 
ſacred Armory there is an invincible Artillery to 
be got more than for Defence, and quite ſufficient 
to batter down the ſtrong Holds of Hell, to put to 
Flight the whole Army of Aliens, to break their 
Shields, and daſh their Helmets to pieces, to 
wound the hairy Scalps of the whole Rout of E- 
nemies, and make them hide themſelves in Holes 


like ſo many baffled Cowards. Why this has 


not been done, becomes not me to ſay; but that 
it will be done, is more than probable ; and I can 
wiſh your Lordſhip no higher Glory here than to 


be the Author of it. 


I humbly conceive while this continues to be 
neglected, as it has been too long, it would be 
wonderful indeed not to ſee Error, Libertiniſm, 
Superſtition, Bigotry, Enthuſiaſm, and Infidelity 
put forth their hideous Heads by turns. I am 
not for cutting them off, for they would grow 
again; but for depriving them of Subſiſtence, by 
deſtroying that Ignorance upon which they all 
live and have their Being. How this can be 
done, but by the uſe of thoſe means which Chriſt 
himſelf commands and recommends, to enlighten 
and enliven, and make us like himſelf, is above 


my Conception. Jobn v. 39. Search the Scrip- 
tures, Sc. 


The Conſideration of theſe Things make me 
willing to riſque my all in this World and in the 
next upon that Truth which is to be found in 
thoſe Scriptures : To 1 did I ſay? To reſt, 


to 


[x] 
to truſt all, I mean, as upon a ſtable and ever- 
laſting Foundation, which will ftand when the 
Heavens fail, and the Pillars of the Earth trem- 
ble, and all Nature be wreck'd, and turn'd into 
Confuſion. | | 


ls not the Neglect of this ſacred Language the 
true Reaſon of that ſorrowful Diviſion found a- 
mongſt us viſible to every one, of all the Rant 
obſervable among the Sectaries, of that ſenſelefs 
Oppoſition to and Departure from that excellent 
Summary of Doctrine contain'd in the thirty-nine 
Articles of the Church of England, of all that 
want of Communion in the Chriſtian Church, in- 
ſtead of which we behold nothing but bitter Divi- 
ſions and contentious Callentures burning up her 
very Vitals; as it Chriſtianity had no Standard, 


but depended only on a few uncertain cabbaliſti- 


cal Traditions, or heathen Cuſtoms ; as if Chri- 
tians were to be claſſed into Parties according to 
the Humours of Men, without Evidence, Rule, 
or Reaſon tounded on Revelation ! Who can ſee 


theſe Things, when the Remedy for them is ſo 


eaſy, ſo deſirable, ſo ſalutary, without weeping 
Tears of Blood ? | | 


The Knowledge of theſe Thiugs, and their Re- 
medy too by the Grace of God, you know, my 


Lord, depends not on tedious Deductions, nor on 
ſcholaſtic Subtilties, but on ſtudying the Original 


Scriptures, and obſerving the Medium there gi- 
ven us, to take our Knowledge of ſpiritual Things 


from the Glaſs (as St. Paul calls them) of natural 


Things, Cor. xiii. 12 When the Idea to the He- 
brew Word relating to them is fix'd by the indu- 


bitable Rules peculiar to that Language; this, I 
preſume 


| [x] 
* preſume, is a Work which may be perform'd in 
1 leſs than two Months by ſuch as will quit the 
5 Jargon of the Jews ; and ſuch as will not, muſt 
be content. to live in Doubt, that Torture of 
Fools; and unleſs God be kinder to them than 
they are to themſelves, muſt die in Ignorance ; 
and what is worſe, they who reſt on their In- 
ſtruction muſt do ſo too. If I aſk a Chriſtian 
concerning his Religion, he muſt produce or 
ſend me to the Rudiments of Chriſtianity : Now 
as Chriſtianity was firſt revealed in the Hebrew 
Language, its Rudiments can only be found 
there ; or he muſt produce ſome Whim or Tra- 
dition which will not ſtand the Teſt, ſo that 
to theſe Scriptures we muſt come at laſt ; why 
may we not as well come to them at firſt ? 


My Lord, I hope, from the conſcious Integri- 
ty of my Deſign, and becauſe I ſeck a kind of 
Refuge and Protection in your Lordſhip from 
that Contempt and Rage, which I know I have 
to undergo 2 treating Things thus openly, and 


for ſtepping out of the common Track, to ſtand 
jullify'd. 


The Owls have ſcream'd, the Waves ſwell, 
nay, I have heard the Ruſhing of the Billows ; ſo 
that the Tempeſt is nigh, and nothing but your 
Lordſhip's receiving this without Diſpleaſure, can 
ſecure me from being toſt in it. 


That 


T hat your Lordſhip may live long an Orna- 
ment to Chriſtianity, and an Inſtrument in the 
Hand of your great Lord and Maſter, of much 


Good to his Church, is, my Lord, the earneſt 
Prayer of, 
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Your Lordſbip's 
Moſt Humble, 


And moſt Obedient Servant, 


JohN Dove. 


PREFACE. 


ANY a Man might have been wiſe if he 


had not thought himſelf ſo; if the Reader be 
one of thoſe conceited wiſe Ones, I adviſe him to flop 
here, and read no further: This is no Artifice to 
prompt him, and cajole him to read, I cannot. I 
have ſomewhere read of a Delphic Devil, who - 
told Lies in Heroics; I have not imitated him, ſo 
that if the Sublime be wanting it is no wonder; but 
I promiſe, as much as may be, to ſubſtitute Pertinence 
and Truth in its ſtead. The ſublime Nonſence 1 
have read in my Time has given me a Qualm, and 
made me nauſeate it, ſo that it has perhaps driven 
me into the contrary Extreme; beſides, it is of a 
Piece with Dr. Foſter's moral Senſe, unfixed, vague, 
and uncertain ; therefore whether it be not quite as 
Sublime to mention an Oyſter, a Wren, or a Robin, 
as to lug in a Centaur or a Sphinx, I ſhall leave the 
Criticks to determine : But if nothing will pleaſe 
but what is of that caſt, give me leave to re- 
commend D. J. Gill's Comment on the New Teſ- 
tament, and Dr. J---s Fofler's laſt Quarto upon 
Nothing. This I preſume will cure any Man; if jt 
fails, let him read my Scrawl afterwards ; ef that 
| fails 
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fails too, I will pronounce him incurable. Or if be 


be of the Bigot Make (a kind of buzzing Hornets but 
blind) and for ſtoning every Man who cannot believe 
his Whims , I adviſe him to keep his Eyes ſhut, or 
to remember the old Roman, who ſe Skull was 2 
Barden d by being ſo often pelted in going to the Circus, 
that it broke all the Bricks and Tiles that were 
thrown at him, and that poſſibly mine may be of the 
like Conſiſtence. Or if the Reader has got an Ana- 
togy of Faith in his Head, i. e. a Syſtem contrived by 
Men hanging together in a kind of Concatination, 
made up of ſenſeleſs Phraſes, ſuch as Supreme God, 
Communicated Divinity, Eternal Generatien, &c. 
1 adviſe him to ceaſe reading; for as it will do him no 
good, why ſhould he read to vex himſelf ? or if he 
is for the Demonſtrative Hobby-Horſe, and will 
admit nothing as Creed, but what muſt be proved 
by a Syllogiſm or a Diagram, or a Mathematical, or 
a moral Demonſtration, let bim leave off here ;, for 
ſuch Demonſtrations relate not to Divinity nor 
Nature, and are generally too of a Piece with 
the blind Man's of Batterſea, who could demonſtrate 
that he had ſeen a Ghoſt with a high-crown'd Hat 
on. But him that is jaded with Folio's and Com- 
mentators, and heartily fick of what the World calls 
Learning, and can diſtinguiſh between it and Com- 
mon Senſe, I invite to read; for tho I promiſe 
not preſent Satisfaction in every Point, I promiſe 
a Method by which it may be arrived at, in all 
Points within the reach of the Underſtanding, by 
ſuch as will ſee with their own Eyes, and examine 
the original Records, and reſt on no Man's Autho- 
ry, 


T xv ] 
rity, otherwiſe they will be diſappointed ; and if they 
are, after thoſe Premonitions, they will be more to 
blame for reading than I for writing. 


T1 have nd Apology to make for what I have writ- 
ten, if it will not juſtify itſelf from the Aſper/tons 
of its Enemies, let it and its Author too fall under 
their Cenſure; for he that has ſet at nought the 
Opinions of Men, is not like to be frighted at their 
Cenſure. I have an Apology to make for the Abrupt- 
neſs and want of Connection to be found in Page 73 ; 
but when I tell the Reader that that Part of my 
Copy was loſt between myſelf and my Printer, and 
that want of Time or ſomething prevented my rec- 
tifying it, I hope he will excuſe it; and any other 
little Miſtakes that may be found happening from the 
Incompatibility of Buſineſs and Writing. 


T really did not know till this Pamphlet was in 
the Preſs, but that I had as much Right to be a 
Fool, as another Man, and to add to the Number 
of ' thoſe in print too: But Experience makes Men 
wiſe, when Books will not. The barbarous Inſults 
I have met with from various Perſons no way con- 
cerned, has taught me that ſome Men drive the 
ſame Trade with the Devil, being not content 10 
in themſelves, but would make others fin too; the 
only Harm I wiſh ſuch is, that they had a Patent 
to prevent me and their Neighbours from ſharing 


with them in ſuch Qualities. 


I have one Requeſt to the Reader, which is, that 
he would correct the following Errata's of the Preſs 
before 


[ wil 

before he reads, I hope there will not be found many 
more to obſcure the Senſe. That there. are Italicks 
where there ſhould be none, and that they are want- 
ing where they ſhould be, I own : Thoſe that know 
the Difficulty of getting any thing printed correct, 
the Care and Time required for that purpoſe, well 
know how to excuſe thoſe Miſtakes, and others of the 
like kind; ſome of which I ſee,” and doubt not but 
they will ſee more. I am ſorry I did not follow 
the Rev. Mr. Leechman of Glaſgow, whoſe Sermon 
on Prayer out-does every thing in point of Printing 
Jever ſaw ; there is not an Italick in the whole, 
and ſcarcely a Capital but at the Beginning of the 
Period. * 


ER RES FA 


Age 1 line 12, read Occurrences. p. 3. line 34, for his 

| r this. P. 4.1. 14 put a Comma after Morality. P. 7 

. 28. dele the Comma 4 ws ox. P. gl. 27 before Law put 
this. P. 251. 12 put a comma after ſaid. P. 321. 34 for a 
r. an. P. 481. 35 for there r. here. P. 55 l. 32 r. Sons; 
Daughters. P. 63 1. 2 dele 2 to and put a Comma. P. 84 
I. 2 r. try'd. P. 91 1. 12 for never r. ever. P. 107 I. 11 for 
r. NY. P. 80 1. 18 dele the Simicolon after Infidels. 
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CREED 
Founded on Truth, Cc. 


OME Time ago, when a certain 
D.D. well known in the learned 

World, was at my Houſe, and we 

talked ſome Points over in a curſory 
Manner, he made me promiſe 
| to write to him, that he might more 
diſtin&ly - conſider what we then only touch'd on. 
I ſhould have contented myſelf with a private Ad- 
dreſs, had not ſome Occurences ſince rendered it 
neceſſary to vindicate myſelf in a more publick 
Way ; was it only to let ſome others know what 
ſort of Hereſies thoſe are with which they have 
inſinuated me chargeable. | 
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In doing this, if I can convey my Meaning intel- 
ligibly, and juſtify what appears to me naked 
Truth, I ſhall not fear the Scorner's Contempt, nor 
the Sneer of him who ſickens for want of the Em- 

* B belliſhments 


* 
belliſnment of Diction, which as it is beſide my 
Purpoſe, ſo alſo foreign to Truth, and a Dreſs ſhe 
ſeldom or never appears in. 


I would not affront the Learned, nor Unlearned; 
but be that as it will, I ſhall not ſo much ſtudy to 
pleaſe” by polliſhing my Language, as to expreſs 
my Ideas in the plaineſt Manner; preferring, al- 
ways the Approbation of my own Conſciener, 
before any Character the Reader or the World 
can give or take from me. 


As I have not ſpent my Time without Obſerva- 
tion, it has excited my Wonder at my being ſo 
ignorant; but upon Application to the Schoohmen 
and Syſtematic Divines, I found them ſo too. 
They were ſo far from ſatisfying me, that the 
heightened my Aftoniſhment at the Methods they 
took in ittempting it; nor could any Thing di- 
miniſh my Surprize at them, any more than at my 
ſelf; but the Conſideration of the amazing Plunge 
of the human Nature in its Fall from the Elabim, 
whereby the Soul, is as it were, drunk and ſtunn d 
(as one ſays) and has not Knowledge to find her 


proper Cure, and generally too much Pride to be 
taught it, 


To get rid of as much of my Ignorance, 
and of as many of my own Perplexities as I could, 
has been the Buſineſs of my Lite, ſince all the Re- 
ſpite I have had from other neceſſary A vocations, 
has been-induſtriouſly imploy'd: in reading, enqui- 
ring, and ſearching for this End; but inſtead of 
Satisfaction, I found an ample Occaſion to bewail 


the 'Loſs of my Time, my Money, and my 


Health. The beſt Effect it produced, was, a Re- 


lolution, that ſeeing I could find nothing, to fit ſtill 


and ſee if any Thing would find me. I ſate not long 
e | before 
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before ſuch various Scenes preſented, as drew Tears 
from my Eyes. A Deſcription of ſome of them 
I had inſerted, but for want of Room; and 
becauſe I would not give Offence, have omitted 
them; and inſtead of that Detail ſhall give the 
Reader a general Account of my Principles, that 
when he knows them, he may have no need to 
enquire after me. If not content with this, there 
be any inquiſitive Creatures who will need know 
ho 1 am, that they may do, as they have 
done, throw Dirt at me, I tell ſuch: 1 
« conſider myſelf riding in a Highway, that the 
Dirt will not ſtick, and if it did, would give me 
& no Concern; for I cannot think him wiſe, who 
e reſents his Injuries becauſe he ſets a Rate upon 
« Things that are Worthleſs, and makes Uſe of 
« his Spleen where his Scorn becomes him.” 
This is the Entertainment I provide for ſuch Ad- 
verſaries ; and if they think it too coarſe, when they 
learn not to cenſure what they do not under- 
ſtand, perhaps they may fare better. If any of 
theſe puny Snarlers charge me with Plagiary, I 
tell them I defign to ſteal a few Lines now and 
then, and think I ſtand excus'd for not ſtealing 
more, as— When theſc tle Cavillers can tell the 
World whence I ſtole, I ſhall have ſome Hopes of 
them ; but To the Point; My Creed I have 
not ſtole but made, and in Subſtance is this 

I BEL1Eve the Learning of the preſent Age, 
inſtead of freeing* the Scrpture from the Diffi- 
culties attending the Study of it, has multiplied 
them ; and that conſtruing the ſacred Writings by 
Rabinical Rules (which are moſtly falſe) has been 
the Reaſon of his; a blind Obedience alſo to Hea- 
then Antiquity, a falſe Philoſophy founded only on 
the Appearance of Things, &c. are Streams from 
-the ſame Fountain. . | | 


B2 Taar 


[4] 


- Trar the Contrary and confuſed Accounts gi- 
ven of the ſacred Texts by themoſt learned Critics 
and Commentators z the various Syſtems of Divi- 
nity defended with Zeal, void of Reaſon or Truth; 
the Prevalence of Infidelity, Atheiſm, Immora- 
lity, Sc. the defective Vindications of the Bible, 
publiſhed under the Name of Chriſtianity, the 
Authors of which have oftener expoſed the Cha- 
rafters of Moſes and the Prophets, and the Truth 
of the Divine Records than juſtified either; the 
Miſtakes about the Object of Worſhip, the State 
of Man before and after the Fall, about the 
Means of our Reconciliation, the Law, Goſpel, 
Oc. the ſetting up Morality Repentance, Sc. 
to ſatisfy for Sin; Reaſon, the Law of Nature, Sc. 
for our Guides in Matters of Faith and Practice, 


with many other Things of like Importance, are 
from the ſame Source. 


Tur beſides this, the not attending to the 
true Origin of our Ideas has produced Miſtakes 
of another Kind: Hence Men have formed 
Imaginations of certain logical and metaphyſical 
Ideas within themſelves, without conſidering how 
they came there; hence Imagination has been 


miſtaken for Reaſon, and romantic Invention 


for Truth ; their Minds all the while ignorant 
of the Mechaniſm and Operations of Nature, 
tho? it be an univerſal Truth, that from hence 
all our Ideas are to be taken by the Medium 
of our Senſes ; the Reflection of the Mind being 
not a Source of new Ideas, but a Power to com- 


| pare and compound a-new ſuch as are already in 


it, in order to come at Ideas of ſpiritual Things. 
That in Proportion as this Truth appears to the 
Mind, ſo will the Neceſſity of a true natural Phi- 


loſophy, and alſo the Neceſſity of a Divine Reve- 
lation. 


THAT 


(5] 
Tuna there is no Syſtem of Philoſophy extant 
which in every Point will account for the Phæno- 
mena of Nature, but in the pure Hebrew Scriptures, 
and that in them there is ſuch a par my and the 
Means of coming at it in our Hands, and that 
theſe Natural Truths contained in theſe Scriptures, 
are ſo connected with Divinity, that they will admit 
of no Separation ; that notwithſtanding, there is no 


coming at this Connection, no inveſtigating thoſe 
Truths, but by the Data in Chriſtianity. 


- Trar the Scriptures of the Old and New Tefta- 
ment are the Revelation of the Mind and Will, and 
Works of the Elabim to us; and being written by the 
immediate Inſpiration of the Holy Spirit, are every 
Word of infallible Certainty and Truth, and con- 
tain all that is neceſſary for us to know, in 


order to our Comfort and Happineſs here and 
hereafter, 10 | 


Tuts is not taken for granted; for the preſent 
Structure of the World, the Frame of the Univerſe, 
all the Works of God, not only bear Witneſs to 
his Greatneſs, Glory, Goodneſs, Sc. but alſo 
to the Truth and Divinity of his Revelation; and 
the more they are examined into, the clearer will their 
Evidence be, Rom. i. 20. For the inviſible Tp 
of him, from the Creation of the World are clearly 
ſeen, being underſtood by the Things that are 
made, even his eternal Power and God-head. But 
by the foregoing Verſe, this is, when God hath 
ſhewed it, reveal'd it to them. 


THraT in our preſent embodied State we can 
have no immediate Ideas of ſpiritual Things or 
the inviſible World, our Ideas being admitted only 
through the Inletts of our Senſes ; therefore the 


only Way whereby we can come at any md. 
| 0 


- 


[6] 


of Divine Things, muſt be by comparing them 
with ſome Reſemblances in the natural World, 
borrowed from thoſe ſenſible Objects with when 


we are converſant. 


Tnar the Elabim has been graciouſly pleaſed 
to unfold Nature to us in his Word, therein giving 
us a compleat Syſtem of natural Philoſophy, des 
ſigned not only to direct us to the Uſe and Enjoy- 
ment of the Comforts the material World affords, 
for the Support and Benefit of the animal Frame; 
but chiefly that by the Knowledge of Nature re- 
vealed in the Scriptures, . we might be led to the 
Knowledge of the Elabim; and from the material 
World there deſcribed, might receive the beſt In- 
formation we are capable of, of what the Elabim 
are, our preſent depraved Nature, our Reſtoration 
by Chriſt, and how we may attain to the Perfection 
and F elicity of Body and Soul in the Enjoyment of 
the Elabim. 


Tar the Doctrine of a Trinity of Perſons in 
the Divine Eſſence revealed in the Bible, was de- 
ſign'd by the Elabim to be repreſented to us in this 

Syſtem by the three grand Agents of Fire, Light, 
and Spirit; whoſe three-fold Condition and One- 
neſs of Subſtance, and their mutual and triune 
Agency for the Maintainance and Preſervation of 
the natural World, in its Beauty, Order, and Ex- 
iſtence, give us the beſt Idea we can have of the 
Perſons in the Effence, as to their Mode of Exiſt- 
ence ; their joint Concurrence in the Support and 
Goverment of the ſpiritual World, and their Union 
and diſtinct ceconomical Actions in the Work of 
our Redemption. 


Trar Letters were not known *till near 2,600 
Years after the Creation, nor then but by Revcla- 


171 
tion; therefore there muſt have been ſome other 
Method than by writing, to communicate Ideas to 
Man, and tranſmit them to Poſterity before that 
Time. This appears to be by Emblems, Hiero- 

lyphics, Fc. The Garden of Eden had many be- 
Dre Man fell, ſuch as Rivers, Trees, Sc. He was 
put here to keep God's Laws, and to obſerve the 
_ inſtituted Emblems, the Inſtincts of the Creatures, 
Sc. for his Uſe. [not to dreſs and prune, it needed 
none, beſides he had no Inſtruments to prune with} 
Immediately after his Fall, ſuitable to the new and 
hopeleſs Circumſtances he had brought himſelf into, 
he had the hieroglyphical Emblem of the Che- 
rubim inſtituted ; this was a ſupernatural Exhibi- 
tion, inhabited by Jebovab Elabim, and with the 
Flame and Sword, pointed out to him (Adam) and 
ſince to us, Ideas of all that we have any concern to 
know of what was really tranſacted by the Elabim, 
and exhibited in Idea above; and of what was to be 
compleated below, upon which all our Religion de- 
pends; not Birds, nor winged Boys, nor Angels; 
the Traces of it are in all Nations to this Day ; 
yea, before our Eyes, if we did not ſhut them, and 
wink hard too. It conſiſted of the Face of an Ox, 
the Face of an Eagle, the Face of a Lyon and a 
Man conjunct, Ezeł. i. and 10. The Heathens made 
theſe the Emblems of their Trinity, (for they al- 
ways had one) the Ox, of Fire; the Lyon of Light, 
the Eagle of Spirit, and call'd them Rubbim, and 
had a Temple under that Name, Amos iii. 15. men- 
. tioned alſo Cant. vii. 4, Sc. whereas they were 
only Sicut Rubbim, the Similitudes of the Great 
Ones ; they were Emblems of the Chiefs, of the 
. Heathen, for they were Emblems of the material 
Heavens, which were the Heathens Chiefs, tho? 
but Sicut Rubbim, miſtook indeed by the Hea- 
thens for true Rubbim, and worſhipped as ſuch ; 
ſometimes under true, ſometimes under alle fm. 
2 ems 
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blems of their own Invention; ſometimes ſetting 
up one, ſometimes more, ſometimes other Heads, 
(Faces) than were in the Cherubim, as their own 
Imagination and Superſtition led them; hence 
the Apis of the Egyprians, the Calves of Jeroboam; 
hence the Dove trembling in the Land of Afſyria, 
Hof. xi. 11. where ſhe was not a ſacred Bird; ſo was 
in Danger ; hence Hawks, Owls, Cats, Dogs, Apes, 

, &c, were by the Superſtition of Men 
made Emblems of the Objects of Worſhip, and 
afterwards worſhipped indeed ; this I believe to be 
the Origin of all the Heathen Worſhip in the 
World, and that the Mabometans are no Objection 


to this; for neither their Language, nor Religion, is 


more than 1200 Years Old, and the latter found- 
ed abſolutely on a perverſe Miſconſtruction of the 
Law-of Moſes. By what is ſaid above, it will ap- 
pear to any impartial Perſon, that Moſes picked 
not up his Learning and Wiſdom in Egypt, nor 
Midian, but had it by Revelation originally divine, 
the Heathens their's from the ſame Spring; but a- 
buſed by Tradition: If our Free-Thinkers and 
Rabbinical Men cannot ſee this, tis not for want of 
Evidence. . 


THarT the Revelation by Moſes was not an ar- 
bitrary Injunction of the Elabim on the People of 
Tfrael, to aſſert and maintain their Divine Sove- 
reignty. It was given for no other End and Uſe, 
than to direct them (the-Fews) in the Way of Sal- 
vation by Chriſt; every Inſtitution belonging to 
that Service, ſuch as, to inſtance in ſome of them, 
the Oracle, Prophets, Booth, Tabernacle, Prieſts of 
the firſt Born, Habits, Veſſels, Inſtruments, anoint- 
ing with Oyl, Waſhing, Purification, appointed 
Times, Repreſentations. by Urin and Thummim, 
Cherubim, Teraphim, convoking by ſound of 
Trumpets, Horns, Cc. Jubilees, &'c. Altars, _ 

- : an 


(9) 
and Sin Offerings Meat and Drink Offeriog{- 
Feaſts, Dances, Creatures appointed, Firſtlings, 
Gifts, Pairs of clean Creatures, a Ram, the Lamb 
the uſual Sacrifice, with many other Ceremonies 
and doubtleſs Kings, Crowns; Scepters, Kingdoms, 
which were-term'd ſacred, as they were Types of 
him who was to be Juſt, Holy, Sc. All referring 
to our Redemption by Chriſt; and being ſome 
way typical of his Perſon, Offices; Mediatorſhip, 


Intercelſion, Ge. in * lane or W or 
other. 


- Du AT * Lay given, as e by Moſes, and | 
the Doctrine of Salvation by a Redeemer, was — 
ſame Thing. That this was given, or revealed to 
Adam, after his Forfeiture in Eden, to guide him 
and his. Poſterity.. To this was added he Moral 
Law, as tis call'd, to keep the People from 


Defection from the true Elabim, and prevent theis 
being infnared by the abominable Rites and Cu- 


ſtoms of the Heathen 5 And becau ſe ſome 


of the People had been inſnared, and others in 


danger; ſome of their execrable Rites had been 
introduced, and others like to be, the 


was given as 2 Barrier between the true and falſe 


reſſions; to prevent which, and Wu of wen 
2 Was i 


Tnar no innate Conceptions, no rational Facul- 
ties in the Soul, no Light of Nature without Re- 
velation, was, or ever will be, ſufficient to find out 
what the Method of Salvation is, or what the ſo⸗ 
nl Law ought to be. 


Tuna che * of Nature is the Law of the 
D-, fet up by him; and the Philoſophers his 
um run eren That to talk of = 


Worſhippers. Thoſe Innovations were the Tranſ- 


" r — 


f io] 
the Light of Nature, and of natural Conſcience, is 


natural Nonſenſe, and a Fiction of the Schote. 
TR no polnve Law ever came from Gd. 


Tur this is not ihoving the Boundaries of 
ſoeia} Obligation, it has a ſuͤrer Foundation to 
ſtand on; for that whoſoever loves Fehovah Ela- 
bim, Vin all his Heart and Mind, and Soul and 
Might, and his Neighbour as himſelf; and makes 
ita Rule to do by all Men, as he would that 
they ſhould do to him, will never err, but by Mi- 
ſtake ; and as Fenelon, the Archbiſhop of Cambray, 
ſay Shew me a Man that loves God with all his 
kart, he ſhall do what he will. The particular 
Commands in the Decalogue will come in their 
Place hereafter. M "NTS a 208 wp yr | 


ar the angolar Noon [God} fabſtituredi in the 
Trabſlation-for c ννον.W Elabim is apmtaning, and 
nota Tranſlation of it. Elabim is a Noun plural, 
derived from AR, Hab. Thus it was when there 
was no Language i in the World but Hebrew; there-" 
fore an Arabic Derivation muſt be Hpocrypbal: 
nor is there any Root in Hebrew, but 758, lab, 
from whence Elabim can be derived, the N in the 
middle prevents its being derived from og EI: 
And fince theres no Word in the Bible relating to 
Chriſtianity of greater Importance than this, it 
behoves every Man of Learning to be at a Point 
here: As a Verb; Alab' ſig nifies"t6- comfirm 'by 
Oath, to bind à Perſon 8 fulfil certain Terms 
under the Penalty of a conditional Maledition - 
As a Name or Appellation, when applied to a 
Perſon, a Swearer to a Covenant; as a Noun 
when applied to an Avon, an Oath : It is never 
Gſed in Scriptore but in this Senſe (except when tis 
a Pronoun) and the Context will always ſhew that. 
Labin muſt therefore ſignify Perſons ſworn to a 
| Covenant, 
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Covenant, as we find this Term applied to the 
Perſons who created this World, Gen. i. 1, 3, 4. 
From hence it appears, that, the Perſons (fome- 
whats) who created this Syſtem and Man, had- 
before that Time performed ſome Act which 
denominated them Elabim, or Covenanters, The 
Subſtance of this Covenant appears, by the whole 
Tenour of Scripture, to relate to the Redemption 
of Mankind by the Incarnation and Death of 
7198 Eloab, the execrated one, MYR Zloab is a 
Participle paſſive from the ſame Root as Elabim, 
declined as Nag, Gabah. The Tranſlators always 
render Eloab, God. That theſe Elabim are, one Je- 
havab, or that their Exiſtence is a Trinity in Unity: 
and by what we are led to the Conception of 
this ſublime Truth, is declared above. 


Trar the Word 59 Berith, rendered Cove- 
nant in the Tranſlation, has no where that Idea be- 
longing to it. The Words found with it, won't al- 
low it, being always joined with eſtabliſh, place, give, 
raiſe up, flay, cut off, purify, but never with make. 
Now what was to be given, raiſed up, cut off, &c.? 
Not a Covenant, but a Purifier. That to purity is 
the Idea of the Word, appears from the Root 
, from whence it is derived. It is uſed in its na- 
tive Senſe, Mal. iii. 2. Fer. ii. 22. and truly ren- 
der'd Soap, which is a Purifier. Carry this Idea 
to the many Places where the Word is uſed, and 
they will read with Senſe and Beauty. Thus, Ia. xlii. 
6. 1 will give thee for a Purifier of the People, Ex- 
od. xxiv. 8. Behold the Blood of the Purifier (the 
typical Purifier). The more this is examined, the 
more its Truth will appear, and in Proportion as 
it does, the Doctrine of a Multiplicity of Cove- 
nants between God and Man will fall; nor will 
any Criticiſms on the Old or New Teſtament, or 
the Language of either, ſupport it. N Jax 

St "Q'2 THAT 


[12] 
-/Fnar, the Confuſion at Babel, was not a Mi- 
racle to canfound their Language, but a Quarrel 
about their Worſhip: , That the grand Effort there 
as by Nimrod and his Friends to corrupt and 
extirpate the true Worſhip of the Elabim, or 
rather the W wy of the true Zlabim, by build- 
ing a Temple to the Heavens, God's Agents; and 
thereby not only eſtabliſhing a falle Worſbip, 
but alſo a falſe Obe of Worſhip ; about which 
they could not agree, nor underſtand one another, 
becauſe God had confounded their Shapba 
Lip, [Confeſſion.] This Diſagreement produced 
a-Separation, each Party carrying off with them a 
blind traditional Account of Things; which 
mixt with their own Imaginations, became the 
Rule of their Worſhip to their new and falſe E- 
labim. At length this Corruption became almoſt 
general, as was the Cafe when Abraham fled from 
Ye Ur, of the Chaldeaxns, the Light, the Object 
of the Chaldean Worſhip: The Progreſs this 
ſpreading Plague made afterwards, render'd a lit- 
teral Revelation neceſſary (before which Hiero- 
glyphics were only in Uſe.) This was given at 
Mount Sinai to Moſes; he communicated it to the 
Seventy Elders, they to the People. The Hea- 
then diſperſed Nations hearing of this Divine Diſ- 
covery attempted to make uſe of it, by which 
Means they confounded their Language, and pro- 
duced new ones. The ſame Event muſt happen a- 
gain, if the ſame Expedient was tried by Men, un- 
acquainted . with Letters; for the Roots in Hed. 
conſiſt of never more than three Letters: Miſ- 
taking the Plate or Power of one, and carrying it 
through the Danes of the Language, muſt 
indubitably duce new ones, as often as tis 
try*'d. By this: Means Words will alſo become 
doubtful, and of various Significations, a Thing: 
not known in that Language, and believed by 
R 2 | none 


TEES 
none but ſuch as don't underſtand it. From what 
is faid above, the Origin of what is falſely called 


the Lau of Nature may be ſeen. 


Tues: the modern Philoſophers and Divines, 
have fo confounded and puzzled Mankind, con- 
cerning the Mechaniſm of Nature, that following 
their Accounts, tis hard to conceive or know what 
a Miracle is; for according to them, there may be 
ſome unknown Power in Nature, or ſome inviſible 


diabelical Agents; acting therein, by whoſe Inſtru- 


mentality ſuch or ſuch Effects may be produced. 
Notwithſtanding which the Miracles of Egypt will 
appear to be true and real Miracles, not effected 
by unknown Laws of Nature, nor by inviſible, 
diabolical Agents, nor by the Juggling of Moſes 
and Aaron, but by the immediate Power of Je- 
bovab Elabim, controuling and ſuſpending the 
ſettled Laws and Courſe of Nature, for Purpoſes 
which concern all Men now, as much as it did 
the Iſraelites and Egyptians then. And if the De- 
ſign, Propriety, and Reality of thoſe Miracles were 
underſtood by our Free-Thinkers, it is preſumed 
it would bring them to their Senſes, and alſo fink 
the Value of fome voluminous Tracts, and ren- 


der the writing of others needleſs, by putting an 


End to ſome Controverſies which have bd 
almoſt from that Day to this. 


Tarar the mn Nature, the val Relation, 
Fitneſs, Sc. of Things which Free-Thinkers and 
Moraliſts talk ſo much of, is a Dream; for there 
can be no eternal Relation between Things which 
exiſted in Time, nor no Fitnefs between Thin 
which become unfit from the very Nature of Man, 
which is changeable. For eternal Relation can only 
ſubſiſt between Perſons or Things which are eter- 


— and immutable. God is unchangeable, Man 


quite 
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quite otherwiſe. Between God and perfect Man, the 
Relation continued the ſame as long as Man con- 
tinued perfect; but upon the Fall, the Relation 
was ipſo facto c =, another Relation com- 
menced, that ſubſiſted not before ; and this Rela- 
tion was Chriſt the Aces, whom believe to be naw 
the eternal immutable Relation between God and 
Man. This is the true Ratio, which took Place 
at, and from the Fall, which the Free-Thinkers 
and Deiſts reject for an imaginary one. But till 
theſe wiſe Men prove that Man is now in the ſame 
State he was created in at firſt, and neither has, nor 
can fall or forfeit that State, I will believe in, 
and truſt this A/ for my Redemption and eter- 
nal Salvation; and I know he is able to keep what 
have committed to him; and as he never did, ſo 
he never will, diſappoint the Hope of ſuch as ruſt 
im. 


Axp now the Reader is at Liberty, if he 
pleaſes, to call all this a Jumble of Words put to- 
gether, without Meaning or Connection, provided 
he will give me Leave to think otherwiſe; and if 
he will not, he is alſo at Liberty to try his Talents 
to make that appear, and expoſe me ; and when he 
has done, I will thank him; for I am a Proteſtant, 
and maintain my Right to make my own Creed, 
and lay aſide all Pretence of being angry with him 
for his, or injuring his Character for not believing 
ine. If, notwithitanding this, there be any who 
cannot let their Reſentments dye, but will continue 
to call me Fool, Madman, Deiſt, Enthuſiaſt, Sc. 
(for the very ſevereſt Things of this ſort has been 
ſaid) all I have to reply, is, That my Reputation, 
and all that's dear to me in the World, is at their 
Service ; if it can do this real Good, to prevail 
with them to believe, that no human Syſtem yet 
extant is wide enough to contain all Truth; to b 
dak &. 


PIES 
. 
take nothipg for granted from any Man, to read 
leſs, and think more, to part with their Preju- 
J dices, and act like Men. Ore 


AnD now the candid Reader and I can have no 
4 Quarrel with each other, as long as we abide by 
theſe Principles ; not that I am arrived to this 
Height of Vanity, as to expect to eradicate falſe 
ones in general. No; popular Prejudice, ſecular 
Intereſts, &c. are too, many, and too ſtrong, and if 
they believe not Moſes and the Prophets, no Con- 
viction can lay hold of them; they will not be con- 
vinced, tho' one roſe from the Dead. 


BuT giye me Leave once more to expreſs my 
Aſtoniſhment, ſince there is ſuch a Thing as 
Truth, and the Clue to it in our Hands too, that 
after ſo many Thouſand Years the World ſhould 
be no better agreed about what it is, and the Means 
of coming at it, The Differences about it will ap- 
pear by comparing (to ſay nothing of the Eaſt and 
Weſt Indians, Mahometans, &c.) the Papiſts and 
Proteftants together, and each of theſe with them- 

ſelves. © I ſhall omit the Conſideration of the par- 
ticular Reaſons of theſe Differences, becauſe I 
would not dip my Pen inGall; the general Reaſons 
will appear before we have done. I don't expect 
they will appear to every one, becauſe my Way of 
ſhewing them, as it will be Unfaſhionable, ſo alſo 
Immethodical; beſides Authorities and Numbers 
are againſt me. I confeſs he that affirms an Ob- 
ject to be Scarlet, which others affirm to be Green, 
ſhould ſuſpect his own Eyes, rather than wonder 
that others can't ſee as he does. Whether my Eyes 
be clear or not, I ſhall not take upon me to deter- 
mine; but all I pretend to maintain is, that I ſee, 
and I form my Judgment upon the ſame Foundation 
that the wiſeſt Men in all Ages have done; that is, 


upon 


| 
| 


; We 
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pon the Evidence with which T hings to 
1 E Nowir does appear to 2 with great vidence, | 
that there are but five poſſihle Ways by which the 
Mind can receive. the firſt Notices or Ideas of 
Wie, or Truth; and theſe muſt be, 


*. By their being Innate; or, r 
5 240, By their Entrance by the Senſes ; or, 
uh, They, muſt be got by Reſlection; or, 


"tbh, The Mind muſt have a Power to get them 
by Abſtraction or, 


N15 They muſt be 8 from Kiovelation, 

S Like his to be the Caſe, I ſhall act here as a 
Traveller does, where five Ways meet him 
try if I cannot hit the true Path at 1 ** 8 
have no Buſineſs with the other Four. I ſhall take. 
the ſecond Path, conceiving it to be the true one 
and in order to prove it fo, ſhall lay down this Pro» 
poſition: That the Underſtanding is paſſive, en- 
1 Jo; and Ii it acts at all acts involuariy. 


| Ryery Mars 5 Underſian is thus r 
T. Sy 1 this, dings turn his Eyes 
4 pon his own Mind, and the 
Procel it, and FB ny: tell me, why he cannot fix 
bis Mind always on the ſame Object? or rather 
why, he canpat keep hen, 4 Let him 
me, ey d many Obje ſtrike his Mind una- 
Wares ö Is it owing to th attention of it? or, ta 
the 8 5 57 — its oe or what ? Wh. 
not outy drive: a8 the Idea of his; ain ? 
Why cannot. the mad Lover forget the Object of 
his Affections, when he would? Why, 1 ſay, does 
the. W theſc and man) other Inſtanc 
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torture itſelf with its own Ideas ſo often, if it could 
get rid of them? If the Propoſition above be 
true, as I apprehend it is, then the true Origin of 
our Ideas may be more than gueſs'd at. 


ALL our Ideas are archetypal, or ectypal, 7. #. 
they are Originals, firſt Patterns of Things, or 
they are the Reſemblances of thoſe Originals, of 
_ thoſe firſt Patterns; they muſt be the one or the 
other, for there can be no Claſs between. The 
firſt they cannot be; for as it is inconceivable 


how they ſhould, fo I think it impoſſible that an 
originated Being ſhould be the true and proper O- 


riginal of Ideas, or any Thing elſe. Nor can I 
conceive how the Mind can frame even the Re- 
ſemblances of thoſe Originals, thoſe firſt Patterns, 
until they be exhibited to us by ſome ſenſible 
Objects; then it may, for then theſe are the Pattern 
of them, Heb. ix. 23. The Mediums, the Inſtru- 
ments to convey Intelligence to us by our Senſes, 
and not by Abſtraction, _ 


; 


AywD if it be true, that our Underſtandings are 
Patients, andonly recipients of Ideas, and not Agents 
forming them, it will neceſſarily follow, that we 
are leaſt of all capable of forming true Arcbitypal 
ones, for this Reaſon too, becauſe Fehovab him- 
ſelf only can do that; he is the great Exemplar 
in him only is the true Original of all Things; and 
all Things elſe are but Emanations from him, and 
ectypal Reſemblances of him, whether they be 
ſpiritual or material Things. Whoſoever 
doubts of this, let him up, and try to form one 
pure orignal Idea; and, if his own Inability to do 
it, does not convince him, all I can ſay will not. 
How theſe eternal Forms were ſtamped on the 
Creature, lies not before me now ; and if it did, I 
could not ſay one W * it; but that they 
* Were 


. 


| 
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were ſo ſtamp'd is plain, and that the World 


was in Idea before its actual Exiſtence, THO 
from Gen. ii. 3. Creation is nothing elſe, but an 
external, ſecondary Copy of this great Exemplar. 
What (or whoſe) Underſtanding is ſufficient to 
contemplate theſe prototypal Forms, as they are 
in the Divine Mind, unleſs ſtamp'd on the Crea- 


ture, and revealed too, I know not? but ſure 


am, mine cannot ; for to me the inviſible Things of 
God are ſeen by the Things that are made and 
revealed, Rom. i. 20. And by Faith I under- 
ſtand, that the Things which are, were not made 
of Things which do appear. Heb. ix. 23, 24. 
God is ſupernatural, and he only is ſo; all Things 
elſe ſtand in Nature, and are Parts of it, and not 
above it. Ideas of ſpiritual Beings or Things, 


Sc. muſt be taken from Nature, or we muſt have 


none of them; for he that has no Idea of Nature, has 
none of God, Nature is a Plan or Map, whereby 
we may know God, and the ſpiritual World; but 
not without his Revelation, which 1s a Deſcription 
or Explanation of the Plan, an Illuſtration of ſpi- 
ritual by natural Things; and I think four Fifths 
of the Bible were written for this Purpoſe, and the 
Tenour. of the Whole juſtifies me in this; and for 
Proof I could multiply Quotations from the Old 
and New Teſtament, but ſhall confine myſelf to a 
few, Exod. xxiv. 10. And they ſaw the Elahim of 
Iſrael, and under bis Feet, as it were, a paved 
Work of Saphire Stone, and, as it were, the Body 
Heaven in Clearneſs. 17. And the Sight of the 
Glory of Jehovah was like devouring Fire on the 
Top. of the Mountain, in the Eyes of the Chil- 
dren. of Iſrael. So Matth. xi. from the zd to 
the 53d Verſe. Iſa. Chap. v. At the Beginning. 
Cant. iv. 10. How fair is thy Love, my Siſter, my 
Sponſe , how much better is thy Love than Wine, 
and the Smell of thine Qintments, than all Spices J 
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hy Lips, O my Spouſe, drop as the Honq- comb: 
Honey, and Milk are under thy Tongue, and the 
Smell of thy Garments like Lebanon. A Garden 
incloſed, is my Siſter, ny Spouſe, a Spring ſbut 
up, a Fountain ſealed. Thy Plants, an Orchard af 
Pomgranates with pleaſant Fruits; Camphir with 
Spikenard, Spikenard with Saffron,” Calamus and 
Cinamon, and all Trees of Frankincenſe, Myrrh, 
and Alloes, with all chief Spices; a Fountain of 
Pleaſues, a Well of living Waters, and Streams 


from Lebanon. John iii. 3. Jeſus anſwered and 


ſaid, Verily, verily, I ſay unto thee, except a' Man 


be born again, he cannot ſee the Kingdom of Heaven. 
Ver. 8. The Wind bloweth where it liſteth, and tbou 
Heareſt the Sound thereof, but canſt not tell whente it 


cometh, and whither it goeth ; ſo is every one that is 


born of the Spirit. 12. If 1 have told you. earthly 


Things, and you believe not them, how will you be- 
lieve, if I tell you of heavenly Things? In Fer. xii. 


- 5. Spiritual and mental Things, or Ideas, are ex- 
Hibited under the material Images of Footmen, 


Horſes, the Swelling of Jordan, &c. 8. Under 


' that of a Lyon. 9. A ſpeckled Bird, &c. 2 Sam. 
xXXiii. 34. By Hindes Feet. Iſa. Ix. 19. By the Light 
of the Sun, the Brightneſs of the Moon. Hab. iii. 
4. &c. by Brightneſs, by Sun, Horns, Mountains, Ri- 


vers, Whirkwinds, &c. Matt. xvii. 2. The Tran gu- 


ration of Chriſt is compared to the Sun, and ſaid 
to be white as the Light, 1 John i. 5. God is 


Light, and in him is no Darkneſs at all. Rev. 
xxi. 11, &c. Spiritual Ideas are ſet forib y - 
Stone moſt precious, even a Jaſper Stone, clear as 
Chryftal. 18. By Jaſper, pure Gold like unte 


clear Glaſs. ' Jaſper, Saphire, Chalcedony, an Eme- 
rald, Sardonyx, Sardius, Chryſolite, Beryll, To- 
paz, Chry ſophraſus, à Jacinct, an Amethiſt, Pearl, 
pure Gold, Tranſparent, Sc. Job xvi. 12, 13, 14. 
'Pſal. i. 3. He ſhall ** lite @ Tree planted by the 
R 2 
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Rivers of Water, that bringeth forth his Fruit in his 
Seaſon, not ſo the Ungodly, but they are like the Chaff, 
"which the Wind driveth away. Pal, vii. 2. Leſt he 
wy Soul like @ Lyon, Plal. xvii. 8: Keep me as 
of the Eye, bide me under the Shadow 
of thy Wings — 12. Like a Lyon greedy of bis Prey, 
and, as it were, a young Lyon lurking in ſecret 
Places. xxli. 12. Many Bulls bave compaſſed me, 
the firong ones of Balhan ; they gaped upon me with 
their W as a rayening and roaring Lyon; 1 
am poured out like Water, and all my Bones are out 
of Foints my Heart is like Wax, it is melted in the 
midſt of my Bowels, my Strength is dried up like a 
Polſbeard, my Tongue cleaveth to my Faws, thou haſt 
—_ me to the Duſt of the Earth, for Dogs have 
compaſſed nis; the Aſſembly of the Wicked have in- 
chfed me, they have pierced my Hands and my Feet. 
Rxxi. 12. J am forgotten, as a dead Man out of 
Mind; I am lite @ broken Veſſel.” xxxvi. 5, Thy 
Merey, O Lord, is in the Heavens, thy Faithfulneſs 
undo the Clouds; thy Righteonſneſs is like a great 
River, thy Jude ments are a great Deep — Therefore 
the Children of. Men put their truſt under the Sba- 
dow of thy Wings; they ſhall be abundantly ſatisfied 
with the Fatneſs of thy Houſe, and thou ſhalt make 
them drink of the River of thy Pleaſures ;, for with 
thee is the Fountain of Life, in thy Light we ſhall 
fee Ligbti. xxxvii. 2. For they, and the Workers of 
Iniquity, ſhall be cut down like the Graſs, and wither 
'85 the green Herb. — 6. But he ſhall bring forth 
thy Righteouſneſs as the Light, and thy Fudgment as 
the Noon Day. — 35. I have ſeen the Wicked in 
great Power, and ſpreading himſelf as'a green Bay 
"Tree. xxxiv, 11. When thou with Rebukes do. 
torrett Man for Iniquity, thou makeſt his Beauty to 
Dee like a Moth. lii. 2. Thy Tongue deviſeth 
M {&bief lite a ſharp Razor. 8. But 1 am lite a 
0 Olive Tree. ww. 6. vow that 1 had 8 

Ke 


Feel 


like à Dove. Iviii. 4. Their Poiſon is like the Poiſon 
of a & — like FA deaf Adder that ftoppeth ber 
Ears, 5. They ſhall fear thee, as long as the 
Sun and Moon endure, throughout all Generations. 
He ſhall come down like Rain upon Mown Graſs : as 
Showers that watereth the Earth. In his Days ſhall 
the Riphteons flouriſh and abundance of Peace, as 
long as the Moon endureth. Ixxviii. 52. But made his 
own People to go forth like Sheep, oa guided them in 
the Wilderneſs like @ Flock. 57. But turned back, and 
deals unfaithfully, like their Fathers : they were 
turned aſide like a deceitful Bow. xXcii. 12. The 
Righteous ſhall flouriſh like a Palm Tree, be ſhall 
grow like a Cedar in Lebanon. Thoſe that be planted 
in the Houſe of the Lord, ſhall flouriſh in the Courts 
of our God. Th ey ſhall ftill bring forth Fruit in old 
Age, they ſhall 5 fat and green. Hoſea xii. 10. 
I have multiplied Viſions, and 8 Similitudes by the 
Miniſtry of the Prophets. wiv. 5. I will be as the 
Dew unto Iſrael, he ſhall gr — as the Lilly, and caſt 
forth his Roots as Sen, 6. They, that divell 
under his Shadow ſhall return; they ſhall revive as 
the Corn, and grow as the Vine ; ; the Scent thereof 
ſhall be as the Vine of Lebanon. His Branches ſhall 
ſpread, and his Beauty ſball be as the Olive Tree, 
and his Smell as Lebanon. I am like a green Fig- 
Tree; from me is thy Fruit found, Wa. xxvi. 17. 
Like a Woman with Child, that draweth near the 
Time of her Delivery, is in Pain, and crieth out in her 
Pangs ; ſo have we been in thy Sight, O Lord; we 
have been with Child, we have been in Pain, wwe have 
as it were brought forth Wind, &c. Ia. xxx. 27. 
Behold the Name f the Lord cometh from far, burn- 
ing with bis Anger; —bis Lips are full of Indignation, 
and his Tongue as adevouring Fire. And his ” Breath 
as an over-flowing Stream ſhall reach to the midft of 
the Neck, to ſift the Nations with the Sieve of Vanity, 
& e. 30. And the Lord ſhall n Bis glorious Voice 
to 
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6 be beard, and ſhall. ſhew the Lightng - down of 
his Arm, with the Indignation of Anger, and with 
the. Flame of devouring Fire, Scattering and Tempeſts 
and Hail: ſtones. Iſa. Ixiii. 2. Wherefore art thou 
red in #hine Apparel, and thy Garment lite bim tbat 
treadeth in the Mine- Fat? Matth. iii. 16. And lo 
the Heavens were opened unto him, and be ſaw 
the Spirit of: God deſcending like a Dove, and lighting 
en bim. Job xi. 7. Canſt thou by ſearching find out. 
God? canſt thou find out the Almighty to Perfection? 
Ir is high as Heaven, What canſt thou do ? deeper 
' thau Hell, What canft thou know ? the Meaſure 
thereof is longer than the" Earth, and broader than 
the Sea. 11. Yet vain Man would needs be Wi iſe, 
though Man be born like @ wild Aſs's Colt, 


To theſe Texts might be added Thouſands, to 
ſhew that our Ideas are not to be get by Logic, 
Metaphyſics, or Mathematics, but — natural and 
ſenſible Objects. If any of our Gentlemen of the 
Schools think otherwiſe, it would be kind in them 
to publiſh a Lexicon of ſuch Words as will con- 
vey Ideas otherwiſe than by Compariſon ; for, 
without doubt, if there be ſupernatural or tranſna- 
tural Ideas, there muſt be Words of the ſame 
Caſt ; and if. Abſtraction be a Source of Ideas, 
as Dr. Watts fays it is, in his Logic, there muſt be a 
Set of Words from the ſame Source. If the Gentle- 
men, mentioned above, chuſes to call the Expreſ- 
ſions quoted above, with many more of the like 
Sort, figurative and metaphorical ones, I will not 
ſtand with them for a Word, provided they will 
not be angry with me, if I call them the ma- 
terial Images from whence our Ideas muſt ariſe. 
If theſe Things are underſtood (and *till they are, 
they ought not to be cenſured) it will appear what 
our. Ideas are, from whence they came, and 
what Uſe we arc to make of them; that they are 
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Images in the Mind of external Objects, is plain; 
that we come at them originally from thoſe Ob- 
jects, is as plain (their Uſes will appear by and 
by). If any one has Ideas in his Mind, which he 
got by other Means, when he tells the World 
what they are, and how he came by them, then, 
and not till Then, what is ſaid above, will go for no- 
thing, and the foul Names which theſe Things 
have been called by, will be juſt; and this 
will ſhew who are moſt metaphyſically Mad, 
thoſe who take their Ideas by their Senſes, or thoſe 


who imagine they can have Ideas without the Help 
of them. | N 


THAT our Ideas are taken from natural and 
ſenſible Objects, and enter by the Senſes, might 
be proved from the Contractedneſs of Mens In- 
ventions in their various Profeſſions, ſuch as Pain- 
ters, Dyers, Drawers; the Mixtures of the firſt, 
and the Pencils of the laſt, are limitted within 
thefe Bounds ; therefore they have ranged the 
Fields, the Sea-ſhores, &c. for Objects to imitate. 
The. Poets alſo are a Proof of this, who have 
taken the ſame Steps to furniſh their Underſtand- 
ings. Theſe have ſtretched their Invention to the 
-utmoſt, and ſome of them ranſacked Hea- 
ven, Earth, and Hell for Ideas to abuſe the Truth 
and debauch the Minds of Men ; but have never- 
been able to leap theſe Bounds of Nature; -and as 
they have not, I dare ſafely think the reſt of Man- 
kind never can. 


Tuis will further appear from the ny 
of conveying Ideas of viſible Objects, to a blind, 
or audible ones, to a deaf Man, ſuppoſing him to be 
born ſo. Now only ſuppoſe the other Senſes to 
be as defeCtive as the blind Man's Eyes, or deaf 


Man's Ears, which is a poſſible Caſe : I aſk, hw 
. ther 
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ther an Oyſter would not be as intelligent a 
Creature, as ſuch a Man with all his ſtock of in- 
nate Ideas. Now I believe, the Plow- man would 
laugh at that Philoſopher, who ſhould ſend him 
to learn Agriculture from it, as would the Sailor at 
having ſuch an one recommended to him for his 
Admiral. It I am told the Simile is extravagant, 
and that I don't conſider the Difference between a 
rational, and an irrational Soul. Truly I-took the 
Firſt that offered ; and after having allow'd my 
Oyſter the Inftruments of Motion, ſuch as Leggs, 
Arms, and a Tongue too, can't ſee how rationallity 
mends the Matter: for he cannot yet command; 
he hasno Eyes to ſee, no Fars to hear, nor any Idea 
of the Storm or the Battle; the hurry of the one, 
and din of the other, can neither fill him with Fear, 
nor inſpire him with Courage; and all that could be 
ſuitable to our Admiral in the W hole affair, would 
be to be funk ; and yet I believe he would make 
as good a Figure on the Quarter-deck, as a 
Man void of his Senſes would on the Raſtrum. 


Trar there are Objects in the Creation, or in 
Nature, adapted to Senſes, we are not priviledged 
with, I doubt not. This is evident from Hogs, Dogs, 
Vipers, Sc. Our Ignorance of thoſe Objects, which 
ſtrike on, and affect the Senſes of thoſe Animals, 
is another Proof that our Senſes are-the inlets to 
all our Ideas; and that they muſt ariſe from the 
Things about which our Senſes are converſant, and 
cannot ariſe from any other Quarter, 


We are from the impriſoned Condition and 
Circumſtances of our Souls in the preſent im- 
bodied State, abſolutely limited in this reſpect ; 
nor can ſo much as a Thought ariſe in the Mind, 
but from this Original, and by theſe Means with- 
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dut a Miracle. The Prophets and Apoſtles 1 
doubt not had their Minds inſpired and illumina- 
ted by Gop, the Manner of which I pretend not to 
tell, but ſure I am they had no other Way but by f 
ſenſible Objects, Similies, Parables, Compariſons, 
Se. to communicate their Ideas to others; and 
that there is not one Idea in all the Bible of a 
pure abſtract Nature. Notwithſtanding I am very 
well aware, that ſuch who never knew how to di- 
ſtinguiſh between an empty Hypotheſis, and real 
Truth, will think they overthrow all this, and 
much more, that might be ſaid by this ſingle Sup- 
poſition, that a Man may reaſon without his Senſes, 
as Angels and departed Spirits do. This deſerves 
no other Anſwer but a Suppoſition, that without 
the Apparatus of her Senſes, the Soul cannot rea- 
ſon at all; and what Angels or departed Spirits 
can .do, will not hold here, 


Trz rational Faculty is not a Source of 
new Ideas, but conſiſts in a Power to compare, 
compound, unite, divide, and weigh the Ideas it 
-has got by her Senſes, but ſtill within the Limits 
of Nature: All beyond, is Deity, Godhead, in 
which are wrapt up all the Originals, the eternal 
Patterns, the prototypal Ideas and Forms of all 
poſſible and future Things. As many of theſe 
as he has been pleaſed to emanate into, and impreſs 
on, temporary Nature, and bring into objective or 
actual Exiſtence, and give us Senſes to perceive; in 
Proportion to ſuch Perception, our Underſtand- 
ings may, and do reach Truth; but not one Hair's 
- Breadth farther can we go. So far as our Under- 
ſtandings, can reach the Knowledge of the Nature, 
original Formation, the Operations, Uſes, De- 
ſigns, and Relations of Things to each other, and 
their Combinations in the Creation; and carry up 
the Idea, and compare hes with ue Things, 
4-0 an 
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and Beings - fo far we may be acquainted with 
them, and no farther. This I humbly conceive is 


far from confining the human Nature to narrow 
Bounds. | 


A Objeftion to this may be brought from 
Mr. Woolafton's Religion of Nature, where he ſays, 
41. An intelligent Being muſt have ſome 
immediate Objects of his Underſtanding, or at 
< leaſt a Capacity of having ſuch ; for if there be 
© no Objects of his Intellect, he is intelligent of 
© nothing, or not intelligent; and if there be no 
immediate Objects, there can be none at all, be- 
© cauſe every Object, muſt be ſuch an Object, 
< either in itſelf immediately, or by the Interven- 
© tion of another, which is immediate, or of ſeveral ; 
© one of which mult at leaſt be immediate. An in- 
© telligent Being among the immediate Objects of 
his Mind, may have ſome that are abſtract and 
general. I ſhall not at preſent enquire how he 
comes by them, it Matters not how, ſince this 
< muſt be true, if there be ſuch a Thing as a 
« rational Being; for that Reaſon is ſomethi 
different from the Knowledge of Particulars, 
may appear from hence, becauſe it is not con- 
« find to particular Things, or Caſes ; what is 
© Reaſon in one Inftance, is ſo in another, c. 
The Knowledge of a particular Idea, is only the 
particular Knowledge of that Idea or Thing, 
« there it ends, but Reaſon is ſomething univerſal, 
« a Kind of general Inſtrument, applicable to par- 
« ticular Things, or Caſes, as they occur; we 
* reaſon about Particulars, or from them, not by 
© them; in Fact, we find within ourſelves many 
Logical, Metaphyſical, Mathematical Ideas, no 
one of which is limitted to any particular or in- 
« dividual Thing, but they comprehend whole 
« Claſſes and Kinds, and it is by the help of theſe 
| | that 
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© that we reaſon and demonſtrate ; fo that we 
* know from within ourſelves that intelligent Be- 
* ings, not only may have fuch abſtract Ideas as 
are mentioned in the Propoſition, but that ſome 
actually have them*. Theſe Objects he affirms are 
adequately known to the Mind, as alſo thoſe Re- 
lations or Reſpects, which any of thoſe Ideas bear 
immediately to each other. . 


Tr1s at firſt Sight looks like Reafoning, but 
if it be a juſt Way of Reaſoning, all I have faid, 
or can ſay, is Miſtake ; an immediate Object of 
the Underſtanding, muſt be an Object which 
the Mind can contemplate without Media; the 
Mind muſt have ſuch Acceſs to the Object, and 
the Object to the Mind, that nothing is between; 
without this it cannot be an immediate Object: 
Now what Object this. can be, I cannot conceive ; 
all the Works of Gop, every Thing in Nature, 
are Objects of the Intellect, ſo we are in no 
Danger of being intelligent of nothing, or not 
intelligent; but how it follows, if theſe are not 
immediate Objects in their own Nature, or by 
the Intervention of others that are ſo, they are no 
Objects of the Underſtanding, is to me utterly in- 
conceivable. The Sun, Moon, Stars, Rocks, Ri- 
vers, Thunder, Lightening, &c. are Objects of 
my Underſtanding, but not immediate Objects, 
nor do they enter by the Media of immediate Ob- 
jects; if they do, what are thoſe immediate Ob- 


jects? 


In the next Propoſition we are told an intel- 
ligent Being, among the immediate Objects of 
his Mind, may have ſome that are Abſtract and 
General; here the Author artfully avoids enquir- 
ing how the Mind comes by them, by telling 
us it Matters not how. But the Mode of this 
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wonderful Way of enriching the Mind is of the 
laſt Importance; an Inſtance would probably have 
brought us immediately acquainted with it, but 


*till one be given I muft remain in my Un- 
belief. 


Ir is worth while to be at a Point here, for this 
Account, or it's contrary muſt be fabulous; and' till 
we know which is ſo, as we ſhall be at a Loſs about 
the Limits of our Underſtandings, ſo we ſhall have 
no certain indubitable Rule to think by. I will 
not take upon me to ſay, what Methods, and ſu- 
PRES Rules of Reaſoning, Mr. Woolaſton might 

e in Poſſeſſion of, I confeſs ſome of them very 
extraordinary; but own myſelf one of thoſe who 
Reaſon about Particulars, in order to Reaſon from 
and by them, by their Inſtrumentality I mean: 
For in Fact, I find not within myſelf thoſe Logical, 
Metaphyſical, and Mathematical Ideas, compre- 
hending whole Claſſes, and Kinds: The beſt Way 
to prove any one has them, is to tell the World 
how he came by them ; and the rather, becauſe 
J find they furniſh the Mind with an adequate 
Knowledge, not only of the Objects, but alſo of 
the Relations and Reſpects which they bear to 
each other; which is what Mankind has hitherto 
complain'd for want of. f 


I nave neither Time nor Inclination to trace 
this wonderful Author through his dark Labyrinth; 
but cannot quit him without remarking the un- 
common Pains he has taken to fill his Margin with 
learned Quotations from the Talmud. (of all Books 
the moſt accurſed) How well he underſtood that Au- 
pid deviliſb Performance, I know not; but his Skill 
in Hebrew may (notwithſtanding his writing a 
Grammar of that Language) be gathered from his 
marginal Note [F], Page 12, without any _ 
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Nature, he would have ſeen, that a the Adul- 
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Note of mine. I had taken no Notice of this, had 
he not been ſo ſevere on Solomon, marginal Note, 
L. Page 142. Whether the Sneer falls on Solomon or 
himſelf, I ſhall leave the Reader to judge, when I 
have taken the Liberty to ſay, d Da Y 
tranſlated, the Way of a Man with a Maid, reads 
truly, the Way of the ſtrong one in the hidden or ſe- 
cret Age.—If the reſt of the Verſe be truly tranſla- 
ted, (which I doubt) it proves too much for the 
Moderns ; for then Solomon talks of a Ship in the 
Heart of the Sea, which muſt mean more than a 
Coaſter, and proves the Knowledge of the Mari- 
N and at leaſt ſome Skill in Naviga- 

tion; which, I think, our Connoiſſeurs will not allow 
any one had at that Time, but make it a modern * 
Diſcovery. 


Tur Navigation, and the Mariner's Compaſs 
have been improved by the Moderns, may be true, 
and the Reaſon is very plain; but it is true, and as 
plain, they have declined in other Arts; and our 
modern Architecture, Machinery, Ce. afford us 
ſhameſul Proofs of it. Be this as it will, I am ve- 
ry well ſatisfied the Ancients were not ſuch Fools 
as we think, nor ſuch as we ourſelves are; nor 
was Solomon ignorant of marine Affairs, for J read, 
2 Chren. ix. 21. and 1 Kings x. 22. that he import- 
ed every three Years d ©91p1 Meaſurers of 
the Seaſons, Quarters or Points of the Heavens; 
and Revolvers on Centers, not Apes and. Peacocks. 
Dp is the Root of the firſt, and y of the ſecond 
Word ; now when the learned World can find 
Apes or Peacocks in cither, let the Sneer fall upon 
me. So the Way of HN MYR ha the Adul- 
treſs; ſhe did eat, and ſhe wiped her Mouth, and 
ſaid, I have wrought no Iniquity. If Mr. Woola- 
ſton had not had a Scheme of a very extraordinary 
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treſs in the Text, is the ſame who committed ſpiri- 
tual Adultery againſt God in the Garden of Eden, 
which as well as the Way of an Eagle in the Heavens, 
the Way of a Serpent upon a Rock, the Way of a Ship 
in the Sea, he putteth among the Inſcrutables wrapt 
up in Darkneſs ; but not quite ſo thick as that which 
our Author's Scheme left me in ſome Years ago. I 
could not help this Digerſſion. But to return; 


From what has been ſaid in the foregoing Pages, 
the Neceſſity of a true natural Philoſophy will ap- 
pear ; for if we come at the Knowledge of ſpiri- 
tual Fhings, by comparing them with natural ones, 
and diſcovering their Analogy ; then in Proportion 
to our Miſtakes about natural Objects, ſo will be 
our Miſtakes about ſpiritual ones. For Inſtance , 
ſuppoſe we miſtake the Egreſſions and Regreſſions 
of a Fluid in Radi from the Center to the Cir- 
cumference of a Sphere, and vice verſa, for the cir- 
cular Revolutions of a compacted Globe, ſhall we 
ever reaſon right from ſuch a miſtaken Principle ? 
No ſurely. Pſal. xix. 7. will prove this. 


Tux material Images made uſe of in the Old. 
and all the Parables in the New Teſtament, make 


this inconteſtable; ſo that it would be affronting 


the Reader to add any Thing more to prove it. 


Turns, as a learned Author ſays, are like the 
Principles in Trigonometry, with one true one we 
may inveſtigate another, and Errors are the ſame, 
only act contrariwiſe : but to apply this to our 
Purpoſe, we are told, Gen. i. 2. The Spirit, of 
tbe Elahim moved upon the Face of the Waters. 
Now it we take y Spirit, of the Elabim in this 
Place to be the Holy eſſential Spirit of God (which 
1 believe has been the Caſe of all our Commenta- 
tors) What ſhall we do with, or how ſhall we un- 
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may take all; for beſides theſe, there's Nothing 
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derſtand the following Texts, Gen. xxxii. 16. Ex- 
cd. xv. 10. Numb. Xi. 31. 1 Kings Xvili. 45. xix. 
11. 2 Kings iii. 17. Job vii. 7. Job i. 19. vi. 
26. Jer. v. 13. Amos iv. 13. and many more 
Places. 


From what is contained in the foregoing Pages, 
no candid Reader, or right Reaſoner, will charge 
me with militating againſt the Doctrine of the Tri- 
nity in Unity, in its true fcriptural Senſe, nor with 
ſetting aſide the Teachings of Gop the Spirit, or 
the Holy Spirit, John iv. No; God forbid ! I be- 
lieve the former with the ſame Confidence, that I 
believe my own Exiſtence; and as ſure as I know 
any Thing, I know that Jehovab Elahim exiſts in 
a triune Manner; and that his Manner of Ex- 
iſtence is neither unreaſonable nor unſcriptural, 
but conformable both to Scripture and Reaſon; 
and that to help our Conceptions concerning this 
ſublime Doctrine, he has given us the Similitude 
of it, in the Mechaniſm of the Natural World; 
and he who ſees it not there, and in the Bible too, 
Iwill venture to ſay, and undertake to prove alſo, 
underſtands neither the Mechaniſm of the Na- 
tural World, nor the Bible; leſs ſtill does he un- 
derſtand Chriſtianity, for.Chriftianity is abſolutely 
founded on this great Doctrine; this is its Root, 
this is its Life ; hence did it flow, from hence 
does its Benefits ariſe. If you deſtroy this Doc- 
trine in the Chriſtian Syſtem, and its ſalutary Ef- 
fects upon the Sinner, you rob him of his Object 
of Worſhip, of that Source from whence his 
Salvation ſprings, of the Efficacy of the Blood 
of his Saviour, and of any Poſſibility of its Ap- 
plication, of his hope of Pardon, by Means of it, 
and of his Comfort. And what has he more ? 
When you have taken theſe Things away, you 
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left worth a wiſe Man's having. I believe, yea 
know there ſhall be a Way caſt up, and it ſhall be 
called, the Nuy of the Holy One; and the Man of 
the (or that) Way, though among Fools, ſhall not 
err; for he ſhall hear a Voice behind him, ſaying, 
This is the Way, walk in it, Iſa. xxxviii. 5. 1 
know there are ſpiritual, as well as natural Senſa- 
tions; and it is utterly in vain, to perſwade thoſe 
that have felt them, that there is not ; nor will 
what I have ſaid afford any ſuch Inference. The 
Source of the Chriſtian's Ideas, are the ſame with 
other Mens; for though he ſees Things in a new 
Light, and is in a new State, and can call God his 
Father, and Jeſus Chriſt his Redeemer, Advocate, 
Sc. and the Holy Spirit his Guide, Counſellor, 
Sanctifier, Sc. ſo as other Men cannot; yet his 
Ideas of Father, are taken from the Compaſſions, 
Proviſions, c. of his, or a natural Father, and 
Jo of the reſt. My Reader will obſerve, I don't 
doubt, that I make Senſation the grand original 


Source of all our Ideas, in the moſt unlimitted 


Senſe imaginable, and extend it to Spirit, Space, 
(if there be any) Power, Thought, Time, Motion, 


Sc. I do fo, and am aſhamed to affront the Rea- - 


der, or waſte any more of his Time, in proving a 
Thing ſo evident in itſelf ; but if this be true, and 
the Soul be uncapable of receiving any Ideas, 
while in the Body, but from ſenſible Objects, 
and be 'thus abſolutely limitted to the Sphere of 
Nature for the Origin of her Ideas; and that not- 


withſtanding this, ſhe may come at the Knowledge 


of ſpiritual Beings, and Things, by comparing 
thoſ: natural Ones with them: Of what Uſe then 


is the Bible? We may ſhut it up as a uſeleſs 


Book, and go to the Philoſophers. - Hold a little, 
for in anſwer to this, I ſay, If the Philoſophers 
could give us the ſame plain, eaſy, accurate, and 
true Accqunt 'of Nature, and direct us infallibly 
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how to carry up our Ideas from natural to ſuperna- 
tural Objects, as the Bible does, ſo we might: 
But none of the Philoſophers yet have been able 
to do this; ſo far from it, that there is ſcarce any 
Thing to be depended upon in their Writings, 
I myſelf have ſeen two Mathematical Demonſtra- 
tions, the one to prove the infinite Diviſibility of 
Matter, the other to prove the contrary : W hat 
ſuch Demonſtrations prove, I ſhall leave the Rea- 
der to infer. If Moſes and the Prophets have any 
where contradicted themſelves, or - each other, or 
given ſuch Accounts of Nature, or her Operations, 
as will not abide the ſevereſt Teſts, PII give up 
the Bible. God's Word and Works agree; nor 
will it ever be in the Power of any one to ſhew 
where they do not. If it be objetted, the Bible 
is not concerned about Philoſophy ; I aſk what 
then is it concern'd about? What does the iſt 
Chap. of Gen. and Part of the 2d treat of? of Na- 
ture, or Grace? What do Thouſands of Places in 
the Prophets, Pſalms, and the Book of 705 treat of, 
as well as the New-Teſtament, if not of Philoſophy ? 
It treats of Fire, Light, Spirit condenſed 
and rarified ; Sun, Moon, Stars, and their Mo- 
tions ; Earth, Water, Metals, Minerals, Stones, 
Vegetables, Fruits, Beaſts, Birds, Fiſhes, Sc. 
of the original Formation of theſe Things ; of , 
their Manner of Exiſtence ; what they were before 
they exiſted, under their preſent Forms; and 
what they will be when they ceaſe to do. ſo ; and 
many more Circumſtances relating to their 
Modes, Sc. Now if theſe Things relate not to 
Philoſaphy, I know not what does. If any doubt 
whether theſe Things be clearly treated of in the 
Bible, let him learn to read it, as Moſes and the 
Prophets left it; that is, in its native Dreſs, and he 
will doubt no longer. I'would be far from inju- 
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[34] 
ring the Characters of the Tranſlators of the Bible. 
f doubt not but they were honeſt Men, and did 
the beſt they could at that Time; and we have 
Reaſon to be thankful for their Labours: And J 
verily believe there is enough relating to the Goſpel 
truly and juſtly tranſlated, to direct the Chriſtian, 
by the Influence of the Spirit of God, to his Re- 
deemer, who will be to him as the Shadow of a 
great Rock in a weary Land ; as Rivers of Wa- 
ter in a dry Place; there he ſhall be ſheltered from 
the Storm and Tempeſt; there he ſhall drink from 
hving Streams, and never Thirſt more; there he 
ſhall be ſafe, and never periſh, for none can pluck 
out of his Hands : But notwithſtanding this, I 
have ſaid it, and have not repented, that if the 
inſpir'd Penmen of the Old Teſtament were to 


aſcend out of their Graves, they would not know 


ſome of their own Books in the Tranſlation that is 
made of them. That they are not every where 
well tranſlated, will appear by and by; nay, that 


the Original itſelf is underſtood by very few at 


this Time. To make this appear it will be ne- 
ceſſary to make ſome ſhort Strictures on the De- 
bates of the preſent Time, wherein much time has 
been waſted, and much Paper ſpoil'd, in con- 
troverting the Senſe of Scripture, Chriſtianity, 
and it's principal Doctrines. I have no Buſineſs 
to meddle with the political Reaſons, which ſet 
this Controverſy on Foot, a little more than 
twenty Years ago; but ſhall take the Liberty to 
obſerve that the Labours of Tindal, Collin's, c. 
had been in a great Degree loſt, if their Oppo- 
nents had been as well acquainted with the Origi- 
nal Records as ſome of them have ſhew*d them- 
{elves to be with Logical, and Mathematical Nice- 
ties; nor would the Champions for Infidelity have 
ventured Abroad, it they had not known their 
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Adverſaries had loſt their Locks; and that ſome 


of them are ſhorn pretty cloſe too, appears by the 


weak Defences they have made. What wretched 
Stuff has been vended under the ſacred Name of 
Chriſtianity, is but too well known to every one 
that has but dipt in the Controverſy. The ori- 
ginal Reaſons of the Oppoſition to Chriſtianity 1s 
one Thing, and lie not before me now; the Dif- 
ferences among it's Advocates, and why it has 
been no better defended, are Points of another Na- 
ture; and I think have not been ſufficiently at- 
tended to and till they are, detending Chriſtianity 


will be only, ——killing a Hydra, or driving out 


one Devil by introducing ſeven. Which of it's Ad- 
vocates, but has attempted to extirpate ſome of it's 
Doctrines? and many of them have endeavoured to 
eſtabliſh Errors as deſtructive of the Morals and 
Peace, as of the Salvation of Men. Some of them 
have not only obſcur'd our Ideas of, but left us at 
a Loſs about the Object of our Worſhip; others 
of them make nothing more than a dangerous 
edg'd Tool of that Revelation, which God in 
Compaſſion to our Souls, has given to direct us 
to the Redeemer ; which Revelation (as they ſay) 
we might kave done very well without, and which 
if we uſe aright, may help us a little; but if we 
miſuſe it, we are to receive double Damnation, 
What a horrid Inſinuation this garries againſt God, 
I ſhall leave to the ſober ReficWn of —and 
the more ſober Reader : But it this be true, oh! 
that I had been born a Heathen ! or, that my Eyes 
now full of Tears had never ſeen the Bible! Some 
of thele wonderful Gentlemen have attempted, 
contrary to the whole Tenour of the Bible, and 
to common Senſe, to eſtabliſh a ſelf-ſufficiency 
in human Nature, without conſidering what 
Man as in his Original, or what he zs in his 
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preſent State; and to deſtroy the Idea of that At- 
tonement, and thoſe Means by which alone he is, 
and can be reconciPd to Gon. Scarce two of 
them agree in the ſame Sentiments; but *till they 
do, no thinking Man will believe they know 
much of the Matter : Read and compare them, 
and you will ſoon find ſhocking Diſagreements, 
Attempts to mix Iron and Clay, Invention mix'd 
with Divinity : What can this be owing to ? Indeed 
Jam not willing to bclieve it want of Honeſty, ex- 
cept wilful Neglect may be deem d ſo, It cannot 
be want of Learning ſurely, tor ſome of them have 
a great deal. Ay, but I fear it is the wrong Sort, 
and not applicable to Divinity; for I cannot con- 
ceive how the Height, and Depth, and Length, 
and Breadth of the Love of God to Man, can be 
meaſured by the Mathematics ; nor how Mecha- 
niſin can at all ſhew me how he weigh'd the Hills 
in Scales, and the Mountains in Ballances ; nor 
how all the Learning in the Philoſophical Tranſac- 
tions can diſcover what the Three are with which 
he ſtretch'd out the Heavens, Ja. xli. 12. H. B. 
Nor how he ſtretch'd out the North over the 
empty Place; nor will the Air Pump-help to an 
Idea of that empty Place. On the contrary, the 
preſent Doctrine of that Pneumatick Engine, ob- 
ſcures it quite. Will Logic, artificial Logic 1 
mean, inveſtigate the Doctrine of the Incarnation, 
Reſurrection, Sc? or, give me an Idea of what St. 
Paul means by à ſpiritual Body ? or, tell me who 
the Three in Heaven are? who are One, or, who 
the Three on Earth are, that agree in One? In 
ſhort, will it ſettle the Connection and Senſe of 
one ſingle Chapter in the Bible? I'll be oblig'd 
to him who thinks it will, to ſhew me the Appli- 
cation of it. I may as well expect to raiſe the 
Tide with a Laver, as to fathom the Wiſdom of 
Cod; 
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God; by what the Folly of Men call Science. 
What then, is Ignorance to be indulged ? No, by 
no Means ; let us all SEP the little Learning we 


have, and make much of, and improve it; but 
then let it be applied to its proper Objects. Let e- 
very Man endeavour to be perfect in that Sort of 
Learning which his Profeſſion requires. The 
Miller needs not Languages; for when he 
knows the Name of his Mill in ten, he'II grind 
never the better for that. He who has a Taſte for 
770 7 and regular Wrangling, may make uſe of 
is Logic; the Aſtronomer, the Architect, Sc. 

may make uſe of the Mathematics; the Trifler, 
may read Cyclopedia, &c. and remain ſo. The 
Metaphyſician may perplex himſelf, and the World 
with Entities, Non-entities, Abſtractions, &c. but 
I could recommend to him this important Queſ- 
tion : Whether there be ſuch another Non-Entity 
as the Metaphyſics themſelves? That there are 
Objects in Nature, ſuited to the higheſt Attain- 
ments of the rational Soul, I take for granted ; 
and believe it will be denied by none, but ſuch as 
have not conſider'd its Original. That theſe Ob- 
jects lie beyond the Ken of the preſent Syſtem of 
Learning, is evident from the jarring and roman- 
tick Accounts our learned Men give of them ; that 
this Jarring muſt ariſe from ſome very great Defi- 
ciency in our Apparatus, (allow the Expreſſion} 
our Means of enquiring, or ſomething worſe, is 
plain; for ſure I am, *tis not for want of an expli- 
cit and clear Account of thoſe Objects, (and this 
Account in our Poſſeſſion too) that we remain at a 
Loſs about them ; but becauſe we will needs ſet up 
for ourſelves, and reaſon from wrong Data; ſo we 
can but make a Flouriſh, and pals for the Inventers 
of ſomething new, and gratify our Pride, c. we 
will aſk of the Heathen, or the Devil, and be be- 

holden 


more; for I have no particular Perton in View, 
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holden to any Thing but Revelation, and infinite 
Wiſdom for Direction. Vain Man would needs be 
ſomething, though a wild Aſs's Colt, a Fool of 
yeſterday, a Rebel againſt God! To give us 
clear Accounts of thoſe Objects, or, if you pleaſe, 
a Clue to come at the Knowledge of them, (ſuch 
I mean which we could not otherwiſe know) 
to ſtain the Pride of all Fleſh, to cure this con- 
ceited Madneſs, to convince us we are poor, 
ſhort-ſighted Creatures, and, cannot ſave our- 
ſelves, to cure our Ignorance, and prevent our 
groping in the Dark, to guide us to the true Tree 
of Life. Gen. in. laſt Verſe, The eternal living 


Word of God, who alone is the true Foundation of 
Reſt, Peace, and Comfort here, and the Author of 


eternal Happineſs bereafter, the Hebrew Scriptures 
were wrote. Theſe contain the Sum of all we 
can know in divine, or natural Things; and J will 
venture to ſay, he who attempts to be either Di- 
vine, or Philoſopher, without underſtanding the 
Uſe of this great Inſtrument of God, is juſt as 
wiſe as he who throws away his Telleſcope to 
view the Stars, or he who would traverſe a migh- 
ty Ocean without his Compaſs. For what is he 
doing? He is reaſonipg without Principles, or 
rather from ſuch, which the more he reaſons from, 
the further he is from ſatisfying himſelf, or any 
ohe elſe. This Ignorance of the Hebrew Scriptures, 
has been the next Cauſe of all the Jargon pub- 
hſhed in Defence of them, of all the Intidelity in 
the World, of all the falte Philoſophy and Errors 
in Divinity among us; and in Proportion as 
they are underſtood, theſe ignes fatui, theſe mil- 


leading Principles muſt vaniſh. Iexpe& my candid 


Reader will object that this carries an Invective 


againſt our Teachers and learned Men, I own it 


infers Blameworthineſs in them, and I mean nv 
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nor can any one think himſelf pointed out till his 
own Conſcience ſays, thou art the Man, I am 
ſorry there is ſo much Reaſon to fay, that it 
does not appear by any of the Anſwers yet given 
to the Deiſts of late, .that the Authors knew how 
to come at the original Evidence of Chriſtianity. 
If they did, why have they not produced it? For 
I ſhall take the Liberty to ſay they have not, 
nor have they been able to ſave the Reputation of 
Moſes and the Prophets. I ſhall only give one 
Inſtance among many which might be given: A 
certain Gentleman, who from his underſtand- 
ing Figures better than Letters, values him- 
ſelf upon his imagin'd Abilities, to abuſe Moſes, 
though he never underſtood a Tittle of his origi- 
nal Writings, in an over- bearing Way ran down 
a Friend of mine the other Day, upon a Miſ- 
take of the Tranſlators on Exod. xxi. 20. FA 
Man fmite his Servant with a Rod, and he die under 
his Hand, he ſhall be puniſhed , notwithſtanding if 
be continue a Day or two, he ſhall not be puniſhed. 
Here my ſagacious Gentleman urged the Injuſtice, 
and Wickedneſs of Moſes for giving a Law which 
excuſed the Maſter from Puniſhment, though his 
Servant died of his Wounds, within a few Days 
after his Maſter had given them by beating him. 
Whereas the Text ſays no ſuch Thing; but if the 
Servant died under his Maſter's Hands, or of his. 
Wounds afterwards, the Maſter was not to eſcape ; 
bur if the Servant was beaten for Crimes as he 
deſerved, and continued ill a few Days only, then 
the Maſter was not to be puniſhed. 1 
Urox our Witlings Miſtake of this, and ma- 
ny other Texts, the Rectitude of the Law of 
Nature was urged by him; and that this, and 
many more Laws of Moſes were a Violation of it; 
and ſince the Law of Nature has obtained ſuch 
Repu- 


— 


. 

Reputation of late, as to be ſet up inſtead of, and 
againſt Revelation, by Woolafton, Foſter, Chubb, 
&c. and the reſt of the Chub5s their Followers, 
it will be neceſſary to take a View of it, or rather 


of what they mean by it, to fee if the Light of 


Nature, the Law of Nature, natural Conſcience, 
eternal Fitneſs, &e. be Realities, or Dreams; whe- 


ther they ſubſiſt beyond the Brains of their Vota- 


ties, or not. 


IAM very well aware, that here F have the 
whole Herd of Commentators, Lawyers, Philoſo- 
phers, &c. and far the greater Number 'of the 
Clergy of all Sorts againſt me. I expect here to 
be charged with Pride, Obſtinacy, Singularity, ' 
and Saucineſs, to ſet myſelf thus againſt the Learn- 
ed World. The Charge I deny, and appeal from 
them, and from popular Prejudice, to common 


Senſe. 


Bur before I enter — that unmeaning Thing 
the Law of Nature, Sc. It will be neceſſary to 
take a View of the Decalogue or Ten Command- 


ments : I have already declared my Sentiments of 


the ceremonial Laws, and the Reafon of the Ad- 
dition of the Ten ; I ſhall profecute this by in- 
quiring into their Purport and Meaning, to ſee 
whether their primary Meaning be not far above 
what we mean by the Laws of ſocial Life. 


Turn never was any Diſpute between the 


Jews, and the Heathens about what the Elabim 
was to do; both Sides expected Protection, Sal- 
vation, Victory, &c. from their reſꝑective Elabim. 
The Diſpute was about who was Elabim, Jebevab 
or his Agents; Jebovab, or the material Heavens, 
(Nature) ; Jebevab afferts himſelf to be Elabim. 
The Heathens declare they know him nor, —— 

will 


— 
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will acknowledge him ; thus comes in the firſt 
Commandment. 


THov ſhalt have no other Elabim but me. There 
is no Diſpute here. All agree that it relates to the 
true Object of Worſhip, and forbids all falſe 
Ones. 


« From the Context, I am a ſpiritual uncreated 
Eſſence, and thy Soul an Image of me, a ſpiritual 
created Eſſence; if thou enter into Covenant to 
worſhip any created Agents for Elabim, that is a 
Breach of the Terms of my Purification, and 
thou thereby forfeiteſt the ſpiritual Eſtate granted 
by my Purification now exhibited z and my People 
are bound to ſtone thee to Death, for a Tranſ- 
greſior of the Terms, a Deſerter, and a Rebel.“ 


as may be ſeen at large, Deut. xiii. If there ariſe 


among you a Prophet, or a Dreamer of Dreams, 
and giveth a Sign or a Wonder, and the Sign or 
the Wonder come to paſs, whereof he ſpake unto 
you ſaying, Let us go after other Elabim, which 
thou haſt not known, and let us ferve them. Thou 
ſhalt not hearken to the Words of that Prophet, 
or that Dreamer of Dreams, for Jehovah, your 


 Elahim, proveth you, to know whether you love 


Jebovab your Elabim, with your Heart, and with 
all your Soul ; you ſhall walk after Jehovah your 
Elabim, and fear him, and keep his Command- 
ments, and obey his Voice; and ye ſhall ſerve 
him, and cleave unto him; and that Prophet, or 
that Dreamer of Dreams, ſhall be put to Death ; 
(becauſe he hath ſpoken to turn you away from 
Jebovab your Elabim, which brought you out from 
the Land of Egypt, and redeemed you out of the 
Houſe of Bondage, to thruſt thee out of the 


Way, which Jehovah thy Elabim, commanded 


thee to walk in) ſo ſhalt thou put the Evil away 
G from 
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from the Midſt of thee. If thy Brother, the 
Son of thy Mother, or thy Son, or thy Daughter, 
or the Wife of thy Boſom, or thy Friend which 
is as thine own Soul, entice thee ſecretly, ſaying, 
Let us go and ſerve other Elabim, (which thou haſt 
not known; thou, nor uy Father) namely the Ela- 
vim, of the People which are round about thee, 
nigh unto thee, or far off from thee, from the one 
End of the Earth, even to the other End of the 
Earth : thou ſhalt not conſent unto him, nor 
hearken unto him; neither ſhalt thine Eye pitty 
him, neither ſhalt thou ſpare him, neither ſhalt 
thou conceal him. But thou ſhalt ſurely kill him; 
thine Hand ſhall be firſt upon him, to put him to 
Death, and afterwards the Hand of all the People. 
And thou ſhalt ſtone him with Stones, that he die, 
becauſe he hath ſought to thruſt thee away from 
Jebovab thy Elabim, which brought thee out of 
the Land of Egypt, from the Houle of Bondage. 
And all [feel ſhall hear and fear, and ſhall do no 
more any ſuch Wickedneſs as this is among you: 
And if thou ſhalt hear in one of thy Cities, which 
Jebovabh thy Elabim hath given thee to dwell there, 
ſaying, Certain Men, the Children of Belial are gone 
out from among you, and have withdrawn the Inha- 
bitants of their City, ſaying, Let us go and ſerve o- 
ther Elabim (which ye have not known) ; then ſhalt 
thou inquire and make ſearch, and aſk diligently : 


- and behold if it be Truth, and the Thing certain, 


that ſuch Abomination is wrought among you; thou 
ſhalt ſurely ſmite the Inhabitants of that City, with 
the Edge of the Sword, deſtroying it utterly and 
all that is therein, and the Cattle thereof, with the 
Edge of the Sword. Thou ſhalt gather all the Spoil 
of it, into the Midſt of the Street thereof, and 


ſhalt burn with Fire the City, and all the Spoil 


thereof; every whit, for Febovab thy Elahim : and 
it ſhall be an Heap tor ever, it ſhall not be built 


again; 


* 
. 

7 

7 2 

1 
85 
. 

EF 

1 * 
* 
1. 

fuk 
FS, 
* 

a . 
1 
+» 


e 8 1 8 Ig - 1 
yh. IF. Ws — N. e 


— = 
Ad 8. — . Bae 4 

F : hd J — 1 I #* SY „ * Law 3 

D n ‚trm,·můãVmaẽ F uůF̃Frπꝶſm 


* 
£ 
1 
7 
3 
= 
ö 
47 
" I 
55 
; 
5 
Es 
"7 
FA * 4 
3 
* 
7 
* 


& 8 
I's 
oy 


9 


re gant eee wg aur: rho. Nee 


8 4 8 4 * * * * 8 L 1 1 
2 ; . # 5 1 * of n * * by — W- 
8 " 83 . I 2 # of 2 REPS. 9, 4 © 3 
A ( 0 0 i Et 


2 + 
* 
* 
25 
* * 1 
4 
3 
4 2 
* 
1 
4 
1 * 
4 * 
4 
* 
uu - 
1 
10 
1 
N 
* 
e x 
* * 
* 
4 
of 


431 


again; and there ſhall cleave nought of the ae- 
curſed Thing to thine Hand, that -Zebowah may 
turn from the Fierceneſs of his Anger, and ſhew 
thee Mercy, and have Compaſſion upon thee, and 
multiply thee, as he hath ſworn unto thy Fathers; 
when thou ſhalt hearken to the Voice of Fehovab 
thy Elabim, to keep all his Commandments, which 
I command thee this Day to do, that which is 
Right in the Eyes of Jehovah thy Elabim.“ 


IT is to be obſerved, that there is no ſuch Pu- 
niſhment as is in this Chapter for any other Crime; 
nor ſtoning, that I know of for any other Thing, 


but for deſerting or rejecting the true Elabim, the 


Declaration of the true Elabim; and the Claims 
for them are ſuch as follows. P/al. Ixxvii. 13. 
Thy Way, O Elahim! is in the Sanctuary. Who is 
ſo great as our Elabim? There is none like unto thee 
O FJebovab ! neither are there any Works like 
unto thy Works, Ia. xliv. 6. Thus ſaith Zehovah, 
the King of Vael, and his Redeemer, Jebovab of 
Hoſt. 1 am the Firſt, and I am the Laſt, and be- 
ſides me, there is no Elabim, Verſe viii. Fear ye 
not, neither be afraid: Have I not told thee, from 
that Time and have declar'd it? Ye are my Wit- 
neſſes. Is there any Elahim beſides me? Fer. x. 10. 
But Jehovah is the true Elabim; he is the living 
Elahim, and an everlaſting King, Pſal. xiii. 6, 2. 
O give Thanks to the Elahim of Elahim, for his 
Mercy endureth for Ever. Pſal. xxxiii. 12. Bleſſed 
be the Nation, whoſe Elahim Jehovah is, the Peo- 
ple whom he hath choſen for his Inheritance. Pſal. 
xliv. 20. If we have forgotten the Name 7 our 
Elahim, or ftretched out . our Hand to a ſtrange 
Elahim, &c. Dan. iv. 8. v. 11. Hoſea xi. g. 


Mich. iv. 5. Zack. viii. 2, 3. Lev. xix. 40. 


1 Chron. xvi. 26. Pſal. xcvi. 5. Fer. x. 11. 
Tbid. ii. 11. v. 7, 11, 13, 16, 20, 44, Dan. 
| 1 G 2 iv. 
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iv. 23. Hab. i. 11. Judges x. 14. Fer. ii. 28, 
48. xii. 25. Zep. ii. 11. Pſa. 1. 22, 35. Thus 
we are directed to have no Object of Worſhip, 
but the true and living Elabim; and becauſe the 
Heathen, as appears above, had other Elabim, and 
the People had followed their Patterns; becauſe 
of this Tranſgreſſion, this Commandment was 


added. 


The ſecond Commandment. Thou fhalt not 
make to thyſelf, any graven Image; or the Like- 
neſs of any Thing that is in Heaven above, or 
that is in the Earth beneath, or that is in 
the Waters under the Earth, thou ſhalt not 
bow down thyſelf to them, nor ſerve them, for I, 
Jehoyah thy Elahim, am a jealous Elahim, viſiting 
the Iniquities of the Fathers upon the Children un- 
to the third and fourth, of them that hate me; 
and ſhewing Mercy unto Thouſands of them that 
Love me, and keep my Commandments. Here we 
are forbidden to make Similitudes for ourſelves; 
thatis, imaginary Ones, out of our own Heads, 
of our own Invention only; for we are directed 
to take thoſe under the Word N97. Hoſea xii. 11. 
Which the Elabim gives us by the Hands of the 
Prophets; and tho* we are warned, Deut. iv. 12. 
15. Ye ſaw no Similitudes ; yet the Elabim ſays, 
| with xii. 8. And the Similitudes of Jehovah he 
ball behold ; and David ſays, Pſal. xvii. 15. As 
for me, I will behold thy Faces in Righteouſneſs, 
1 ſhall be ſatisfied, D in the Summer, the 
Warmth ; (which makes many Specics of Crea- 
tures awake, and live) of thy Similitudes“. The 

ueſtion then will be, what are tholſ- very Simi- 
litudes which this Commandment forbids. Sure- 
ly not thoſe of divine Inſtitution; for ſuch were 
the berubim, Urim, 1hummim, Tabernacle. Bra- 
zen \erpent, NC. See Ur. Owen's Treatiſy of Com- 
Wikio), lage 204. It was a witty and true 

Senſe, 
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Senſe, that one gave of the ſecond Commandment, 
Non Imago, non Simuluchrum prohibetur ; ſed non 
Facies tibi: An Image, or Repreſentation is not 
prohibited, but a not making or inventing one to 
ourſelves”. But ſuch as the Imagination of Men 
had ſubſtituted in their Room. © Judges ii. g. 
Timnah Heres, the Similitude of the Sun. This 
Irradiation of the Fire at the Orb of the Sun, or 
repreſented from a Head outward, and inward, is 
deſcribed from human Writers, 2d Part of Moſes's 
Principia. Page 389, &c. The Repreſentation is 
alſo expreſſed from Scripture. Fof. xix. 50. Tim- 
nah Serah, the Image of the Irradiation z and 
theſe, with their like, were forbidden in the 2d 
Commandment, Exod. xx. 4, &c. and explained by 
the Iuſignia upon the Heads of their Pictures. 
£zek. xxiii. 13, Exceeding in died Attire upon 
their Head; all of them Princes to look to, after 
the Manner of the Babylonians of Chaldea, the 
Land of her Nativity; each of theſe two was an 
Image of the Whole, or of the Three in Minia- 
ture. The Tiera coloured was form'd of Rays ex- 
tending outward as the Word expreſſes, and re- 
preſented the Irradiation of the Heavens, as what 
we now call a Turban, a Cap, with ſomething 

turned ſeveral Times round about it, repreſentin 
the Motions of the Courſes of the Orbs; they ge- 
nerally put this, and no other, about the Heads of 
their Gobs; ſometimes about one, ſometimes about 
Three. A Crown indeed includes both. The Simili- 
tude, which led the {/raelites, and conſiſted of Fire, 
Light, Cloud, was this in Miniature. Tis ſup- 

poled they intended to repreſent Fire; by t 
curled Hair on the Head of the Bull or Calt ; and 
Irradiation by the Horns, as you will ſee under 
wn T2 FVeyage de i Arabie Heureuſe Page 133. 
a Religon des Banjans eſt une Idolatrie bizzare, 
Sc. greffiere; car on dit quils Adorent toutes; 
ſories 
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fortes d animaux, mais principalment la vache, &c. 
 eft le Grand Objett, de leur culte & le leur amour, 

— 135. Au reſte leur habilliment eſt fort Sin- 

gulier ſurtout celui de la Taete qui eſt une eſpece de 

Turban de Muſſeline blanche qu il lachent de faire 


Imiter cant qu'il penvent les cornes, & la tate de la 
vache. 


bay MA mentioned 1 Sam. xxxi. 9. The 
Word expreſſes to Work, and to form Things, 
with great Labour; and where the Agent can 
think, with great Care, Solicitude, or Trouble of 
Mind, ſo as Elahim the Workers, the Operators, 
this was apply'd to the Names; and if the Hea- 
thens thought the Names could think, thoſe who 
not only worked or operated in this Syſtem, but 
were folicitous about them; the Affairs of Men, 
Sc. and ſo alſo Curators, the Uſage Prov. xiv. 23. 
In all Labour there is Profit, and alſo reclaimed. Job. 
x. 8. Thine Hands have made me, and faſhioned 
me together round about. Ila. xlviii. 5. I have even 
from the Beginning declar'd it to Thee, before it came 
to paſs; I ſhew'd it to thee, leſt thou ſhouldſt ſay mine 
Idol hath done them, and my graven Image, and my 
molten Image hath commanded them. 1 need not 
prove, only remind, that the Repreſentations and 
Objects bore the ſame Name. So this was the 
Elabim of the Philiſtines, 2 Sam. v. 21, iN, and 
1 Chron. xiv. 12. Elahim, and we ſhall find, that 
this was only the Manner, in which the Phzliftines 
expreſs'd, D2WN NIR895 by Service. P/al. cvi. 
36. And they ſerved theirOperators ; which were 
a Snare unto them, 38. And they ſhed innocent 
Blood, even the Blood of their Sons and of their 
Daughters, whom they ſacrificed to the Operators 
of Canaan, Zach. xiii. 7. and —— TI will cut 
off the Names of the Operators —— and they 
ſhall be no more remembered; and alſo 1 will _ 
ive 
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the Prophets, and the unclean Spirit to paſs 
out of the Land, by uſing the one for the other. 
Jer. vii. 18. The Children gathered Wood, and 
the Fathers kindled the Fire, and the Women 


kneeded the Dough to the Queen (to the Workmanſhip) 


the Frame of Heaven, Jer. xliv. 19. And when we 


burnt Incenſe to the Queen of Heaven, and poured 
out Drin Offerings to her; did we make her Cakes 
to worſhip her, and pour out Drink-Offerings to her, 
without our Men ? (we have made to ber Prepara- 
tions for an Operatrix, or if it muſt be & Gerund, to 
attribute Operations to her) libandum libamina. 
Whatever the Figure of this Image was which 
repreſented theſe, it appears it was made. with 
great Application, or repreſented them working 
with great Application. Hoſea xiii. 2. And now 
they fin more and more, and have made them molten 
Images of their Silver, and Idols according to their 
own Underſtanding; all of it the Work of the Craft ſ- 
men ; they ſay of them, let the Men that ſacrifice 
(Marg.) the Sacrificers of Men kiſs the Calves, ibid. 


viii. 4, &c. Theſe ſeem to be made the only 


Objects of Worſhip by the Elabim claiming the 
Names as above. Pſal. cxv. 3. But our Elahim 
is in the Names, he hath done whatſoever he pleaſed ; 
their Operators are Silver and Gold, the Work of 
Mens Hands, &c. It appears theſe were made 
large or heavy, and carried with them to War, 
&c. Ila. xlvi. 1. Their Operators were upon the 
Beaſts and upon the Cattle. Your Carriages were heavy 
laden, they were a Burden to the weary Beaſt, ſo at 
2 Sam. v. 2. above. As great Notice was taken 

of the Image of theſe Operators in theſe and other 
Places; andas *tislikely (I think I may ſay expreſs'd) 

that there were more than one Operator exhibited in 
it, and ſo muſt be Three; in Oppoſition to this, and 
all others, was the. 2d Commandment. Exod. xx. 
- 4+ Thou ſhalt not make to thy. ſelf any graven Image, 

| | e, 
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&c. explained. Deut. iv. 16. Left ye corrupt your 
ſelves, and make you a gra ven Image; the Simitude 
of any Figure, the Likeneſs of Male or Female, the 
Likeneſs of any Beaſt that is on the Earth, the Like- 
neſs of any winged Fowl that flyeth in the Air, the 
Likeneſs of any Thing that creepeth en the Ground, 
the Likeneſs of any Fiſh that is in the Water, beneath 
#he Earth, and leſt thou lift up thine Eyes unto the 
Names. I think in Opoſition to the Service paid 
to the Names, and the Adoration paid to the 
Repreſentations of them, was the Figures of the 
Names, Earth, &c. ſet upon the Columns before 
the Porch of the Temple; which not only com- 
prehended all the Names but all the Powers in 
them upon the Earth, Orbs, Water, &c. Any 
one may ſee that this is a diſtinct Commandment, 
and a Man might make Repreſentations of any 
one, or even all the Agents with the Power in 
them, and not have entered into Covenant 
Oath, and made them his Elabim. The Reaſon 
adjoined to this Article, puts the Matter out of 
Diſpute. A Man who ſees his Wife commit A- 
dultery, cannot be jealous ; but if he ſees her pay 
Marks of Affection to anoher, his Love to her 
will make him ſo. 


Tris Commandment diſtinguiſhes the three or 
four Claſſes, into which the Heathens divided their 
Names of their Elabim, which as you have een, 
and will ſee, are taken from the Manner of their 
Motion, or Operation, from the Covenant with them; 
from their Dominion and Rule, from their Effects 
or Performances in general : In particular in this 
or that Place; upon this or that Matter, or, &c. 
And though I intend not to meddle with the lat- 
ter Heathen there; yet, as this will be a Key to the 
oldeſt of their Writings, I will ſtate it. The At- 
tributes given to the Names for what they did with- 

| out, 
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dut, or above the Atmoſphere of this Orb, were 
called celeſtial Gods, and the Services paid to 
them were upon the Tops of the higheſt Moun- 
tains, Towers, Pyramids, Houſes, &c. The At- 
tributes given them for what they did upon, or 
near the Surface of the Earth, to Animals, or fo 
far down, as immediately concerned Vegitation, 
were called Terreſtial Gods, and the Service were 
paid to them upon low Altars, npon the Turf, 
upon the Ground, or Sc. The Attributes given 
to them for what they did in the Shell, or Cruſt 
of the Farth, and perhaps in the Abyſs, were 
term'd infernal Gods, and the Services to fome of 
them were paid in Vaults, or Caves, Iſa. Ivii. 5. 
Slaying the Children in the Valleys, under the Cliffs 
of the Rocks. The Attributes given them for 
what they did in the Waters, in the Abyſs or Seas, 
were called Gods of the Water, and the Services 
to them were paid near Waters, Rivers, Springs, 
&c. Whether the raiſing of Springs or Rains, 
which were brought out of the Abyls through the 
Cruſt of the Earth into the Atmoſphere, was at- 
tributed to the infernal Claſs, or that of Waters, 
is not very clear, nor very material; ſo their Em- 
blems, or as this Text calls them, Similitudes, 
their Sacrifices, Services, Prayers, and Praiſes, 
were ſuited to each Claſs. As the Heathens eva- 
ded the Creation and Formation by the immediate 
Power and Operation of the Elabim in the firſt fix 
Days, and pretended to make one Thing ſet ano- 
ther agoing ; they make the Matter of the Hea- 
vens Maſculine and Feminine, that is, active and 
paſſive, and they ſuppoſed ſomething like what 
we call Mind in them; ſo they talk of them as in- 
telligent Beings, and call the Action of this upon 
that Marriage, or lying of a God with a Goddeſs, 
and the Product a new Condition, Motion, Effect, 
or Se. a Son or a Daughter, ſo a new God, or 
H Goodneſs 
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Goddeſs, and ſo on through the celeſtial Claſs, 
Then they talk of the Heaven's marrying the 
Earth, that is, acting on earthy or vegetable Mat- 
ter, and producing Sons or Daughters. They 
were each called by the Names of the Effect; 
one the Former and Binder of the Earth, and ano- 
ther the Mover of it; one the Producer of Ani- 
mals, another the Producer of Vegetables; ſo in 
Branches the Producer of Corn, of Wine, or Se. 
ſo in the Shell or Cruſt of the Earth ; the Former 
of Metals, Jewels, Minerals, Sc. ſo married with, 
that 1s, acted upon the Waters in the Abyls, raiſed 
Vapours through the Shell into the Atmoſphere for 
Rains, to the Surface for Springs ; ſo operating in 
the Seas, in producing Fiſh, in its Motion by Tides, 
upon its Surface, by Winds, Storms, Sc. Thus far, 
or how theſe Actions and Effects were perform'd, 
all the Ancients knew ; the Servants of the true 
Elabim knew what the Heathens imagined, and 
the Heathens knew what the Worſhippers of the 
true Elabim underſtood, and believed, and is no 
more than what Mo/es has in the firſt Chap. of 
Gen. committed to Writing ; and all theſe Sub- 
ſtances, Motions, Powers, and Effects, were the 
Product of one Week, Fo. xix. 17. We read of 
Beth Emek, which was a Temple to the Power 
which rules in the Valleys, or deep Places, but moſt 
eminently in the Abyſs. Jacob bleſſeth Foſeph, 
Gen. xlix. 25. with the Bleſſing of the Heavens 
above, Bleſſings of the Deep, which lieth under. 
Many Valleys are named by this and another 
Word, 1 Sam. xvii. 2. with dom another, Joſhua 
2. 12. With Zjalan. The latter Part of the 2d 
Command was to reſtrain them from making any 
Repreſentations to theſe Powers within the Earth. 


BAA L Fama mentioned Jeſ. xv. 9. whether 
they had any ſuch fooliſh Notions, as that other 
9 | Things 
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Things were produced out of the Sea; and ſo 
this was a Feminine Power appears not ; the 
Word fignifies the Lord of the Sea, or of the 
Deep; but Gen. xlix. 25, Deut. xxxiii. 13. The 
Bleſſings are made to come from Jehovah, for the 
Dew and for the Deep that coucheth beneath. This 
is a high Attribute, becauſe the Life, Growth, Sc. 
of all Creature and Vegetables, depend upon 
this. The ComfniſHhon to the Spirit which was 
made Ruler on the Surface ; and the other, which 
acts by Expanſion, was given in the firſt Chap. 
of Gen. Job ſpeaking of that Wiſdom by which 
all theſe Things were contrived, makes ' theſe 
Places ſay, xxviii. 24. The Deep ſaith it is not in 
me, and the Sea ſaith it is not in me. Thoſe who 
talk*d of Divinity, and knew nothing of Nature, 
nor what it was the Heathens made their Elabim, 
may {ce a plain Reaſon, why Jehovah called the 
material Spirit, his Spirit, ſo his Prophets. Pal. 
cxlvii. 18. He cauſeth the Spirit to blow, and the 
Waters flow. Proof of this Service. Exod. viii. 
20. Stand before Pharaoh, lo he cometh up from the 
Water. Hoſea 1i. 4. I will go after my Lovers, 
who gave me my Water. 13. And I will viſit upon 
the Days of Baalim, wherein ſhe burnt Incenſe to 
them, and went after her Lovers, and forgot me, 
Ia. lvii. 5. Slaying the Children in the Valley, under 
the Clifts of the Rocks. Among the ſmooth Stones of 
the Stream is thy Portion, they are thy Lot; even to 
them haſt thou poured out a Drink-Offering, thou 
| haſt offered a Meat-Offering. As this Object was 
the Names with thoſe Powers by which it alis upon, 
and in, the Seas or Waters; and as the Waters are 
paſſive, the Claims are made by Creation and For- 
mation; by Miracles in Terms of general Dominion 
over their Agents, and their Actions upon the Seas in 
Storms, Tempeſts, Tides ; over the Waters in raiſing 
end giving Rain, Dew, &c, and in many other 
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Branches almoſt innumerable. I ſhall inſert a 
few, Creation, Formation, and their Production of 
Creatures, have been mentioned, repeated after- 
wards. Neth, ix. 6. Thou haſt made the Sea, and all 
that is therein. Job xxxvi. 10. He hath compaſſed 
the Waters with Bounds, until the Day and Night 
come to an End ; Xxviil. 10. Je cutteth out Rivers 
among the Rocks, he bindeth the Floods from over- 
flowing ;, 25. He maketh the Weight for the Winds, 
and he weigheth the Water by Meaſure ; xxxviil. 8. 
Or who ſhutteth up the Sea with Doors, when it brake 
farth as if it bad iſſued out of the Womb ; when 1 
made the Cloud the Garment thereof, and thick Dark- 
weſs @ ſwadling Band for it, and brake up for it my 
decreed Place, and ſet Barrs and Doors, and ſaid, 
Hitherto thou ſhalt come, but no farther ; and 

ere ſhalt thy proud Waves ſtay. Hundreds of 
Places more might be quoted, but theſe may ſuf- 
fice. Such as want further Satisfaction, may find 
1 under the Word Beth Bamoth, Beth Gnamek, 
Nc. 


Tux Reaſon annexed to this Command according 
to the common Explication, is ſcarcely to be ad- 
mitted. The real Senſe appears to be, That ſee- 
ing I am the true Elabim, and thy Elabim; and the 
Heathens round about thee, are making divers ima- 
ginary Similitudes, and Symbols of their celeſtial, 
terreſtial, and infernal Ones; the Likeneſs of 
Things in Heaven, of Things in Earth, and of 
Things under the Earth, and bow down to them, 
and worſhip them.“ See, that thou ſtand clear of 


theſe Crimes, and cleave te my Revelation, for I 
am a jealous Llabim; and my Love is ſo intenſe, 
that I can bear no Rival: I claim the whole Heart 
of my Worſhippers, ſee thou therefore that thine 
be not divided between me and other Objects. 
My Love is ſo great, that notwithſtanding — 
. C 


[ 53 ] 


Defections of the Parents, I viſit the Children; I 


inſpect and watch over them, to the third and 


fourth of thoſe that hate me, leſt the Sins and Ex- 
amples of their Parents ſhould prove their Ruin, 
and to ſuch as love me (even among thoſe Chil- 
dren) and keep my Inſtitutions, who ſet not up 
their own Imaginations. I ſhew Mercy to or by the 
Thouſands. The Word rendered Jealous in this 
Command, is rendered Zeal, 1/a. Ixiii. 13. 


© Look down from Heaven, and behold from 
the Habitation of thy Holineſs, and thy Glory ; 
where is thy Zeal, [ Jealouſy] and thy Strength 3 
the wn, of thy Bowels and of thy Mercies 
towards us? Are they reſtrained ? Doubtleſs 
thou art our Father, though Abraham be ignorant 
of us, and Iſrael acknowledge us not; thou, O 


Lord, art our Father, our Redeemer, &c.* 


The third Commandment. The Meaning of 
this may be found under the Word Shemmim, Iſa. 
lix. 19. Lev. xvili. 21. Thon ſhalt not pellute the 
Name of Jehovah, thy Elahim, ; I am Jehovah, 
that is, thou ſhalt not apply the Name of je- 
hovah % Elahim, to any of his Agents, to the Hea- 
dens, to the Powers of Nature, to any of his Works. 
They are not, they cannot be Elabim te thee ; 
therefore thou ſhalt not apply this, nor any other 
Name of Jehovah to them, that thou may'ſt not 


be under any Temptation to put thy Truſt in, 
or worſhip them. 


Taz fourth Cemmandment, Remember the 
Sabbath Day, &c. Malocoth Haſhemim explained in 
lecond Part of Moſes's Principia, page 94,—102, 
Sine Principio, 131. The Words expreſs the O- 
perator, the Agent, the Names; the Words were 
not, that I know of, uled together by the Hea- 
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thens, but by the perverted Jews ; who notwith- 
ſtanding they knew that Jehovah Elabim created 
and appointed this their Deputy, Gen. i. 2. and 
that they claim theſe as Servants, and frequently 

roved they obey'd by Miracle; who as it appears, 
2 vii. Went to the Temple of Jehovah Elahim, 
and Verſe 17. Sacrificed to this Agent in the Streets 
of Jeruſalem; and pleaded, Verſe 10, and ſay, 
We were delivered to do all theſe Abominations. 
And likewiſe the es, who went into Egypt, there 
pleaded that they ought to offer Sacrifice to the 
Agent, the Names; beeauſe they received many 
Benefits from them, and imagined they received 
many more, which were not in the Power of the 
Names to give or procure for them. As this is 
the moſt open Confeſſion recorded, it is proper 
to inſert it at length. Jer. vii. 17. Seeſt thou not 
what they do in the City of Judah, and in the 
Streets of Jeruſalem ? the Children gather Wood, 
and the Fathers kindle the Fire, and the Nomen 
need the Dough to make Cakes to the Queen of Hea- 
ven. See the Anſwer of Feremiah and his Predic- 
tion in the Remainder of this Chapter. This is 
claimed, Pal. cxlviii. 2. Praiſe. ye him all bis An- 
gels, (Agents) Praiſe ye him all his Hoſts. In Op- 
poſition to this, (Worſhip of the Heavens) was 
the fourth Command. FExod. xx. 8. Remember the 
Sabbath Day to keep it Holy, &c. Remember the 
Deſcription, how'I form'd this Machine, Sc. in 
fix Days; enabled, appointed, and directed it to 
carry on the Operations in Matter, and reſted from 
that Formation or Operation, the Seventh Day. 
Set that Day apart, for you to conſider and com- 
memorate thoſe Formations and Operations; and 
the Benefit you receive by my framing this Ma- 
chine, to hand them to you, and that will give 
you an Idea of our Perſons, Offices, and Opera- 
tions, and will preferve you from paying any Ac- 

e knowledgements 
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knowledgements to them, Hence vaſt Numbers 
of Claims and Expoſtulations about the Uſe of 
the Sabbath, and keeping it. Ezek. x. 12. More- 
over alſo | gave them my Sabbaths, to be a Sign le- 
tween me and them, that they might kuow that 1 
am Jehovah that ſanfifieth them, &c. Hence 
alſo the diſtinct Services appointed on that Day. 
Hence Lam. i. 7. The Adverſary ſaw her, and did 
mock at her Sabhaths. In Oppofition to this was 
that double Miracle of the Manna explained in the 
Eſſay to the Natural - Hiſtory of the Bible, pag. 
183. Firſt, made the Heavens collect, and give 
his Servants Bread ; and made them alſo make 
Proviſion for, and obſerve the Sabbath. As Exed. 
xvi. 26. Six Days ſhall ye gather it, but on the Se- 
venth Day which tis the Sabbath, in it there ſhall be 
none; therefore he gave you the fixth Day the Bread 
of two Days. So was the miraculous Product pro- 
duced every fixth Year in ſeven, Exod. xxxiiii. 
10. And fix Years thou ſhalt ſow thy Land, and ſhalt 
gather in the Fruit thereof; but the Seventh Year 
thon ſhalt let it reſt and lie ſtill, Ibid. Lev. xxv. 3. 
ſo Verſe 5. And the Sabbath of the Land ſhall be 
for you, Verſe 14, A Jubilee ſhall that fiftieth Tear 
be, Verſe 2. Then will I command my Bleſſing upon 
you in the ſixth Year, and it ſhall bring forth Fruit 
for three Years. 


TE Reaſon annex'd to this Command, accord- 
ing to the common received Senſe of it, comes 
in but oddly ; * they are to remember the Sabbath 
Day, to Keep it holy; in it they are to do no 
Work, they, nor their Son, nor their Daughter, 
nor their Cattle, nor the Stranger which is within 
their Gates.“ Why ? © why becauſe in ſix Days 
the Lord made the Heavens and the Earth, and the 
Sea, and all that in them is, and reſted on the Se- 
venth Day, and ſanctified it, i. e. ſet it apart; for 


that 
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that is the Meaning of ſanctifying a Thing. Now 
how God's creating the World in Six Days, and 
ſetting a Part the Seventh, becomes a Reaſon for 
keeping the Sabbath ; as it is commonly explain'd, 
and as it is now preſcribed to be kept, I fee not. 
But if I take it, as it really is, the Reaſon ap- 
271 with the greateſt Pa Remember the Sab- 
bath Day, i. e. the Reaſon of it's Inſtitution, viz. 
that there ſhould be a ſacred Reſt, that you may 
have Time to contemplate, that in Six Days Je- 
Bovab made the Heavens, the Earth, the Sea, 
and all that in them is; therefore they, and all in 
them, are His Agents, the Works of his Hands, 
and not Elabim; therefore they, nor any Thing 
in them, are, nor can be, fit Objects for you to 
Adore, truſt in or Worſhip ; for in Six Days Je- 
Bouab made them all, and appointed the Sabbath, 
that you might have Time to conſider and diſtin- 
guiſh between Jehovah and his Agent; and not 
- as your Heathen Neighbours; Worſhip his 
Agent inſtead of Him. 


The Fifth Commandment, . Beth Haron, the 
Temple of Conception; mentioned Numb. xxxii. 36, 
from n to conceive, Conception; and the Power 
of giving Life to the Fætus; which the Air does 
not only to that of Man, but of Beaſt, Fowl, In- 
ſect, Fiſh, &c. to ſome call'd Viviparous in the 
Womb; and gives them Food by the Breaſts of 
the Parents; to ſome call'd Oviparous or in the 
Egg; whether where the Parent attends the Egg, 
and gives the Young Food by their Mouths ; or 
at the Peril of their Lives, carry them to proper 
Places, and cover them; where the Air wall 
hatch them, and where there will be Food for the 
Young ; or leave them covered or naked, for the 
Air to hatch without Defence or Proviſion; as, 
Fob xxxix. This Power is reclaimed, and this bleſ- 


Jing 
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Jing granted to ſuperannuated; and to thoſe which 
were Barren, Gen. xi. 30. But Sarah was bar- 
ren, ſhe had no Child. Gen. xxi. 1. Aud Jehovah 
viſited Sarah, as he had ſaid, and Jehovah did un- 
to Sarah, as he had ſpoken, and Sarah conceived and 
bare Abraham à Son in his Old Age; at the ſet 
Time of which the Elahim had ſpoken unto him. 
Judges xiii. 12. And his Wife was barren and 
bare not; and the Angel of the Lord appeared unto 
the Woman; and ſaid unto her, behold, now thou art 
barren, and beareſt not, but thou ſhalt conceive and 
bare a Son. Verle 24. And the Woman bare a 
Son. Ruth iv. 13. Jehovah gave her Conception; 
and ſhe bare a Sen. But moſt eminently, lia, vii. 14. 
Behold a Virgin fhall conceive, and by many other 
Words. The Heathens under ſeveral Attributes, 
aſcribed Generation, Conception, Production, 
Nouriſhment, &c. to this Machine, and the Pow- 
ers in it, which operate to thoſe, and other Ends, 
and call'd them Father and Mother, &c. Fer. ii. 
27. Saying, to a Stock (the Repreſentation of the 
Power) thou art iny Father, and to a Stone, thou 
haſt brought me forth. The Fews were directed 
to make no ſuch Acknowledgements ; thoſe were 
due to 7ebovab Elahim: And all ſecondary Honour 
upon thoſe Accounts, he transfer*d to each of their 
reſpective Fathers and Mothers; and the Children 
were to pay it to them, and upon neglect, or re- 
fuſal, he gave their Parents Power to diſinherit 
them, &c. and paying it to others, was a Breach 
of the Purification, and a Forfeiture of the Land. 
Hence the Fifth Commandment. Exod. xx. 12. 
Honour thy Father, and thy Mother, that thy Days 
may be long in the Land, which the Lord thy God, 
giveth thee. | 
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The Sixth Commandment, Thou Halt not kill, 
On this, and the following Con:mands, Mr. Hut- 
chinſon, or any of his Followers, inſtead of ſhort 
Strictures, might write an Octavo; but in doing it, 
would be in Danger of ſaying too much, for their 
own Reputation, or the Taſte of the Moderns, 
and yet too little for the Truth; as it appear'd 
to thoſe who lived nearer the Fountain; I mean 
the Patriarchs and Prophets. It is certain that as 
there are ſome Things which every one ought to 
know; ſo there are others which ought to be con- 
cealed from the Generality. Taking this Com- 
mand in the Common Senſe, one ſhould be temp- 


ted to think it only deſign'd to keep a few in pri- 


vate Life from deſtroying each other, while the 
Princes, Prieſts, and Politicians of the World, 
had a Right to deſtroy Multitudes, and to com- 
miſſion others to do ſo too; for Why may not 
a Man go and kill his Neighbour, and ſeize his 
Property, to gratify his own Inclinations, as to do 
it, to gratify his Prince, the King of France, or 
the late Roulikan, for Inſtance? but it ſeems not 
to be the killing here intended. is plain from the 
Scripture, and from the HeathenBooks, that they 
(the Heathen) worſhip'd what they Thought had 
the Power of Life and Death; (as may be ſeen in 
Mojes's Pr.] But whatever they imagined had this 
Power, they ſuppoſed it could defend from Death, 
or at leaſt delay it, and let it looſe, or inflict it; and 
that it could inffict. prevent, or cure Diſeaſes; which 

would have ended in Death. This is attributed to 
Malocoth Haſbimmim (rendered, Fer. xliv. 17, The 
Queen of Heaven, whom they bad ſet up as God's 
Rival, and to whom they ſacrificed their Children and 
Captives) we were well and ſaw no Evil, &C.——— 
And thoſe who believ'd a Reſurrection mult in 
the higheſt Senſe Believe, That when Death had 
ſeized them, thoſe would deliver out of it's Hand. 
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I think theſe Texts refer, to this Service. Ifa. 


XXxViii. 15. becauſe ye have ſaid, we have cut off 


a Purifier with Death, and with Hell are at Agree- 
ment. Ver. 18. Ind the Terms of Purification with 
Death and with Hell, ſhall be diſannulled, and your 
Agreement with Hell ſvall not ſtand, Deut. xxvi. 
14. I have in the Places above cited, ſhewed the 
Power of Life was in theſe Agents; as Pſal. civ. 
29. Thou taketh away their Breath; they dye, and 
return to their Duſt. In Oppdalition to this, the 
Air was frequently made the Inſtrument in Peſti- 
lence ; and by God's Appoinment to inflict this. 
Exod. xi. 5. And all the Firſt- born in the Land of 
Egypt /hall dye. Numb. xvi. 4. Now they that died 
in the Plague, were fourteen Thouſand and ſeven 
Hundred. 2 Kings xix. 25. The Agent Jehovah 
went out, and ſmote in the Camp one Hundred and 
eighty-frve Thouſand. Immediate Claims are, 
Deut. xxxii. 39. I kill, and I make alive. 1 Sam. 


ii. 6. Jehovah killeth, and Jehovah maketh alive; 


be bringeth dewn to the Grave, and bringeth up. 
2 Kings v. 7. Am I Elahim zo kill, and to make 
alive, that this Man ſendeth to me to recover a Man 


of his Leproſy. Many more Texts might be quo- 
ted. | | 


As the Heathen had aſcribed the Power of Life 


and Death to theſe Agents; and as they had lain 


and ſacrificed to theſe Powers, to redeem their 
own Lives ; offering the Fruit of their Body, for 
the Sin of their Souls ; and as they had taken Li- 
berty to kill one another for blaſpheming theſe 
Gods, Sc. for private Ends, Sc. and perhaps 
were abſolved by Sacrifice, as appears lower down 
they were; and as theſe were found joined with 
the Conlequences of worſhipping theſe Powers, 


Jer. vii. 9. Will ye fleal Murder, and commit Adul- 


tery, and ſwear falſely and burn Incenſe is Baal, and 
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walk after other Elahim, whom ye know not ? 
Hence the 6th Commandment. Exod. xx. 13. Tho 
Hals not kill. Devotional Killing, or which is the 

ſame Thing, human Sacrifices, are here forbidden. 
Every one knows, or may know, how common, 
and almoſt univerſal this was; inſomuch, that it 
had fpread from the Eaſtern Part of the World to 
France, Spain, Germany, Britain, and almoſt the 
whole World over, and remains in many Places 
to this Day. In Scripture we are told, 2 Kings xvi, 
3. Ahaz walked in the Way of the Kings of Iſrael, 
and made bis Sons paſs through the Fire to Moloch, 
according to the Abomination of the Heathen. Thus 
did Manaſſeh xxi. 6. Lev. xviii. 21. Thou ſhalt 
not let any of thy Seed threugh the Fire to Moloch. 
Deut. xviii. 10. There ſhall not be any amang you 
that maketh his Son or bis Daughter to paſs through 
the Fire to Moloch. Deut. xviii. 10. There ſhall 
not be any among you that maketh his Son or Daughter 
paſs through the Fire. 2 Kings xvii. 17. And they 
left all the Commandments of Jehovah their Ela- 
him, and cauſed their Sous and their Daughters to 
paſs through the Fire. Jer. xxxii. 55. Ezek. 
XX. 26, 33. What this paſſing through the Fire 
was, Jeremiah tells us; and that it was conſumin 
them in the Fire, and the Heathen Hiftorians tell 
us the Manner of doing it; and that it was done 
by heating a huge Iron Image, having ſeven Divi- 
ſions in his Belly, to anſwer the ſeven Spheres of 
the Heavens; and throwing the Children into it, 
with Muſic of all Sorts, While the Parents were 
prohibited to ſhed a Tear, Sc. for that if they did, 
it would invalidate the Efficacy of the Sacrifice, 
Upon ſuch a curſed religious Rite as this, it 
would be wonderful if a Divine Prohibition came 
not in to controul it; and in, eu faalt not kill 
we find it. 


Tur 
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Tux 5th Commandment, Thou ſbalt not commit 
Adultery. If under the former and ſucceeding 
Commandment, too much or too little may be ſaid, 
much more upon this, for Reaſons ſpecified above; 
ſo ſhall omit them here. Social Adultery is here 
intended as the material Image, to repreſent ſpiritual 
Adultery ; for that devotional or religious Adul- 
tery, is the Adultery in this Place primarily prohi- 
bited; and notwithſtanding the Critics and Com- 
mentators have not thought it ſo, it is neverthe- 
leſs true, ſee Henry on the Story of Baal Peor, 
Numb. xxv. 2. And the Reaſon why they have 
not attended to it, or rather evaded it, muſt be 
owing to miſtaken political Principles, or becauſe 
of their Ignorance of the Heathen Worſhip, and 
the Hebrew Language, where thoſe Accounts are 
recorded; or perhaps becauſe, they affected more 
Nicety in their Expreſſions, and Delicacy in their 
Sentiments, than the Prophets and inſpired Pen- 
men, who have treated theſe Things in open and 

lain Language. When Beth Meon, Baal Meon, 
25 Baal Meon, Sc. are underſtood ; then, and not 
till then, will the Nature of this Commandment be 
underſtood. The firſt of theſe Beth Meon is men- 
tioned, Jer. xliii. 23. the 2d Baal meon. Numb. 
xxxii. 8. Ezek. xxv. . the 3d Beth Baal Meon. 
Joſ. xiii. 17. The Word expreſſes Habitation, a 
 Bedchamber, but it is uſed here, and Exod. xxi. 
16. Numb. v. 31. without the 9 for Converfation 
between a Man and a Woman. I have ſuppoſed, 
and proved in the Introduction to M. Sine Principio, 
Pag. 179. 2d Edition, that as the Defire of this 
perverted Man to ſpiritual Adultery y became 
a Root for Iniquity, P/al. li. 7. This is uſed in a 
ſpiritual Senſe. P/al. xc. 1. Jehovab thou haſt been 
our Meon. It is alſo uſed for ſpiritual Adultery. 
Exod. xx. 5, xxxiv. 7. Numb. xiv. 8. Deut. v. . 
Fer, iii. 2, 18. Is the Iniquity of Peor too little for 
us 
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[ 62 ] 
us ? from which we are not cleanſed. to this 
Day. What this was is very plain. 


Bzs1DEs the viciated Inſtincts of Men, as they 
attributed the Power in this Action to their Gods 
and Goddeſſes, they imagined this Action was ac- 
ceptable to them, and that they were to be wor- 
ſhipped hereby; ſo that every Woman was to 
proſtitute herſelf at their Temples ; nay, lower 
down, the Poets te Appearance, make their Gods 
and Goddeſles play ſuch Tricks themſelves. Hence 
the ſeventh Commandment, Exod. xx. 14. Thou 
ſhalt not commit Adultery ;, and hence alſo many of 
the Moſaic Prohibitions, which our Divines refer 
to Social Life, and are but ſo many Claims for the 
Elabim, HDD. 1 Kings xv. 13. 2 Chron. xv. 
16. from v59, which ſignifies the Action of Con- 
cuſſion, Convulſion, Trembling, and with the p is an 
Inſtrument, which when uſed, moves in that Man- 
ner, and ſometimes leaves the Effect of Trembling 
upon the other Parts. This is what 1 Kings xv. 
13. The King's Mother was degraded from her 
Royal Dignity, for ſetting up as an Object of 
Worſhip. I have hinted M. Sine Principio, Pag. 179. 
why theſe Parts, this and the next pg —were 
made the Objects of Worſhip, or Emblems of 
thoſe Powers worſhipped. This was continued down- 
ward, Bochart, Canaan, Pag. 577. Erat autem ad 
ſecula pudenda dedicata, ſo priapus, &c. p. men- 
tioned, Exod. xxxv. 22. Al. M. ſubliga culum Or- 
namentum femorale auro gemmiſque redemitum. Al. 
muliebre Ornamentum circa pudendum. Doc. Heb. 
Typus Vulvæ. B. C. Sic Dicitur quaſi hic eft locus 
libidinis. Theſe inter al. were offered, Exod. xxxv. 
22. and alſo out of the Spoils taken from the 
Midianites, Numb. xxxi. 50, &c. Formam Vuluæ. 
Beth Peor, Baal Peor, the firſt mentioned 7o/. 

xiii. 20. the ſecond Numb. xxv. 3, &c. This 

| was 
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was the Elahim of the Moabites. The Word ſig- 
nifies to open to the Agent with Power which could 


open, though it has no Relation to any particular 


Thing; they underſtood it of the Womb in the 
Cure of Sterillity. 


KERCH E R Obet. Page 331, Hebraicè Baal 
Peor ad Sterellitatem avertendam, Gen. xiii, 22. 
The Jews knew what they meant by Seraph; that 
Heat was the great Aſſiſtant in Procreation ; and 
that the Heathens had Temples to it for both Sexes 
and they knew that God had not given Power to 
theſe his Agents to open the Wombs of barren 
Women. 1 think they included in this Attribute 
the opening of the Womb to bring torth, which 
is a general Attribute; and which, as it is viſible, 
ſeems almoſt as ſurprizing as the other ; and this 
Part of the Attribute ought to have been placed 
lower down. The Caſe is ſet forth, Hoſea ix. 10. 
But they went to Baal Peor, and ſeparated themſelves 
to that Shame. 11. As for Ephraim, their Glory 
ſhall fly away like a Bird from the Birth, and from the 
Womb, and from the Conception. 12. Though they 


brins forth their Children, I will bereave them. 


13. Ephraim Hall bring forth his Children to the 
Murderers. 14. Give them a miſcarrying Womb, and 


dry Breaſts. 16. Yea though they bring forth, yet 


will I flay even the beloved Fruit of their Womb. 
Ezek. xx. 26. They cauſed to paſs through the 
Fire all that openeth the Womb. The Claims are 
many in each. Gen. xx. 17. And God healed Abi- 


melech and his Wife, aud his Maid Servants, and 


they bare Children; for Jehovah had faſt cloſed up 
all the Wombs of the Houſe of Abimelech. 1 Sam. 1. 
5, 6. So Jehovah had ſout up ber [Hannah's] Womb, 
&c. Gen. xxix. 31. Andwwhen Jehovah ſaw that Leah 
was hated, he opened her Womb, but Rachel was 
barren ; xXx. 32. And the Elahim remembered Ra- 
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chael, and the Elahim hearkened to her, and opened 
ber Womb Plal, cxiii. 9. He maketh the barren 
Woman a joyful Mother of Children. Gen. xlix. 
25. Blęſings of the Breaſt, and of the Womb. 
Exod. xxiii. 26. And there ſhall be none barren inthe 
Land. Numb. xviii. 15. Thou ſhalt ſeparate to je- 
hovah all that open the Matrix, and all the Firſt- 
born of Man thou ſhalt redeem. Lev. xii. Each Wo- 
man was to acknowledge this by Sacrifices. Now if 
it be enquired, wherefore all theſe Prohibitions 
and Claims ? or what it is they relate to ? The 
Anſwer is, they relate to, and are becauſe of, the 
Heathen Worhip. What they were, is no where 
ſo clearly ſeen, as in the Hebrew Scriptures, and 
there it appears they were of a very flagrant Na- 
ture. The xviiith and xxth Chapters of Lev. and 
many other Places ſhew this beyond Diſpute. The 
Objects of the Heathen Worſhip would be incre- 
dible from any human Authority; tho* Arnobius, 
and others have given ample Accounts of it, if the 
Scriptures did not confirm it. Jer. vii. 9. Vill ye 
ſteal, murder, and commit Adultery, and fwear falſely, 
and burn Incenſe to Baal; and tho? it lies not alto- 
gether ſo clear in the Tranſlation, yet it is not quite 
concealed there; but is much plainer in the Origi- 
nal, and there it will be found, that the Rites ofthe 
_ Heathen Worſhip conſiſted of the moſt unnatural 
Debaucheries, ea, Sc. and that they ſet up 
frequently the moſt obſcene Things conceiveable as 
the Objects of it, or the Symbols of their Elabim, 
aſcribing to them the Powers of begetting, Con- 
ceiving, and bringing forth Children. It appears 
from Divine and human Authority, that the In- 
ſtitutions of their Religion, were ſuch, that neither 
Mother, Daughter, Wife, Siſter, nor any other 
Woman, married or unmarried, was exempt from 
theſe ſacred Proſtitutions. Hence not only the ſe- 
venth Commadment, but alſo the ſtrict Laws about 
Marriage 


[ 65 ] 
Martiage, Divorce, Chaſtity, Virgins; Virginity; 
and the Tokens of it, to be produced before the 
Elders of the City, Sc. to hedge the People in, as 
it were, from the Heathen Worſhip, from going 
after ſtrange Elahim, and deſerting the true. Be- 
ſides, the indubitable Proof the Scripture affords 
of theſe Things, the Phalli, and Milli, &c. among 
the Heathens, their Feaſts to Bacchus, Venus, &c. 
are full Proofs of what their Religion conſiſted, 


The Carnivals of Venice, our May-Pole Dances, 


and Gambols; our Revels and Wakes; are tranſ- 
formed and faint Remains of theſe Things, Sha- 
dows of them in Miniature. To theſe Things 
[Rites] refer the Story of the Levite and his Con- 
cubine, Judges xx. The Water of Jealouſy; Numb. 
v. The Story of Baal Peor, Sc. From the Miſ- 
application of theſe Things, and the transferring; 
the Prohibitions againit the Heathen Worſhip 
Into moral Life, and not conſidering the original 
of the Social Obligations, have aroſe the wretch- 
ed Prejudices and unequal Judgments of the 
Moderns ; carried to ſuch a Height, that even 
the Matrimonial Fellywſhip has been clogged 
with ten Thouſand Scruples, as if there were a 
kind of Turpitude or . Uncleanneſs in the Ac- 
tion; to fuch a Height, that a decoy'd and abu- 
ſed Woman, can hardly ever after recover her 
Character, but ſhali be reckoned more abandon- 
ed than if ſhe had committed all other Crimes, 
and eſcaped this; though, even fuch a Wo- 
man that loves and takes care of her Children, 
be a more virtuous Woman; than the married 
Wife, that neglects her's: Ideas have been fixed 
to this Act, as if the Appetite to it were in its 
own Nature criminal above all others; and ve- 
ty unwarrantable Steps have been recommended 
to extirpate it, though Mr. Ray upon the Creation 
calls it inexpugnable. this Appetite been 
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more criminal than the others in its Nature; it 
had not been placed in the human Nature; and 
it it be conſider'd rightly, it will be found as in- 
nocent as the reſt of our Appetites; and that it is 
only the Abuſe of it, that makes it criminal. The 
Intention of its being given, is almoſt infinitely 
higher than all our other Appetites put together. 
Hunger and Thirſt were placed in us, for the Pre- 
ſervation of the individual only, to whom it is gi- 
ven; whereas the other was placed in us, for the 
Production of the Millions of Individuals that have 
been or will be. And indecd to ſay that God has 
placed Appetites in us, guilty in their own Na- 
ture, or make the feeling of an Appetite (not 
abuſed) ſinful, is to charge God highly. But as 
all the Relations in Life originally ariſe from the 
conjugal one, without which there had been none; 
the Rights and Obligations of it, ought to be 
ſettled firſt, and then thoſe Things that appear 
obſcure, would be plain; but to do this to 
Purpoſe, would require more Room than I have 
here. It muſt be granted, that Matrimony is not 
a religious but a civil and ſocial Thing, and the 
Rights of it, and its Obligations are founded on 
Contract. This appears from the very Nature of 
it, and from the Laws and Cuſtoms of all Coun- 
tries, and from the Care of all civilized Nations 
with Relation to this Contract. In Exglaud a Wo- 
man may not marry till after ſeven Years Abſence 
of her Husband ; in New England ſhe may at 
three Years end, and her former Husband cannot 
claim her. The Cuſtoms of the Neighbouring 
Nations are known, therefore I need not mention 
them, only-that if a Man be Devil enough toaban- 
don his own Offerings, he may, they kave made 
Proviſion for it. It is the Contract and Offspring, that 
wender Matrimony ſacred z and I think this appears 
from the Polygamy of the Old Teftament This is 

an 
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an Affair that has puzzled all our Commentators 
and Divines ; though it muſt be certain, that eve- 
ry Woman's Husband is as much her Property, as 
ſhe is her Husband's ; and we efteetn a Man an 
Adulterer, who is falſe to the Marriage Bed, as 
much as we do a Woman an Adultereſs, who 
is ſo. Notwithſtanding we find Abraham, Jacob, 
David, &c. who had many Wives, and yet to this 
Day were never deem'd Adulterers for it; nay, 
ſo far from it, that they were never blamed for 
it. They were indeed blamed for marrying the 
Daugghtes of a ſtrange Elabim; beſides they are yet 
eſteemed ſome of the beſt Men the World ever had 
in it, and did then enjoy the Prelence of God. How 
our Caſuiſts will reconcile theſe Things with their 

- own rigid Sentiments, I know not; but this I 
know muſt be confeſs'd by all that ſince both Te/- 
taments agree and muſt do ſo; if Polygamy was no 
Crime under the Old Teſtament, it can be no Crime 
under the New ; if it be a Crime under the Nero, 
it muſt have been ſo under the Ola, unleſs the Mar- 
riage Contract under the New make the Difference, 
as I ſuppoſe it does. Moreover, if the ſeventh 
Commandment was deſigned to fix the Bounds of 
Chaſtity in ſocial Life, I ſee not what can be 
ſaid in favour of the Perſons mentioned above; 
for it is plain they thought it no Evil to do as 
they did, though it is as plain, if this Com- 
mandment be concerned about Social Adultery, 
they lived in an open Sin againlt it ; for they were 
no more 1gnorant of. this Law then, than we are 
now. Our Divines and Commentators would do 
well to. ſhew- us where and when common, and 
where and when religious, Adultery is mention- 
ed; and whether the common be by the Law of 
Moſes puniſhable with Death: I think not. The 
Places where it is mentioned, are thoſe that fol- 
low, and no where elſe in the Bible: Exod. xx 
1 14 
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Lev. xx. 10. Deut. v. 18. Job xxiv. 1 
Pat. 1 18. Prov. vi. 32. xXx. 10. Fer. iii. ; 
9. v. 7. IX. 2. Lili. 27. xxiii. 10, 14. E- 
zek. xvi. 32, 38. XXill. 37. XI. 45, Hoſea 
u. 2. iii. 1. iv. 2. Vil. 14. ui. 4. Mal. ii. 

Now Query, if in all theſe Places religious 
Adultery be not connected. Indeed there are ſome 
European Nations that have Laws of this Sort, I 
mean, to puniſh Adultery with Death; but I think 
thoſe Laws Political, and not Divine : Similar to 
ours, to hang a Man for marrying an Heireſs, nay, 
though ſhe conſents. Now I ſuppoſe no Man in 
his Senſes, will fay ſuch a one deſerves Death. I 
the rather think thoſe Laws Political, and not 
Divine; becauſe if Adultery be puniſhable with 
Death now, it muſt always have been ſo, (inaſ- 
much as every Thing divine 1s unchangeable) but 
if it was always ſo, how came Abraham, Jacob, 


&c, to elcape ? And how are ſome of their Ac- 
tions to be accounted for, 


IT is not many Hundred Years ago, fince our 


Forefathers in this Iſland, had their Wives in com- 
mon, and their Children, as may be ſeen in our 
common Hiſtory, B. S. &c. And there are 
many Nations to this Day, whoſe Cuſtoms are 
much worſe ; where the Men will proſtitute their 
Wives and Daughters free-coſt, and the Mothers 


their Daughters tor Gain, as may be ſcen in many 


of the Eaſtern Nations to this Day. One would 


be glad to know whence thoſe barbarous Cuſtoms. 


came; What was their Origin? If it be ſaid that 
they came from the Vices of Men. I aſk, what 
Vice or Paſſion is gratify'd to a Man's ſelf in pro- 
ſtituting Wife and Daughter for no Gain? Go ta 
the Brackmays, who perhaps are as good Philoſo- 
phers as any in the World; they have Cuſtoms ftill 
more monltrous, and too Shameful to be men- 
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tioned in common. But to come back to the 
Scripture, we find Ideas there, which will not 
ſquare with the Sentiments of the Moderns ; and 
to paſs over many Places that might be mentioned, 


I aſk for Ideas to ſome Chapters in Ezekiel, the Can- 


ticles, &c, 1 forbear coming to Particulars, for 
Reaſons plain enough, Now if the Conception 
of the Ideas referred to above be criminal, as ſome 
would make us believe, they would not have been 
found there; and I believe every one that believes 
the Scriptures, and underſtands it at all, muſt think 
ſo too. I cannot pals over in this Place a Sett of 
Ignorants, who would turn the Canticles into a filthy 
Song, and other Parts of Scripture into luſcious 


and obſcene Hiſtories. I can do no more in this 


Place than declare my full Satisfaction with reſpect 
to all contained in that Book, and advile ſuch vain 
Cavellers to learn the Method of underſtanding 
Scripture, by comparing ſpiritual Things with 
Natural, to get their Logic out of their Heads, 
and let common Senſe take Place; and they will 
have done cavelling at what they don't unde r- 
ſtand; for all the Ideas in this, and every other ſa- 
cred Book are taken from Nature, and were put 
there to give us the moſt exact, clear, and ſublime 
Ideas that our Natures are capable of taking in. 


But Men have got the Word Luſt into their 
Heads, and too much of it in their Hearts; and who 
ſhall get it out? Indeed I cannot tell; but I can 
tell we are taught by ſome to uſe that Word as it 
this Appetite were the only one it was applicable 
to: whereas ſome Perſons Luſt is ſo ſtrong after o- 
ther Things, that it, as it were, abſorbs and ſwal- 
lows up this; and there are Thouſands that would 
marry, and have Children, if their Luſt after other 
Things would give them Leave. To luſt and to 
covet is the ſame Thing, ſo ſays. St. Paul; 4 
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whether a Perſons Luft be after Riches, Honours, 
Sc. if it be fo great as to alienate the Heart from 
God, it is impoſſible the Perſon ſhould be happy 
till he be deliver*d from it, for it is, in its Effects, 
the ſame Thing; and indeed we fee the Tenth 
Commandment puts them all upon a Levcl ; ſor it 
makes no Difference between coveting the Wite, 
or the Ox, &c. of our Neighbour ; beſides, the 
unbounded Debaucheries of the Heathen Worſhip 
were practiſed to produce an Iſſue for human Sa- 
erifice, Hoſea iv. 13. to atone for their Sins; it 
was alſo to beget a Bleſſer of their own, becauſe 
they would not ſubmit to be ſaved by the pro- 
miſed Seed. I believe, all theſe Things conſider- 
ed, it is pretty plain what this Seventh Command- 
ment was leyelled at, or what it was that was pro- 
hibited in it. What then? is Polygamy to be al- 
low*d? and is Adultery no Sin? Let the Four- 
reenth Chapter to the Romans determine what is, 
and what is not Sin: But I ſay it is Sin; why? 
becauſe it is a Breach of Contract. 


1 ſuppoſe the Moraliſt will enter his Proteſt 
here, and charge me with pleading the Adulte- 
rer's Cauſe, allowing of Polygamy, and being an 
Advocate for Whoredom. . 


Trrs is an unjuſt Charge; and I deny it, and 
in Anſwer to it, I ſay, if the Objector thinks him- 
felf able to judge concerning Morality or Immora- 
lity, without underſtanding-his Bible, he has given 
the Meaſure of his Underſtanding, or rather ex- 
poſed his own Self-conceit. But as this will be con- 
ſidered hereafter, I ſhall ſay no more of it here, 
but come to the Point. Therefore with Solemni- 
ty I ſay, that excepting the Infidelity of the Age, 
which lies at the Root of every other Crime, there 
is not a greater in this Kingdom at this Day, "_ 
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that which every Man muſt ſee, or ſhut his Eyes; 
I] mean an unreſtrained and unbounded De 


chery, owing to bad Politicks, and an ill Execu- 


tion of the Magiſtrates Office : Whence the many 
abandoned Children in our Streets, who know no 
Home, nor who begot them; a Crime that ſinks 
the Begetter of them ten Degrees below a Beaſt, 
and for which he ought to be expelled Society, 
or ſuffer Death. And tho? I think I have as much 


Compaſſion as any Man, yet the Sight of ſuch an 


one makes me ſhudder; it ſtrikes me with 
Horror; and if our Laws will not hang ſuch 2 
Man, the Puniſhment he deſerves is at leaſt Ca- 
ſtration, and a Capital R burnt in his Forehead, 
and each of his Cheeks. From hence they, the 
Children, are bred up in invincible Ignorance, to 
infallible Slavery, or Uſeleſneſs to themſelves 
or the Publick, to Lying and Debauckery, to pil- 


tering and plundering, till frequently before 


twenty-five Years of Age, they are taken off 
by the Hands of public Juſtice ; while others 
are thruſt into Families by a Sett of contemptible 
Wretches, who never had the Courage to marry, 
nor ever deſigned it. Theſe are a Curſe to all the 
Kingdoms where they are found, I mean unmar- 
ried Prieſts, and old Batchelors. Can there be a 
more melancholy and affecting Sight, than to ſee 


our Streets ſwarm every Night with ruined Wo- 


men, and debauched Fellows of the cuckoo 
Kind, who live upon the Public, Monſters, in e- 
very Shape uſeleis. More ſhocking than this, is 
to hear from another Quarter, of the many mur- 
der'd innocent Children, murdered by the deſert- 
ed Mothers, to avoid the unjuſt Shame of an in- 
conſiderate Action; the Reaſon of which Shame 
being caſt on them for this Action, 1s not to re- 
form them, but to procure Money to a Set of — 
Mev, or to prevent a Pariſh Charge, * 2 
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theſe Evils, and their Remedy lies at the Magi- 
ſtrate*'s Door, and not at mine, I ſhall ſay no more 
upon this Head here. 


Bur, ſays the Objector, What do you mean by 
treating the ſeventh Commandment thus, and the 
whole Decalogue as you have done? 


I anſwer, I mean to ſtate the Caſe as it really 
is, and to acquit Abrabam, Jacob, &c. from the 
Charge of debauching, and from that of being de- 
ficient in any ſocial Virtue; for that though it be 
a Crime at this Time; and under our preſent Cir- 
cumſtances to have more Wives than one at once, 
it was not ſo then; and I will at any Time juſtify 
thoſe Mens Characters, particularly David's, which 
is the moſt excepted to of any (except only in the 
Matter of Uriah) better than any Character I know 
now upon Earth. All our Reſentments and Wars 
now, ariſe from particular political Reaſons, not ſo 
David's. He curſes his Enemies, P/al. cix. &c: 
not from any particalar Spite he had againſt them, 
but beeauſe they were Enemies to the Elabim, to 
their Meſſiah, ſo Enemies to all Men; executing 
with all their Might the Deſign of the Devil. 
How ? by endeavouring tocut off God's Meſſiah ; 
and in order to this, to cut off every one through 
whoſe Loyns he was to come, and ſo to rob eve- 
ry one of his Salvation, and ſend all Mankind 
quick down to Hell. Upon the Fall of Man 
God eſtabliſhed a Plan of Salvation by his Meſ- 
ſiah. The Infidels down to this Day, have andea- 
vour'd to ſet him aſide. Our modern ones, in- 
deed, out-do the ancient Ones; in that our's ex- 
py to be ſaved by and for a Courſe of moral Q- 
edience, without any Meſſiah at all. Whereas 
the ancient Ones expected and deſigned contrary 
to God's Appointment to beget a _ for 
them 
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themſelves in their own Way; and for this Wat 

introduced into their Worſhip all, the De- 
baucheries mentioned above, and many more that 

might have been mentioned. Their Zeal for 
theſe Rites, and their Spite againſt all that abode 

by God's Inſtitutions, was ſo great, that they con- 
tinually aimed at cutting off the Perſon or Perſons 

who were to be the Progenitors of the true Meſſiah. 
This was the Ground of the Quarrel between the 

true and the falſe Worſhippers, to be ſound almoſt 

every where in the Bible; and when it is faiily 

conſider'd, I preſume my Reaſons for treating the 

ſeventh Commandment, as IJ have, will be plain 

enough. But if the Reader will inform himſelf” 

what that particular, preciſe Crime was, Which 

Manaſſeb committed, wherein he exceeded all the 

Abo minations of the Heathens; or in ſhort, what 
it was that he ſet up in the Temple of Jerome, | 
it will appear plainer till, | 
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Bur beſides, my Deſign in treating the whole 
Decalogue as [ have, is, as mnch as may be, to- 
root out that 1dle Notion, that our Conformity to 
it is our Title to Heaven: whereas I expect it by a- 
nother Tenure, viz. by the Sacrifice, Blood, and 
Righteouſneſs of Chriſt Jeſus z which, when I 
or any other Perſon cordially embrace, we have no 
Reaſon to fear many Miſtakes in eur moral Beha- 
viour; and I challenge the World to ſhew me 


ſuch a one that ever was a bad Man in his 
Morals. 
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Tux EighthCommandment, Beth Cherem, Cherem 
here is Hermes of the Heathen ; Hermes, they ſay, 

is a Thief, a Cheat, Sc. and though this could be 
no Attribute of the Heavens, the Names; yet in 
Oppoſition to this r the eighth md ment 


Or 
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or Article of the Terms of Purification, Exod. 
xx. 13. And when the Notion of this Deity 
came ” a their Heads, no doubt cheating and 
ſtealing; was to be acceptable to him, and he was 
to aſſiſt them in it, and what they got thereby, 


. was to be his Gift; and *tis more than probable, . 
they ſacrificed Part of what they got to him, 


elſe what is the Meaning of Jai Ixi. 8. I hate Rob- 
bery for Burnt Offerings. So Fer. vii. 9. Will ye fteal, 
murder, and commit Aduttery, &c. for Baal. So 
even when one of their. Kings, who worſhipped” 
theſe Agents, robbed other Kings of their King- 
doms or Lands, Ec. they attributed the Succeſs 
to, and the Land as the Gift of, their Elabim. 


Judg. xi. 24. Will not thou poſſeſs that which Che. 


miſt thy Elahim giveth thee. There is no Theft 
puniſhable with Death by the Laws of Moſes, ex- 
cept ſtealing of Men, which, I ſuppoſe, was for Sa- 
crifice, Upou theſe Principles the Lacedemonians 
CE Sc. made Theft a Virtue; and 
the greater Thief a Man was, the ſooner he was 
raiſed to the Magiſtracy. The Perſians to this Day 
rob in Troops or Banditti ; and think they have a 
Right to all they can plunder, as much as if they 
purchaſed it. Thus, while the petty Thefts among 
us now are puniſhed, the huge Frauds of the 
Great and'the Powerful go tree, and are juſtified, 
notwithſtanding they pretend this Precept is de- 
ſigned to direct us in this Point. The Point of 
Property hath not been ſettled to this Day, nor 
ever will, nor can be ſettled, while Men, who are 
called Chriſtians, think themſelves not Stewards, 
but Proprietors of their large Capitals and Eſtates ; 
and at Liberty to increaſe them, by getting what 
they can, and keeping what they have: Nor while 
Covetouſneſs is deem'd Fru gality, and Gain, God- 
lineſs; nor while the nigardly Ty Chitin (if he muſt 
de called a Chriſtian) thinks it his Duty to 1 8 
| is 


% OF 
his Money, and fee his diftreſs*d Neighbour want; 
nor while the Magiſtrate can laugh at the Milſe- 
rable, puniſh the Starveling, and ſuffer the 
ſtrong and robuſt to impaveriſh themſelves by 
their own. Vices, to ruin their Conſtitutions and 
their Families, and contract Habits of Lazineſs, 
ending in Frauds and Thefts, which bring them 
to the Gallows ; and all this for political Reaſons, 
which are too notorious to need mentioning. Bur 
true Chriſtianity and the Scriptures are total 
Strangers to ſuch Politicks ; nor need the Chri- 
ſtian a Law to make him virtuous, benevolent, 
&c. Heis ready to open his Hand wide, not to 
receive, but to give. I am not for the Levellers 
prepaſterous Schemes, but will take the Liberty 
to illuſtrate my Meaning, by comparing the World 
to a generous Nobleman's Houle. Here is am- 
ple Proviſion made for every Member of the Fa- 
mily, a ſturdy upper Servant, who has more 
Strength, bur leſs Honeſty than the reſt, ſeizes ten 
Times more of the Kitchen Proviſion than he has 
Occaſion or Uſe for, while the reſt are half 
ſtarved for Want. They complain; he laughs at 
their Hunger, ſells what he has unjuſtly ſeized, 
hoards his Money, or turns Uſurer. The World 
is filled by the Bounty of God with Proviſions and 
Acco-2modations of every Sort, enough and to 
ſpare for every individual in it; but while ſome 
ravenouſly graſp at too much, and commence 
Tyrants therewith ; others are inflaved, and can- 
not honeſtly get ſufficient to Keep them and their 
Families out of Diſtreſs. I am not here dream- 
ing of 1 but talk ing of ſuch a Country, and 
ſuch a political State, as I have ſeen with my 
own Eyes, where there were no little private Ty- 
rants, nor any in Diſtreſs, idle, nor begging ; and 
where the great Conteſt was, who thould do the 
moſt to prevent the Diſtreſs of his induſtrious 
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Neighbour and his Family, without Charity 
Schools, Work Houſes, or ——. _ | 


Tux Ninth Commandment reads thus, Thou 
Salt not lift np a Teſtimony of Shacar, Falſhood, Va- 
nity, againſt thy Neighbour, Why ? becauſe it will 
coſt him his Life. How is this? and what is the 
Meaning of it? It means, and can mean no more, 
Thou ſhalt not bear a falſe Teſtimony againſt 
2 Man for being an Apoſtate, or accuſe him 
wrongfully of deſerting the true Elabim; for 


if thou doſt, the People are bound to ſtone 


* 
* - * 9 + 
- 


him to Death. Therefore a true Teftimony thou 
ſhalt bear, and accuſe no Man wrongfully in the 
Matter of his God: and by fair Conleqnence thou 


| ſhalt bear a true Teſtimony in Matters of ſocial 


Tux Tenth Commandment, Thou ſbalt not covet, 
Sc. If the whole of the Decalogue be a moral 
Law, binding the Heart and Conſcience and the 
Tenth be deſigned only to regulate the inward 
Frame of the Heart reſpecting ſocial Life; then 
it ſeems to be a Tautology. For Inſtance, if the Se- 
venthand Eighth bind the Mind in Point of Chaſtity 
and Property; What does, or what can the Tenth 
do more ? Butin Fact, the true Intent of the Deca- 
logue was, and is, not only to prevent Defection 
from the Elabim in Practice, but to ſecure the 
Heart from being alienated to any Thing elſe; 

therefore it is added, Thou fhalt not covet, as a 
Fatherly Inſtruction, Behold my Children, I 
have given you a Law [ Doctrine] as a School- 
maſter ¶ Teacher] not to whip and ſcourge, but to 
lead and direct you to Chriſt Jeſus, who is the Re- 
deemer of your Souls. Beware therefore, and ob- 
ſer ve the negative Caution ] here give to prevent 
declining from me, to the abominable Rites of the 
6 N rtf Heathen 


— 
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Heathen Worſhip ;z- and, as hankering, or covet- 
ing, or luſting after ſuch Objects as have a direct 
Tendency to alienate your Hearts from me, and 
to initiate you into their dangerous and deſtructive 
Paths, is likely to prove your Ruin, ayoid 
therefore the very Appearance of. it, leſt you be 
inſnared, and Ied from one Thing to another, till 
you reject me, and deſtroy yourſelves by rejecting 
my Method of Salvation by *a Redeemer, a Sa- 
viour, Chriſt Jeſus, whom I have anointed. This I 
take to be the primary Senſe of the Decalogue z 
and if any Gentleman think otherwiſe, when he 
ſhews the World why he does ſo, I 8 him 
my Anſwer, or Recantation, in Publick. Sx 


I Have obſerved already, that this pretended 
moral Law was not publiſhed to the World, till 
near two Thouſand ſix Hundred Years after the 
Creation, nor any other Law, that I know of, be- 
ſides the Ceremonial, which whoever underſtood, 
believed and conformed to in Heart and Life, i. e. 
to the true Intent and Deſign of it, had no more 
Need of any other, than he had of a Candle to 
find or ſee the Sun at Noon. Strange Doctrine! 
but no ſtranger than true. An Objection will be 
made here, I doubt not, from the Senſe ſome 
Parts of the Decalogue ſeem to be underſtood in, 
by the New Teftament Writers. I would have it 
underſtood, that I pay the higheſt Reſpect to the 
New Neſtament as well as to the Old; but till ſay 
it, the N. T. can never be underſtood but by the 


Old. Claſſic Learning will not help here. When 


the O. T. is underſtood, and not till then, the Ob- 
jection will vaniſh. If any think otherwiſe, they 
are at Liberty to put the Objection in the firongett 
Light and Language; but till that be done, here 
ſhall 'be an End of this Part, when. I have put 
the Decalogue in the following ſhort View, 
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Ir appears, 1f, The Heathens had other 
Elabim than the true. 


* * 
 ® 


2d, Tux ſet up imaginary, uninſtituted Sym- 
bols of their Objects of Worſhip, their falſe Ela- 
bim, as above, viz. of their celeſtial, terreſtrial, and 
infernal ones. | 

24y, Tux applied the Names of Jehovah to 
his Agents, and fell into the Worſhip of thoſe 
Agents. ſk 
 athly, Tazy denied that Jehovah made the 
Heavens, Earth, and Seas, and all that in them is ; 
and refuſed to appropriate. any Time to conſider 
who Jebovab was, and what were his Works, and 
that the Objects they worſhipped were the Works 
of his Hands, and not fit for them to worſhip, be- 
ing not Zlabim, nor able to ſave them. 


5thly, Tazy aſcribed their begetting, &c. to 
Stocks and Stones, and ſo neglected to pay that 
Obedience and Reſpect to their immediate Parents, 
which was their Due by God's own Inftitution ; 
leaſt of all did they yield Obedience to, and ac- 
knowledge the great Parent of all. 


 Gthly, Tnxy offered their Captives and their 
Children in Sacrifice to their falſe Elabim, to ren- 
der them propitious, and by Murder expected to 
redeem their own Souls. 1 


Jibiy, ApvuLTERIES, Rapes, Fornications, de- 
flowering Virgins, Sc. were very high Acts in 
their Devotion. This Kind of Worſhip was to 
produce a Bleſſer, a Meſſiah of their own, becauſe 
they would not ſubmit to' be ſaved by him who 
was to be the Bleſſer of all Nations, God's OR. 

a eir 


[79] 


Their Rage was fo great againſt all through 
| whoſe Loins he was to come, that they aim'd at 
cutting them off; hereby they thought to prevent 
the Birth of the true Seed, and oblige Men to em- 
brace their unreveaPd Religion, and to expect 
Gren by their ſpurious Meſſiah ;- henceDavid's 
Curles. | 38 


8bly, Tuzr robbed and ſtole for Burnt Offer- 
ings, and thought themſelves the more acceptable 
to their Gods for committing ſuch Things. 


N gthly, God's own Servants they accuſed with 
blaſpheming, and not worſhipping their falſe Ela- 
bim; and put them to Death for it. 23555 


all the Evils above; and every one of them, as 
from its Root, ſprang from this Evil, Covetouſneſs 5 


T1 uni u Diſcuflion of the Law of Nature ( 


tis call'd) follows next in Courſe ; and, as one 


ſays, ſince my Hand is in the Bag, I ſhall take 


ſuch Stones as come firſt to Hand, and thus I 


throw them at the Mark. 


£ 


© Tax Grecians had many Intruders into Philo- 
ſophy, who uſurped a Profeffion that was not 
natural to them, and ſtrutted in borrowed Or- 
naments; and though they might not counter- 
« feit, or corrupt their Coin without. Puniſhment, 
their Philoſophy they might; for this they were 
* deſpiſed by their Indian Neighbours, and for that 
clamorous Liberty they had to diſtract one ano- 
ther, ſome of them being Epicures, ſome Cynics, 
* ſome Staics, ſome Peripatetics, and ſome of 
S them pretended Platonics. It is not 3 
ee 333 ut 
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© but the ſcuffling and ſquabbling of theſe” Secta- 
«. rigs. did at laſt produce the Sceptic; who finding 
© naught in the Schools but Oppoſition and Bitter- 
© neſs, reſolved for 4 new Courſe,” and ſecured 
his Peace by his Ignorance.“ How exactly this 
fits the preſent. Times, I ſhall leave the Reader to 


Judge. 


Divinity and Philoſophy were once connect- 
ed, and in their Nature are ſo ſtill, It had been 
happy for Mankind, if the Link had never been 
nc but ſo it is, and from hence all the Diſ- 
putes that have been in the World aroſe: For 


while the Theoſophy of the Hebrews remained, 


there were none; as ſoon as that was loſt, and ever 
fince, Men dream and publiſh ; they dream again, 
and publiſh again, and ſo on rilll the Shelves 
are preſs'd with the nauſeous Burden. | Theſe 
Aſſes Colts, the Infidels; I mean, made the 
Breach ; and tho* they graze on Divine Paſture, 

etend they grow fat by Nature; they pillage 
mes for Ideas, and tell the World they 

et them by the Light of Nature. The Reader 
urely may recollect many recent Inftances of 


this. Mr. Woollaſton and Dr. Fefter are notoriouſ- 
ly ſuch Pillagers. , 


Now. fince we have the Light of Nature, the 
Law of Nature, the Religion of Nature, and na- 
tural Conſcience rung in our Ears from the Pulpit 
and the Preſs: ſo continually, we ought to know 
what they mean by it, or rather that they mean no- 
thing but the Fictions of their own Brains. 


By the Light of Nature, I mean that Light, 
Knowledge, Reaſon, Intelligence, or Underſtand- 
ing, which the Mind of the rational Creature is 
poſſeſſe d of, or can attain to, when left to it od 
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deſtitute of a Revelation, without Inſtruction or 
Example from Parents, or others. To talk of 
the Light of Nature, c. in any other Senſe but 
this, is to amuſe Mankind, to ſay no worſe : 
Moreover, this muſt have been the Caſe of the firſt 
Man, (and a firſt Man there was) or he muſt have 
had a Revelation, which the Deiſts ſay he had not, 
any more than his Deſcendants. By this Light of 
Nature we are told by many of our Divines, as 
well as the Deiſts, that we may diſcover the Be- 
ing of a God, and that he is to be worſhipped, 
and how he is to be worſhipped. With reſpect to 
the Being of a God, they make the deſtitute Crea- 
ture Reaſon thus: I am, How came I to be? I could 
not make myſelf, for that ſuppeſes my Bxiſtence before 
T was ; I could not come by Chance, for Chance is no 
Cauſe ; therefore I muſt be the Work of ſome Omnipo- 
tent Agent, which . gent I call God. This is migh- 
ty pretty Reaſoning in an untaught Creature, and 
as pretty Language in the Mouth of one who was 
never taught to ſpeak, But, I preſume, in ſpight 
of all the Metaphyfics in Thomas Aquinas, and all 
the Subtilties of the Logicians, a little common 
Senſe will ſet us right here; for this will prompt a 
Man to aſk how this untaught Creature came at 
Language ? And whether any Man ever thought 
without? No ſurely ; for we think in Language, 
as well as {peak in it; and I would recommend 
to him who believes he can range his Thoughts 
without Language, to try ; and it he conceives he 
ſucceeds upon tryal, I will tell him how wiſe he 
is. I know the Author of the Enquiry into the 
Life and Writings of Homer, tells us, When Adam 
was made, he gaz'd and ſtared about him, exa- 
amined the Organs of his Body; and upon find- 
ing he had thoſe of Speech, he open'd his Mouth 
and cry'd Baw ; he repeated the Sound till he had 
fxed it in his own Mind, and tacked an Idea to 
M it; 


L 821 


it; ſo obtained one Word, and one Idea. He 
ry'd again, and cry'd Va, and tacked another 
Idea to this ſecond Sound; ſo he had two Words, 
and two Ideas, and ſo on, till he had formed a 
Language for himſelf and Children. But this is 
Stuff to ſtop our Noſes at. 


I $HaLL be aſked here, What! cannot Dumb 
Perſons think? Yes, they can think, but not till 
they have that which is ſimilar to I anguage in a 
low Degree, or Language in Miniature, viz. the 
Motions, Geſtures, Actions, and Signs, Sc. of 
thoſe about them, who can ſpeak, and who are 
Preceptors and Examples to them, to ſupply them 
in their want of Language with theſe Succeda- 
neums in its Stead, without which they could not 
think, but would remain Idiots. 


A LATE Inſtance, and ſuch an one, as thelike may 
not happen again, may be as much to our Purpoſe 
in this Place, as Mr. Lock*s Rational Parrot was to 
his in another, I mean Peter, who was taken in the 
Woods at Hanover. Here was ahuman Creature, 
neither an Idiot, nor a Madman, but perfectly irra- 
tional, i. e. perfectly unable to exerciſe one Act of 
Reaſon, becauſe he had never been taught. How he. 
came into the Woods, or how he was ſuſtained 
there, no Man can tel!: He was taken a great Boy, 
ſuppoſed to be about fourteen or more, without 
Ideas, Underitanding, Memory, or any perceive- 
able rational Power about him; and though he was 
- dreadfully frightened at being taken, yet when 
after much Pains, they had him brought to the Ufe 
of Language, and ſo to ſome Degree of Reaſon, 
he could not then, nor can he yet, recollect an 
Thing that had happened to him in his whole Life 
before, no not his being taken; fo that his Reaſon 
only render'd him teachable; and if there had been a 
Thouſand of them, it does not appear to me * 
| they 
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they muſt have been all in the ſame Caſe ; and 
unleſs one among them had been taught, and 
taught the reſt, they had all been as ignorant as 
Peter. This Man's Caſe muſt have been the firſt 
Man's Caſe, and all Mens fince, without a Revela- 
tion. Now I afk our moral Naturaliſts, if the Light 
of Nature be in the Soul ? If the Law of Nature be 
ingraven on the Heart, and diſcoverable by the 
unaſſiſted Reaſon of the Mind; Was poor Peter an 
Exception to the general Rule? And if this Law 
of Nature, Sc. be really innate in the Mind, Why 
ſhould we be angry with the Quakers, and Quie- 
teſts ; for pray where is the Difference between 
their Light within, their Chriſt within, the inſpo- 
ken Word of the Myſtics, and your Law within ? 
For unleſs we know the Difference, and where 
the Law of Nature ends, we ſhall never know, 
where Revelation begins, nor why it was given. 
If I am told the Inſtance of Peter is but a ſingle 
one, therefore nothing ought to be concluded 
from it. In anſwer to this, I ask, if the Objec- 
tor had one, and but one Inſtance to give of a 
Man, who by mere Nature had attained to the uſe 
of Language ; and withaut Inſtruction could rea- 
ſon in that Language, whether he would not 
think ſuch an Inſtance a deciſive one ? Burt per- 
haps Peter was a Blockhead ; and if one of our 
modern Philoſophers had been dropt as young as, 
and inſtead of Peter, we might have expected an 
ample Account of the Manners of the woody 
Inhabitants ; how the Bears nurſe and ſuckle their 
Cubbs ; how they lick, and hug, and convey In- 
ſtruction to them; alſo of the various Inſtincts 
of the other Tribes of Animals, their Policies, 
Laws, Battles, Food, Sc. This is I own a ſhrewd 
Objection. But if there be any Thing in it, 
*ris really pitty, for Experiment Sake, they had 
not all been dropt there, for then wg had 1 
2 en 
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heen plagued with ſuch a ſenſeleſs, falſe, and 
trifing Philoſophy here. But as there have been 
ſeveral times found in the Deſarts wild Creatures, 
bearing all the Marks of human Ones, both 
Male and Female, (Oroxotons, I mean) with the 
Organs of Speech; but being caught old, could 
never be brought to Speak. This ſeems to cor- 
roborate the Sentiment, that Peter was naturally 
as cunning a Creatnre, as any of the Moderns 
would have been, had they been dropt in his ſtead ; 
for, | beſides his being a clever Fellow at running 
upon all four, he will climb a Tree better than any 

Man among them ; and can prove too, 'that he 
runs up by the Law of Gravitation, as ſurely as 
they can that a Stone falls by that Law. 


Re asoN in the Soul, with reſpect to its Activity, 
is ſimilar to Fire in Bodies; it needs exciting, and 


till it be excited, is aſleep ; when by Colliſion you 


have excited it, and if you ſupply it with Paba- 
lum, it becomes the moſt active Thing in the 
World. So if you awaken the Reaſon of the Soul, 
and ſupply it with, or reveal to it, true Data, and 
{er it agoing, it becomes active as Fire, but muſt, 
and will be ti, till thus excited. The Manners 
(Stupidity) of the whole Heathen World, in ſocial 
Life, and Worſhip too, juſtifies me in this, and 
I defy any Man to produce one credible Piece of 
Hiſtory to controul this, which I hope to make ap- 
pear before we have done. Reaſon is the Candle 
of Jebovab; but he himſelf muſt light it firſt, and 
not we. | 


I think the Light of Nature, and the Law of 
Nature, are treated generally as the ſame Thing; 
and it I am charged with diſtinguiſhing the fame 
Thing from itſelf, I ſhall think it an unjuſt 

Charge, becauſe 1 do it to be underſtood. on 
the 
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the Law of Nature ſhould be reſult of the Light 
of Nature; a Sett of Principles digeſted into a 
Rule; a Law for the rational Creature te prac- 
tice. The Conformity of the rational Creature to 
this Law, muſt be natural Religion (if there be 
any ſuch Thing), The Acquitments, or the Accuſa- 
tions of the Mind, for its Conformity or Non- 
conformity to this Law, muſt be natural Con- 
| ſcience, if there be natural Conſcience, Now if 
I have ſeparated Things that ought to be united, 
or jumbled together thoſe that ought to be ſe- 
parated, it gives me no Concern ; for ſince they 
are all Fictions, it's no Matter how they are treat- 
ed: Beſides, tis many Years now ſince I read any 
Thing on this Subject; and when I did, was only 
ſnuffing at Panderas's Box, which ſcatter*d ſuch a 
malignant Poiſon all around, as made me giddy. 
Therefore I have adviſed all r Friends 
not to touch, till they are ſure they have the true 
Antidote; and the only one I know of, is plain 
Truth and common Senſe. With this infallible 
Antidote, I will truſt the Box in any One's Hands; 
and let him ſnuff as long as he will, it will do 
him no Harm beſides the Loſs of his Time. But 
to return to this »-big-belly'd Monſter, the Law of 
Nature, (for no other Name does it deſerve) to 

ſee if we can diſcover its Features by the Accounts 
given of it. Some ſay, it takes Riſe from e- 
ternal Fitneſs, eternal Reaſon, and is known by 
its Beauty and Excellence; others ſay it is the 
Remains of the Law written on Adam's Heart in 
Innocence, and call it the moral Law; for, ſay 
they, he loſt not all, when he fell. Others jay, he 
did, and make it a Thing added, and given to A. 

dam after he fell. Others think they find it re- 
fered to in Sctipture, which, by the Way, is falſe; 
for the Scripture was written to cure ſuch Diſ- 

tracttions. 
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 OrTnzas ſend us to the Heathen World to find 
it; others ſeek for it in their own Brains, and af- 
ter all their Search cannot find it. It would be al- 
moſt an endleſs Task to examine all theſe Dreams; 
and ſince all its Advocates have agreed to call it 
2 moral Law, *twill be the ſhorter Way to ſee 
- what they make of that: What they mean by a 
moral Law. I think the Definition of a moral 
Law, as it has ſtood for ſome hundred Years paſt, 
is, that it is therefore commanded, becauſe it is 
good *; they define a poſitive Law to be there- 
fore-good, becauſe commanded ; but as I don'c 
believe there are any poſſitive Laws ſrom God, 
I ſhall take no farther Notice of them here. 


Ir this Difinition of a Moral Law be a juſt one, 
we are to look beyond the Law for the Goodneſs 
of it. Where are we to look, I pray ? Why, to the 
Eternal Fitneſs and Reaſon of Things; to their 
intrinſick Nature, to their Eternal Relations, Cc. 
But, how are we to arrive at any Knowledge at 
all about theſe Eternal Fitneſſes, Reaſons, and 
Relations, Sr. What Clue has the Mind by which 
to come at the Knowledge of theſe abſtruſe Mat- 
ters? None at all, that I know of. But pray, is 
not this owing to your own Ignorance? I will 


leave the intelligent Reader to judge of that. Or 


whether is it not owing to the Ignorance of thoſe 
who handle theſe Things, that make them think 
- they can know any Thing about them ? I believe 
in my Heart it is. What muſt be done then ? 
We muſt continue in our Ignorance, and they muſt 
do as they have done. How is that? Why, to 
lay down certain Metaphyſical Suppoſitions, and 


* I know there are ſome who found a moral Law upon the 
Perfections of the Divine Being. I believe they meant well; 
but be they Right or Wrong, they are not the Perſons I am 

talking to. 15 
| lay 
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reaſon (as they call it) upon them, that is, to gueſs, 
and gueſs again, be dogmatical, ramble, and talk on, 
and call it reaſoning. This will do, for the People 
that delight in ſuch Stuff; the leſs they under- - 
ſtand, the more they admire. 

BuT is not this uſing the People ill? Yes, I 
think it is. To hear a poor Creature of yeſterday, 
that knows not what is fit in his own Family, or, 
for himſelf to do; and who cannot direct his 
Neighbour in a plain Caſe; to hear ſuch a one, 
who has exchanged at School his Common-Senſe 
for Metaphyſics, and a little Logic, pretend to 
tell his Congregation, what is fit for God to make 
the Matter of his Law, is Audacious to the laſt 
Degree, Impudent beyond Bounds. Don't you 
think, you are very ſevere? I cannot be ſevere 
enough in rendering this ridiculous, for if the 
Man that can do this, be not a Fool; he has 
the Pride of Satan. Let ſuch a Man read the 
Queries put to Fob xxxix. xl. xli. Chapters, 
and read the Book of Eſdras; or tell the World, 
what is become of the laſt Years Clouds, and 
what they were the Year before; what is that Sub- 
ſtance, which forms Oaks, Rocks, &c. What 
it was a Thouſand Years before it exiſted under 
theſe Forms, and what it will be a Thouſand Years 
hence, when it ceaſes to exiſt thus; what is the 
Root of the three natural Kingdoms ; who is their 
Nurſe ; how are they fed. How the Metallic 
Strikes its Influences into the vegitable King- 
dom. How the vegitable Kingdom ſupports 
the Animal, and how the two laſt ſupport 
us. By what ſtrange Mechaniſm in Nature the 
Variety of the Spring comes. How the Graſs 
comes to be green; the Flowers, yellow, blue, 
ſcarlet, Sc. What is the intrinſic Difference be- 
tween a Diamond, and a Piece of Charcoal, be- 
tween a Pebble, and a Piece of Spunge. * are 
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their internal Natures, Textures, and Qualities, . 


When ſuch Men underſtand enough of Nature to 
ſolve theſe Things, it will be then Time enough 
for them to meddle with, and gueſs about, Eter- 

nal Fitneſs, Reaſon, Cc. | | 


Bur after all, What is the Law of Nature? 
Indeed I cant tell, nor could I ever find one that 
could, What do you think it is like? I think 
it is ſomewhat like Ens Rationis? Enis Rationis ! 
What is that! It is a whimſical, fantaſtical No- 
thing, exiſting only in the Brains of Schoolmen, 
Do you think they have any Brains then? —— I 
doubt, I doubt: However, be that as it will, till 
their common Senſe get the better of their Learn- 
ing, their Brains will be of no Uſe to themſelves 
nor any Body elſe. But pray give us your Thoughts 
upon the Law of Nature. I will as well as 1 
can. I have told the Reader already what I mean 
by the Law of Nature. 


To talk of a Law of Nature, not diſcoverable 
by the mere Light of Nature, is Nonſenſe ; a 
Law that is not diſcoverable by the innate Powers 
of the Soul, ceaſes to be a Law. of Nature. If it 
be not to be underſtood without Inſtruction, Ex- 
le, Sc. it ſtill ceaſes to be a Law of Nature, 
and becomes a Law of Cuſtom: And then there 
will be as many contrary Laws of Nature, if 
this be the Law of Nature, as there are contrary 
Cuſtoms in the various Countries in the World: 
Thus the Law of Nature in England will not be 
the Law. of Nature in France, nor Sc. I have 
mentioned already ſome of the jarring, Accounts 
they give of its Original; there is one remarkable 
one which I had forgot: Mr. Moolaſtan, who has 
22 a long Tale about it, ſays it is to be 

nown by the Plainneſs of its Principles, =o 
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conſiſts in treating Things according to what they 
are ; but ſurely, in order to my treating Thin 
according to what they are, it is ſuppoſed, that I 
ſhould know what they are,-and their various Re- 
lations too. How this is to be known by Nature, 
I know not; and till they can demonſtrate, that 
it can be known adequately by Nature, without 
Revelation, their natural Law, and the Religion 
reſulting from it, will only be fit to be laugh'd 
at, and they for following it. At one Time, 
they make it the moſt unchangeable, invaria- 
ble Thing conceivable ; at another Time, it 1s 
unſtable as Water, mutable as the Seaſons ; ob- 
ſcured by ſo many intervening accidental Circum- 
ſtances in ſocial Life, that it would puzzle the 
wiſeſt Man upon Earth to diſcover its Dictates. 
But the beſt of it is, that, when we come to the 
Application of it in ſocial Life, it is ſuch an yield- 
ing Thing, that it will ſtretch or ſhrink to any 
Standard; they can make it ſuit with all Coun- 
tries, Climates, Seaſons, and Cuſtoms, as they 
-pleaſe. At Venice, no Man but will own their 
Carnivals are agreeable to the Law of Nature; 
in France, it is ſo too, to make War upon their 
peaceable Neighbours; in China, the Law of Na- 
ture teaches them to take care of themſelves by 
cheating and ſtealing; in Africa, it teaches the 
Strong to ſeize the Weak, and ſell them into Sla- 
very. Thoſe who are inclined to ſee more of this 
plain, uniform, perfect Law of Nature, as tis cal- 
led, as practiſed by thoſe whom all Men ſuppoſe 
were left moſt to it, and not corrupted by Reve- 
lation, may glutt themſelves, with this precious 
Morſel, by informing themſelves of the Cuſtoms 
-and Religion of the antient Scythians, Tartars, 
Perſians, Phænicians, Babylonians, Arabians, Ca- 
thaians, Indians, Mexicans, &c. They ny 
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take a View of the Religion of Flerida, Siam, Pe- 
gu, Bengala, Cambaia, Malabar, Narſinga, Egypt, 


Fez, Sumatra, &c. Let them acquaint themſelves |. 


with the Rites relating to Phallus, Ithiphallys, 
Priapus, &c.* ſo often prohibited in Scripture, ſo 
often referred to in profane Authors ; and then 
honeſtly tell me what they think of unrevealed or 
natural Religion; and whether there be any thing, 
except what comes from Revelation, but what 1s 


beaſtly, abominable, and develiſh ? 


If I am told, the Cuſtoms and Worſhip refer- 
red to above, are not the Laws nor Religion of 
Nature; I aſk, What are they then? ſince they 
are not pretended to be founded on Revelation. 


To be ſure the Marriage of a God with a God- 
deſs, the Rape of a God, the Theft of a God, 
the Amours of a God, the Wars of a God, the 
Labours of a God at a Forge, for inſtance, with 
a Million more ſuch like Foolleries, are very in- 
telligent and inſtructive to our Youth, who are 
made to read the Clafſics, and in many of them 
taught this Stuff at School; and when they have 
improved in reading Ethics, Metaphyſics, and 
Logic, commence Preachers, Doctors, forſooth, 
without ever having read, much leſs ſtudied God's 
Revelation : Bur this is the Faſhion of the Age, 
and has the Sanction of the Schools; and the 
more of this Gear a Man has, the more Learn- 
ing he is thought to have. Be it ſo, if they will 
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* Add to theſe, the Heathen Feaſts (which were all of the 
religious Kind) to Venus, and their Floralia's, Baccharalia g, 


' 63:. and their Games too. Let a Perſon read the Claſſics be- 


fore he underſtands the Bible, and, if he be not a Fool when 
he begins, tis much but they make him one. | 
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but give me, leave to think their Common Senſe 
is diminiſh'd in the ſame Proportion. 


The Gods and Goddeſſes of the Romans (who 
were ſuppoſed to be led by the Light of Nature) 
were not leſs than thirty thouſand. For an Account 
of the ridiculous Offices aſſign'd them, I refer 
the Reader, who has not many Books nor much 
Time, to Baily's Ofavo Dictionary, Vol. 2. under 
Goppess; turn alſo to the iſt and 2d Chapters 
of the firſt Epiſtle to the Corinthians, where it 
will be found, that 2% Wiſdom the World knew not 


God; nor never will by what the World calls 
Wiſdom. 


After what has been ſaid above, the Reader 
may think it needleſs and impertinent to ſay a- 
ny thing about natural Conſcience, ſeeing it is ſo 
connected with the Light of Nature, 22 that, 
if you deſtroy the one, the other falls with it. 
True: But ſince Numbers of Men, reputed 
learned, have aſſerted its Exiſtence and Activity, 
and attempted to ſne that it acts uniformly too 
in all Men, Chriſtians as well as Heathens, and 
thought they had Apoſtolic Authority for it; it 
will be neceſſary to take a ſhort View of this 
Chimæra alſo. 


Conſcience is a Knowing together with; it is 
the Judgment, Teſtimony, or Witneſs of a Man's 
own Mind; the Judgment of the Soul upon 
its own Actions. Take it in what Senſe you 
will, it is correlative, and ſtands in ſuch a 
mutual Relation to ſomething its Correlate, that 
that Correlate gives it its very Nature, and makes 
it what it is, be it good or bad : Now this Cor- 
relate is a real or ſuppoſed Law, or the Data 
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which the Mind has receiyed as Truth ; and ac- 
cording as thoſe Data are real or fantaſtical, true 
or falſe, ſo muſt the Judgment of the Mind be ; 
this Judgment I call Conſcience. - 


Hence it follows undeniably, that if we are born 
with a Conſcience, we mult have inborn Princi- 
ples too; the contrary to which, I think, appears 
above; and, in proportion as it does, it appears 
alſo that our Conſciences are formed and framed 
with or by our Educations, and receive their very 
Nature from the Principles we have been taught, 
and have received for true ones. And this ap- 
pears inconteſtable ; for give me a Child, and for 
him be ſolely under my Care, every one muſt 
own, I can frame his Conſcience as I pleaſe ; and 
this 15 one Reaſon why Mens Judgments or Con- 
ſciences are contrary one to the other, becauſe the 
Principles they have been taught, and received 
for true ones, and by which they judge, have 
not been all of a Sort, but different and contrary. 
For inſtance, the Jews Inſtruction, and ſo his 
Conſcience (if he has any) bids him ſacrifice, if 
he durſt ; the Papiſts Inſtructions have been to 
confeſs to the Prieſt, and pray to certain Saints, 
and kneel before a Crucifix, c. ſo his Conſci- 
ence accuſes him if he does not, and acquits him 
if he does; the Mahometan's Conſcience, ac- 
cording to his Education, accuſeth him, if he ne- 
glects to bathe at certain Times; whereas a Pro- 
teſtant Chriſtian's Conſcience would accuſe him 
for theſe and a thouſand more Things, which the 
others commit without remorſe. The Epiſcopali- 
an's Conſcience would, perhaps, accuſe him, if he 
went to Meeting, and not to Church ; whereas the 
Diſſenter's See might accuſe him, if he went 
to Church, and not to Meeting. Ten thouſand 
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Inſtances of this Sort might be added. Whence, 
then, does this ariſe ? or how, or why does it 
happen ? but from the different Principles they 
have received and admitted, which govern their 
Conſciences, and according to which they judge. 


Thoſe Principles are the Law, the Correlate to 
their Conſciences. 


But, furthermore ; Let any Man of Common 
Senſe critically obſerve the Actions of young Chil- 
dren before they have been inſtructed, and tell 
me if any of them will not take, by Fraud or 
Force, what they like from their Play-fellows, or 
any one elſe, without any Remorſe for what they 
have done, till they are told they act wrong? nay, 
they are ſeldom brought off of it, but by Correc- 
tion and Care. What is this, I pray, but Rob- 
bery, Theft, Cruelty ; doing as they would not be 
done by? If I am told, they cannot reaſon ſo 
young; true: I don't know how they ſhould, 
having never been taught. Here generally be- 
gins their Preceptor's Inſtructions about Right 
and Wrong; and we have ſeen ſome ſo dull, that 
notwithſtanding the Precepts have been enforced 
with the Rod and Whip, it has been to no pur- 
poſe even to old Age, Now, I ask, where is na- 
tural Conſcience all this while? And whether 
thoſe who have grown up to be Tyrants in the 
Earth, ſuch as Nimrod, Alexander, and Thouſands 
ſince, ever had any Conſcience or Remorſe at all? 
What Conſciences have the Banditti of Pera, A- 
rapia, the Indians of America, c? 


If this be carried through the chriſtian and hea- 
then World, jt will be found, there is neither 
Light, Law, Religion, nor Conſcience, worth a 
wite Mans contending for, or poſſeſſing, unleſs he 

has 
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has got it, or learnt it, from God's written Reve- 
lation ; and, therefore, it is a Matter of the high- 
eſt Importance, that this Revelation be under- 
ſtood, and not made a Noſe of Wax ; for if, af- 
ter all, any, or all the Conſciences mention'd a- 
bove, &c. jarr, and are miſtaken, and there be na- 
tural Conſcience, Why does not this natural Con- 
cience ſtep in and do its Office, and ſet them 
right? and, if it does not, it is an unfaithful 
dumb Dog, and for not barking ought to be 
ſtrangled. Rom. ii. 20. hath been mention'd be- 
fore ; beſides, there is no known heathen Nation 
left to the mere Light of Nature ; for we know 
the Traces of Revelation are to be found among 
them all, and all they have that is good, they re- 
ceived by Tradition from Revelation. 


Bur an Objection naturally comes in here; 
What is this Fellow doing ? What would he be 
at ? He has explain'd away the received Senſe of 
the Decalogue, attempted to dig up the Law of 
Nature by the Roots; he has deſtroy'd our an- 
tient Landmarks, removed our Boundaries, bro- 
ken down our Fences, and by leaving us no Law 
at all, open'd a Door to all Licenciouſneſs. This 
is an old and deviliſn Charge, and lies againſt the 
Apoſtles as well as me. 


In anſwer to which, I ſay ; I have left the Reader 
and every one in full poſſeſſion of God's Revela- 
tion; and ſo in poſſeſſion of all the Law (if it 
muſt be called ſo) that ever was known to Man- 
kind. 


Bur as this will be deem'd not a ſufficient An- 
ſwer, I ſhall attempt a more full one; and in do- 
ing of it, I hope to have more Pleaſure ns 
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than in all the ſevere Expreſſions that have dropt 


from my Pen in the foregoing Part of this Pam- 
phlet; which have not been utter'd with the leaſt 


Degree of Spite or III-will to any Man, or Set of 


Men, in the World; and tho” I heartily hate ma- 
ny of our modern Principles in Divinity and Phi- 
loſophy too, this I can do without hating their 
Perſons ; nay, this I can do and love their Per- 
ſons, ſo as a Parent loves his Child,when he whips 
him to make him mind his Book; for, to ſay all 
at once, the whole Intent of my Diſcipline has 
been to make them mind theirs, (their Bible I 
mean) and not to talk without underſtanding it. 


Bur to the Point: True Religion conſiſts not 
in telling of Beads, or ſaying Prayers by the Do- 
zen; or in whipping and ſcourging ourſelves, or 
doing Penance ; not in conforming to, or doing 
a Number of Duties that muſt needs be done, nor 
in abſtaining from Sin for tear of Damnation, nor 
in dragging our Bodies to worſhip againſt our 
Will: There is no Drudgery in Religion; for 
where Drudgery comes in, Religion goes out; the 
Soul needs no Law to bind her to a Compliance 
to Chriſtianity; 'tis the Delight of the whole 
Heart; Chriſt's Yoke never galled the Shoulders 
of a Diſciple yet, for his Yoke is eaſy, and bis Bur- 
den light ; there are no Hardſhips in Chriſt's 
School, ſo no uſe for the Scourge ; that 1s only 
fit for Slaves, and all his Subjects are free. When 
a Slave in Rome was made free, the Rod was de- 
liver'd to him by his Maſter, as a Token that it 
was to be uſed no more : Thus it is in the Com- 
monwealth of Chriſtianity ; Slaves are redeemed, 
the Rod is deliver'd, or rather deſtroy'd, Liberty 
is proclaimed to the Captive, and Pardon to the 
Rebel: This charms the Soul, it ſooths her Cares; 


it 


[ 96 ] 

it wraps her into a pleaſureable Calm, an inex- 
preſſible Serenity, into a quiet Surrender of her- 
felt, her Will, Aﬀections, and all ſhe is poſſeſ- 
ſed of, to the Object of her Affections. In this. 
ſhe is happy, and expects, with a kind of aſſured 
Certainty, to be eternally ſo. In ſhort, ſhe wiſhes, 
ſhe expects no higher Happineſs than being con- 
form'd to her Head, from whom ſhe expects and 
enjoys all ſhe wants : She finds herſelf ſaved, 
As ii. 47. The Chains are broke, the Fetters 
are knock'd off, her Feet are at Liberty, and ſhe 
can leap for Joy that ſhe is deliver'd trom the 


Power of Sin, and that Jeſus died for this very 
End; Mai 1 21. + 


I cannot better illuſtrate the true Temper of a 
Chriſtian than by the Servant under the Moſazc 
Diſpenſation, Exod. xxi. Deut. xv. Here we find 
a Servant that might be made free from his Ma- 
ſter, might quit his Service; No, faith the Ser- 
vant, I will not go away from thee. Why will he 
not go out? Not becauſe he is bound by Law 
to ſtay, but becauſe he loves his Maſter, . and 
becauſe it is well with him; then his Ear is to 
be thruſt through with an Awl to the Poſt of 
the Door, and he is to be a Servant forever: 
Thus it is with every Servant of Chriſt's ; they 
love their Mafter, and their Maſter's Houſe, and 
their Maſter's Service, and will not go out tree 
forever: They ſerve him not by Law, but by 
Choice; not becauſe they muſt, but becauſe they 

eſteem it a Privilege that they may. This is the 
Spring in ſocial Life; the Chriſtian behaves well 
here, not for tear of the Law and the Gallows, 
but becauſe it is his Diſpoſition to do 1o, to be ho- 
neſt, humane, Cc. It a Man be a good Chriſ- 
tian, he is always a good Subject, Father, Friend, 
| Huſband, 
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Huſband, &c. In a word, Chriſtianity fills a Man 
with Gratitude and Love to God and Man. This 
is a ſtronger Chain, a ſurer Obligation to good 
Manners, than all the conceivable Sanctions of 
Law ; this is a better Fence to the Rights of Man- 
kind, than all the Laws that ever were made, or 
ever will be. To render this a little more 
conſpicuous, let us conſider the true Mould 
and Frame of the Human Nature, to ſee whe- 
ther Threatnings or Allurements, Laws or In- 
ſtructions, operate more ſtrongly ; and alſo the 
Difference between the Obedience to be yielded 
to God, and the Obedience we generally yield to 
one another. The rigid Maſter by Stripes and 
Threats, can make his Servant obey him; and if 
he makes his Tale of Bricks, or grinds his Mea- 
ſure of Corn, obtains his End, and cares not 
whether his Servant loves or hates him. Not ſo 
with God and his Servants ; the Heart, the Will, 
the Aﬀections, are what God claims. Now, I 
ſuppoſe, no Man will ſay that Laws and Threaten- 
ings will engage us to ſurrender them. It otherwiſe, 
Why does not a Man, in addreſſing the Woman 
he intends for his Wife, take thoſe Steps to effect 
his Purpoſe ; that is, to gain her Affections. If 
deſign to engage any Man's Reſpect and Friend- 
ſhip, I attempt to convince him that I Love him, 
that I wiſh and ſeek his Happineſs ; and, in Pro- 
portion as I can convince him that I do this, I 
awaken his Gratitude, and engage him to me; 
but the more I limit and threaten him, the 
more he hates me; the more I urge Law and 
Force upon him, the more I am defeated. Our 
Children grow ſhy, undutiful, and are afraid of 
us, when we threaten them with the Rod and 
Whip. Gratitude and Spite are the two moſt 
powerful Springs of Action in the Soul. Bene- 
| O volence 
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volence and Grace excite the one, Threats and 
Rigour the other; the laſt is the Ground of 
a perpetual Quarrel ; the firſt-of a perpetual O- 
bedience z. nor is there any other Source from 
whence an univerſal and perpetual Obedience can 
ariſe, I could multiply Inſtances to prove this, 
but the Thing is too evident to need any; and, 

therefore, whoever attempts to engage an univer- 
ſal and perpetual Obedience to God by Threats 
and Scourges,. only ſhews how little he has 
ſtudied human nature; and, till he changes his 
Method, will be diſappointed. If this be true, 
it 1s as truly wonderful to hear a Preacher urge 
Duty (as he calls it) without a Principle of Love 
in, tae Soul. Taſk-maſter like, to fend the Peo- 
ple to make Bricks without Straw ; to urge Obe- 
dience to God, without Love to him, or Faith 
in him: This is like bidding them go make a 
World, and to expect Salvation for their Labour 
and Skill. The one is as eaſy a Taſk as the other. 

A Man may as well expect to kindle his Fire with 
Ice, or cool his Fingers at a Firebrand, as to 
Kindle Devotion in his Soul without this Love, 


or cool his altenating Appetites with Hatred burn- 


ing in his Heart ; or, indeed, do any thing in Re- 
ligion, without this firſt leading Principle of Faith 
in Cod, and Love and Gratitude to him. Work- 
ing for ever will not effect this; all the Morality 
known amongſt Mankind will have no Stroke 
here; all the Thunders of Sinai only ſtrike the 
Sinner deat with reſpect to this Point. Curſe, 
Law, Death, Hell, and Damnation, -rung in the 
Ears of the Sinner ever ſo long, only make him 
more a Rebel, more obſtinate, more a Devil. 
Therefore, to hear a Man proclaim Death and 
Deſtruction to the Sinner, and Enmity in God 
againſt him, when God -proclams "OY _ 

ood- 
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Good-will to all Men; to hear this, when God 
proclaims Liberty to the Captive, the * wr 
de- 

claring his Love to us when we were Sinners a- 
gainſt, and Enemies to him; and ſtands now wait- 
ing to be gracious, wooing and beſceching us to 
be reconciled to him, to ſtand ſtill and receive 
Salvation at his Hands, is very extraordinary. 


But we ſhall be told of Woe upon Woe, Ca- 
lamity upon Calamity, Deſtruction upon De- 
ſtruction to the Wicked, from the Lord ; that he 
is angry with the Wicked every Day ; and that 
his Jealouſy burns like Fire, Sc. But let me en- 
deavour to ſet this Matter right, if it be poſſible; 
and, oh! that I could here prevail with the Reader to 
take no Man's Word, but ſee with his own Eyes, 
and underſtand. with his own Heart; then he 
would rejoice to ſee and know what the Elabim hath 
done for the Salvation of his Soul; and I might 


ſtop here. But ſince this is not to be expected 
from every Reader, I ſhall proceed, and thus I 
apply myſelf to the Taſk, 


We have, 1/ai. lv. 1, 2, as ſolemn an Invita- 
tion from God, to every Soul of Man, as any to 
be found in all God's Word, Ho, every ore that 
thirſteth, come ye to the Waters, and he that hath no 


Money; come ye, buy and eat, yea come, buy Wine 


and Milk without Money, and without Price. 
Wherefore do you ſpend your Money for that which 
is not Bread? and your Labour for that which ſa- 
tisfieth not? Hearken diligently unto me, and eat ye 
that which is good, and let your Soul delight in 
Fatneſs, &c. 


. The 
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Taz Juſtice of this Tranſlation I never yet 
heard deny'd by any Man; ſo there can be no ca- 
villing here, nor Uſe for Logick. The Ho 
in this Text, is a Call, an Invitation to every, 
one that thirſteth, that thirſteth after Chriſt and 
Righteouſneſs, &c. ſay the Commentators. But 
if ſuch Thirſters are to be underſtood in this 

Text, how are they chargeable with ſpending 
their Money for that which is not Bread, &c. for 
thoſe ſhall drink of Living Waters, and never 
thirſt more. The Bitterneſs of Death is paſt with 
them, becauſe Chriſt longs more to ſatisfy ſuch, 
than they to be ſatisfied. Every Soul of Man 
thirſteth after Happineſs, under ſome indetermi- 
nate Form ; they ſeek it in ten thouſand Forms, 
and weary themſelves in the Purſuit ; they renew 
the Chace again and again; and, after all their 
Acquiſitions, are diſappointed : The Reſtleſſneſs 
of their Souls remains; they are ſtill hungry, 
thirſty, weary, heavy laden, burdened with Cares, 
vex'd and aſham'd. Theſe are the Perſons call'd 
to, invited to buy Wine and Milk, &c. and not 
ſpend their Money, &c. their Care, their Toil, 
their Time, Sc. for that which is not Bread, Sc. 
There is nothing more natural to Man, than ta 
deſire Happineſs ; and *tis this Deſire takes 
up the Thoughts and Time of all Men, from 
their early Infancy to old Age ; they miſ- 
carry only by miſtaking the Object; by ſeeking 
Refreſhment from Summer Brooks, and dry 
Breaſts. Thus comes in the <wherefore, &c. Why 
ſeek you Happineſs and Reſt from Objects that 
can afford none? Ho, hearken, ſtop in your vain 
Carcer, and come to the Waters ; come and buy 
Wine and Milk without Money and without 
Price. Under the material Images of Wine and 
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Milk, are confeſſedly couched, all ſpiritual 
Refreſhment and Bleſſings. To participate of 
theſe, every Soul of Man is, in this Text, called 
and invited to ſatiate himſelf, from a Fountain 


too, that will never fail, nor nauſeate. Parallel 
to this is Math. xi. 28, Sc. Sc. I as 


Taz Uſe I would make of this, is, that, ſince 
the Ho in this Place is truly rendered, and is an In- 
vitation to every Individual, a Calling them off 
from their vain Purſuits, to accept of Refreſh- 
ment, Happineſs ; in a Word, to accept of Sal- 
vation; that ſince it is thus here, and we find this 
Ho reiterated in a vaſt Number of Places; and 
fince the Hebrew Language will not, without A- 
buſe and Force, admit of the ſame Word bein 
rendered in two contrary Senſes ; that, therefore, 
Ho muſt be a nInvitation wherever it is found ; an 
Invitation to Sinners to hearken and return, or ra- 
ther, to hearken and be brought home to their 
reſting Place; and not a Denunciation for Breaches 
of the Law, to fright them farther from their 
Redeemer, and condemn them. This appears to 
me inconteſtable. Indeed the Tranſlators have 
thought fit to render it Ho in this Place, and Woe 
in almoſt every other. By this they have de- 
ſtroy'd the Connection of the Context in every 
ſuch Place; and, I doubt, have diſtreſs'd the Con- 
ſciences, and damped the Hopes of Thouſands, 
and driven others to Deſpair and Diſtraction. 


Tur thus it 1s render'd in Jaiab v. 8, 11, 18, 
20, 41, 22. . 1, 3. Wi. 12. 1, NIE. 1, 
15. XXX. I. XXXIlIL 1. xlv. 9, 10. Iv. 1. Jeremiah 
xxii. 13, 18. xxiii. I. XXX. 7. XXXIV. 5. XIVii. 
6. xlviii. 1. I. 27. Ezek. xii. 3, 18. xxxiv. 2. A 
mos v. 18. vi. 1. Mich. ii. 1. Nabum in. 1. Hab. ui. 
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6, 9, 12, 15, 19. Zepb. ii. 5. iii. 1. Zecb. ii. 6, 
7. iv. 17. Ho, deliver thyſelf, O Sion. That thus 
it is rendered in the Texts abovemention'd, I 
appeal to the whole learned World, and ad- 
jure them, that they no longer deceive their own 
and their Hearers Conſciences ; or to ſhew plain 
Reaſons why the ſame numerical Letters N Ho 
ſhould be render'd @ Call to Sinners in one Place, 
and a Denunciation againſt them in another. But, 
I preſume, they may as eaſily pluck a Star 
from the Firmament, or deſtroy the Stability of 
Nature, as ſhew a Reaſon why the Elabim ſhould 
thus ambiguouſly reveal himſelf to his Creatures. 
I am not to be talk'd off here with Jewiſh Quirks 
and Quibbles, nor with a ſcholaſtick Air; the 
grave, the learned Sneer, will in this Place be of 
no uſe, Nor will Ramus, nor Hiſpen, nor Byth- 
ner, nor Buxtorff, nor any of their Diſciples, be 
admitted to plead here ; plain Truth and Com- 
mon Senſe will be heard with Candour. 


But beſides what has been ſaid above, there is 
another Word in Hebrew, which does really ſig- 
nify Woe; and I think it an infallible Rule in that 
Language, that no two Words can ſignify pre- 
ciſely the ſame Thing. It ſo, and ſo it is, then 
N cannot. ſignify Hoe, becauſe Y does fo, 
Prov. xxiii. 29. who hath Moe, who hath Sorrow ? 
Eccleſ. iv. 10. Numb. xxi. 29, Woe unto thee Heſh- 
bon. 1 Sam. iv. 7, 8, and they ſaid, Woe unto us, 
&c. Jer. iv. 13, xxxi. 6, 4. Lam. v. 16. Iſaiah iii. 
9, II. Numb. xxiv. 23, Alas, &c. Pſalm. Woe 
is me, Cc. Iſaiah vi. 5. xxiv. 16. Fer. x. 19. 
xiii. 27. xv. 10. xlv. 3. xlviii. 46. Ezek. xvi. 
23. xxiv. 6, 9. Hoſea vii. 13. ix. 12. Micha ii. 1. 


Mi T heſe are all the Places in the Old Teſtament 
| where 
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where Woe is to be found. It is a Note of 


Lamentation, and better render'd Alas, as in 
Numb. xxiv. 23. where it is ſo render'd Fer. 
xiii. 27. Woe to [Alas for] thee, Jeruſalem! wilt 
thou not be made clean ? when ſhall it once be, &c, 


The Woes in the New Teſtament read thus, and 
mean no more than Alas; and till the Ground and 
Reaſon why o, Woe in Greek, means more than 
"WR in Hebrew, be ſhewn by ſome learned Pen, the 
Man of common Senſe will continue to cleavetoit. 


But to return to the Conſideration of Ho: I 


have ſaid it is truly rendered in Jaiab Iv. 1, 2, 


and cannot be Woe, nor Alas. I ſhall be told it 
means, behold, hearken, a Note of Attention to what 
follows, be that a Comfort or Curſe. This cannot 
be the Caſe in many, if in any, of the Texts 
cited above; where it muſt not be only, behold ye, 
but come, come ye, come hither ; and not ſtand, ſtand 
off, Sc. What I mean is, *tis not the Voice nor 
Language of an Enemy ; for, I believe, the whole 
French Army in Flanders, in the late War, would 
have been deaf to the Ho of an Engliſh General; 
and, if you will call the Trumpet or Flag the 
military Ho, there are always Terms of Peace, a 
Truce, Ceſſation, or Mitigation propoſed ; and 
if the White Flag be always the Attendant of the 
military Ho, I hope it will not be refuſed a Place 
here. I ſuppoſe, when an Enemy is flying, *twould 
be thought very extraordinary to ſtop him with 
an Ho, to bid him fly faſter ; or to call after him, 


and ſtop him, in order to threaten him. 


I find it rendered Alas, 1 Kings xiii. 30. True; 
but to make this ſound tolerable, the living Pro- 


phet muſt be made to ſpeak to the dead one 
whereas 
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whereas he mourning over him π¾ "7 Come, ſee, 
my brethren, the Fate of this Man for ſuffering wi 
ſelf to be ſeduced from the Elahim. TIfaiah i. 
Ab! finful Nation, &c. Ho to the ſinful Nation, 
the People- laden with Iniquity, the Seed of Evil 
Doers, the Children that have cauſed Corruptions ; 
they have contemned Jehovah ; they are gone back- 
ward. This is all I can find in this Text ; thoſe 
that can find Anger in it, are to ſhew how. I will 
give them till Doomſday to find it. 


I ſhall omit the further Conſideration of it in 
this Place ; but muſt Quzre on the 24th Verſe 
of this Chapter, whether the Tranſlators have not 
been a little too free, and given us their own, in- 
ſtead of the Senſe of the Text? And whether the 
Gloom they have drawn over it ought not to 
be diſpelled ? The Connection of the 5th Chapter 
of this Book is totally ſpoil'd by changing Ho into 
Woe, as well as the Connection of every other Place, 
where they have done ſo; nor can, nor will, the 
true Connection appear till theſe Things are fur- 
ther attended. to. 


That there are admonitory Checks, Declara- 
tions of what the Conſequence of Things will be, 
upon a Courſe of Rebellion and Obſtinacy againſt 
God, his Revelation, and Method of Salvation 
perſiſted i in, I deny not : But that they carry in 
them the Nature of Threatnings, as that Word 
is generally underſtood ; or that there is Ven- 

ance at the Root; or, that they are deſign'd to 
affright the Sinner, or, for any other purpoſe than 
to effect his Happineſs, I do deny; becauſe the 
Word of God muſt have its Effect, and if the 
Threats in God's Word were deſign'd to affright 
the Sinner, they muſt drive him from the Sou ** 

OL 
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of his Happineſs ; arid if there be Ma. ance at 
"the ko” and they are only deſigned to give 
the Sinner Prelibations of his Datnnation, and ſo 
to toxment him before his Time, who ſhall pre- 
vent their Effect! ? And how is this confiſtent with 
the Wooings, and Beſeechings, of God to Sin- 
nets Zo be reconcil'd ? 2. Cor. v.. 18, 19, 20. And 
all Things are of God, who hath reconciled ws to Bin- 
ſelf by 72 Eos: and hath given to us the Miniſt 
of Retonciliation, &c. Col. i. 153 And) you that were 
ome time alityated, and Enemies in Jour Mind by 
wicked W orks, yet now hath be reconciled. 


'Ir is notwithſtanding, confeſſed; and, 1 own, 
there was à Crime, and a_ ſort of Sinners, who 
were threatened and puniſhed, and frequently cut 
off too, by the Appointment of the Elabim: But 
why were they puniſhed and cut off ? As a mer- 
ciful King executes obſtinate Rebels, not with 
Vengeance, and Spite againſt them; but to pre- 
vent their alienating the Hearts of the reſt of his 
Renn Subj 7 by drawing them from their Al- 

ance nts: Slavery, and Ways that would prove 
un Ruin. What that Crime was, and who thoſe 
Sinners were, have been hinted already ; and I 
cannot conceive the Reader ſo dull, as not to un- 
derftand it. It is called the great Tranſgreſſion 
the abominable Thing, the accurſed Thing, &c. I 
was in a Branch of this Idolatry, that Manaſſeh 
exceeded all the Abominations of the Heathen. 
It was for this, the Queen Maacab was deprived 
of her Royal Dighity ; and when the Reader has 
informed himſelf, what that preciſe, particular 
Crime was, of which Manaſſeb and Queen Maacab 
were guilty, and the Branches and Deſign of it ; 
he will have a better Clue to underſtand his Bible, 
han the Commentators had. The Commiſſion of 
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this Crime, made Jehovah forſake his n Tem- 
ple; and he never did it for any other. This was 
e tip-top Piece of Heatheniſim, the, greateſt 
Crime that ever was committed in that Worſhip, 
and, in that-Manaſſeh introduced it (the Symbol of 
it) into the Temple of Jehovah, he exceeded all 
the Abominations of the Heathen. The admo- 
nitory Threatenings are concerning this Crime, 
and fuch Worſhipers as rebelliouſly and obſti- 
nately adhered to it, and its Conſequences; and 
even theſe will be found to be but ſo many Warn- 
ings to farlake thoſe Ways of Death, to return to 
God, to his Revelation, and be ſaved. I the ra- 
ther ſay this, becauſe thoſe very Warnings: are 
mixed and tempered with the moſt endearing and 
ſalutary Expoſtulations and Forbearance, Jer. iii. 
1. Xii. 22. Amos i. 3, 6, 9, 11, 13. The Tranſ- 
latars have put Puniſhments into theſe Texts in 
Amos but there are none in the Original. 


Ix one Word for a Cloſe; (for I am got beyond 
my intended Limits) there is no Morality worthy 
the Name, but what is founded on the Goſpel, 
ariſing from the grateful Senſe of what the Ela- 
him has done, for us. Hence we are inclined to 
love him and our Neighbour, and to think this, 


and all we can do, infinitely too. little. This grate- 
ful Senſe of the Love of the Elabim, and this Be- 
nevolence to our Fellow Creature, ingraven on 
the Heart by the Power and Grace of God, and 
not by Nature, is all the Law the Chriſtian needs; 
for to love the Lord our God with all our Heart, 
Soul, Strength, and Might, and our Neighbour 
as ourſelves,” includes, and involves all the real 
Morality, or good Manners, we can be poſſeſſed 
of. On this hangs all the Law, and the Prophets; 
and, by fair Conſequence, this hangs not onthe 


[1 07 I: 
Law, or the Prophets, but on Chriſtianity i in the 
Heart. I know of no Law, beſides the Revelation 
of God's Covenant of Redemption ; beſides the - 


Revelation of God's Method of Salvation by 
_ Chriſt, 1. e. the Doctrine of Salvation from the 


Power of Sin. If a Man lives really under this 


Power of the Goſpel, and be really in this ſaved, 


Condition, what Uſe is there then for a Law, 
otherwiſe than as a Doctrine to direct him? And, 
indeed, Law and Doctrine is the ſame Thing, as [ 


intended to ſhew, but have not Room left. 7175 is 
its Root, which the Reader may examine if he 


pleaſes : By this Doctrine, I am taught to give 
up myſelf b the Will of my Redeemer, to have 
no Will of my own Godward. It is the Will and 
Doctrine of the Redeemer that I ſhould believe in, 
and truſt him for my Body and Soul. It is his 
Will, by his Spirit, to aſſiſt me, and to give me 
this Faith and Truſt in himſelf ; which, if he 
does, and I believe in him with all my Heart, I 
ſhall be ſaved. If I don't, I ſhall not; be my 
Morality never ſo extenſtve. With this Faith 


comes a Diſpoſition, a new Nature, productive 


of Repentance and all good Works; fo that I 
turn to him, I grieve at, and am aſhamed of my 
ſhort coming before him; hence T'am inclined to 
Charity, i. e. Love, Good-will. Sc. to open my 
Hand wide to the Poor, Deut, xv. 8. to love my 
Enemies, Sc. a Leſſon never to be learn'd or 
practiſed, by Virtue of any Sanction of Law; 
a Leſſon never taught nor learn'd by the Hea- 
thens, for Diogenes Laertius directs us not to let 
our Friends out-do us in a good* Turn, nor our 
Enemies in an Evil one. This, he ſays, was the 
Doctrine they all taught. I remember one of 
them, in an Epiſtle to his Enemy, tells him, 7 
have had Succeſs in my Battles by Sta; I have beat 


my 
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my. Enemigs by Took; 1. have. bad. Suceeſs..in 
Hiorſe- Races, and in wy 5 Hings, &c. I ſend 
von this Glutt of good 2 once, in Hopes it 
will kill you 105 be a Law of Nature, here 
it is in Perfection. If any one thinks this is a- 
buſing the Law. of Nature, and that he has 2 
Right to abuſe me for it, he is at Liberty. 
ſhall only obſerve here, that I am not ſuch a 5001 
as to expect a general Subſcription. to my. Endea- 
vours ; 5 7. Man's Placit is not the on with 
mine : But I have done thus much, he that 
would overthroy it, muſt kno, in the rd Plac 
it is his Taſk to do more. There is one Point i 
can juſtly bind an Adverſary tos that he ſhall not 
oppoſe 50 to the 17 45 "Heathen. Romances 
0h Divine Seriptures : har gue foil me, 
mu uſe ſuch bk - 145 or J haye not 
my Readers with WAY. neither * be 
confited with Stubble. | + 


\ \ 


APPENDIX. 


Ms Had purſued or traced theſe 


the wonderful Dr. Fofter's. late 
Performance juſt now fallen in- 
to my Hands. A Book where- 
in all that is good, or intelli- 
| gible, is ſtolen from Revela- 
tion, 1. e. "Chritianty, and yet wrote in Defiance 
of it. Our Author 125 acted, in this Inſtance, 
of an unfaithful Servant, who, having ſtolen his 
an from his * avers it to be his own, 
with it ſets 1 01 him. But he has many 
Companions, ones too; ſo may think 
himſelf the leſs c i Pur whether robbing the 
Scripture, and- yg it thus, among a Banditti 
of Infidels, be, Je Finn than to do it alone, I 
leave him to Judge: I [oaths not Time to trace 


the wild Romance t ing ghout; but ſhall, notwith- 


1 take 711 to fay, that either I 
never ſaw Tue 4 1 * Stuff, ſuch 
an empty Harangue, fach an, -------- Attack up- 


on the Religion of his, 3 : Chriſtianity, and 
common Senſe, put into ery, Cha or, that all 


I have wrote, or can write, ought to be deſtroy'd,. 
94 the Author treated ag. a Fool. Our Author, 


r myſelf, muſt. have made en more egre- 


gious 


Things a little farther, had not 


[no]. 


gio ous than Don Dutrote, when, is \riſtook the 
Windmil for a Giant, the/Baſen\for a Helmet; 
* drophil and his Man beben muſt 15 

2 eme, in comparifon of one of us; 
op our Author has miſtaken Cuſtom and Educa- 
tion for Nature, or Ihave all along miſtaken Nature 
for Cuſtom and Education; or rather, he has attri- 
buted that to a Power implanted j in the Soul of 
every Individual of the human Race, which I at- 
tribute to an original Revelation ; or he has con- 
fidered Reaſon as diſtinct from, and independant 
of Revelation ; whereas, I ſay, it was given 10 
us, and implanted in our Souls to. underſtand? 
Revelation] and that notwithſtanding we are 
now able to reaſon, in a low Degree, about the 
temporal Concerns and Conveniences of Life; 
that even this had not been the Caſe with us, if 
our Reaſon had not been originally excited, guid - 
ed, and ſet a-going by God's Revelation. 


Here, good Reader, pauſe a little; take no 
Man's Word ; and, be ſure, not to conclude on 
either Side, without indubitable Data ; and re- 
member that theſe are not to be had from the 
Heathen, nor from the Imaginations of Men. ] 


There is no Medium between us ; one of us 
mult be quite wrong: Notwithſtanding, I have 
no Reſentment againſt him, but as an Author, 
and would go as far, and do as much to ſerve 
him, as a Man and my Fellow-creature, as 
he would to ſerve the beſt Friend he has, and 


with as much pleaſure too. Therefore the 


Reader is not to conſtrue my Treatment of 
him, into IIl- nature or Hatred; for I have 
none againſt him, or any one elſe : But when I 


complain of his un-ideal Pages, and that I think 
their 


een 


their Senſe is often as dark and concealed, as 
the Myſtic's Tinfture and Turba, he may lay the 
Blame on the Weakneſs of my Underftanding ; 
for the myſtic Definition he has given of Creation, 
Vol. I. p. 23, 26, I confeſs, I do not underſtand. 
And as every Man meaſures other Mens Under- 
ſtandings by his own, (and there is no other way 
of doing it,) this makes me always ſuſpect, that 
where I can't underſtand an Author, (an Engliſh 
one I mean, ) it is becauſe he did not underſtand 
himſelf when he wrote. I have given the Mea- 
ſure of my on Conceit ; dear Reader, take care, 
for it is contageous | But to be ingenuous, I own 
I underſtand but very little of the firſt Part of his 
firſt Book; and, therefore, ſhall leave it to the 
Gypſies z while I endeavour to ſeparate only a 
few of the viſible Ingredients in his Olla Podrida, 
the Branches of Hemlock, Sc. and leave the reſt 
till hereafter... And, indeed, without this, I have 
been doing nothing; for if what our Author ſays, 
Vol. I. p. 107, be true, all I have been ſaying is falſe. 
He ſays there, The conſummate Wiſdom of 
<« Godis further conſpicuous in the univerſal moral 
« Senſe, or natural Conſcience of Good and Evil. 
«© For though all Morality be, in my Opinion, 
capable of the ſtricteſt Demonſtration of Rea- 
<« ſon, yet this is not the general Talent of Man- 
« kind; they are unuſed to argue; they are a- 
<« verſe to it; they ſeem, through Exceſs of In- 
« dolence, and by being immerſed deeply in the 
« Gratifications of animal Life, to loath it. This 
<< the Creator probably foreſaw ; and therefore, 
<« that there would be but few moral Sentiments 
<« preſerved amongſt Mankind, if a kind of In- 
« ſtinct did not urge to what Reaſon was not 
„likely to ſupport ; He therefore, with moſt il- 
« -luſtrious and admirable Wiſdom, implanted a 
. ; ; Principle 


[122 ] 

« Principle, and interwove it with the eſſential 
* Frame of human Nature, that would immiedi- 
< ately diftate Right and Wrong, in all Capital 
Inſtances, without an intervehing progreſſive 
Train of Reaſoning; by which Mefis 22 
<< tations to Vice are immediately repelled, or 
their Extravagancies, at leaſt, reſtrain'd 110 
limited; and à Seed of Refof mation and 1 
e ture Virtue is lodged in the Mind, fcaree p 
<< fible to be extirpated. Wete Mankind 

« deduce: their Duty in an exact Courſe of 2 
| gumentation, the Conſequence would be, from 
«- the prefent Inexertion of Reaſon, and Alden. 
| < dancy of Paſſion, a general Cenfufion of Right 
| and Wro _w But the univerſal Principle of 
F « moral Senfe and Conſcience is both an expedi- 
| << tious and vigorous Principle.“ 


I chank the Doctor for locsge ending to Lotte 
out of the Clouds; where he has dwelt a long time, 
and where I durſt not attempt to follow him for 
fear of beclouding myſelf and the Reader: But 
F preſume the dark Divines, nay the dulleſt of the 
Myſtics; know quite as much ef the Attributes 
of the Deity: as our Author. All that I Know a- 
bout themy is, that there is hut little to be known 
concerning them; and that when Men pretend 
to talk about them, they only darken Counſel by 
Words without Knowledge; 1 10 if our Author 
had: ſaid leſs about them, eld of His Wann had 


appeared. 


In the Citation above, the conſummate Wil. 
dom of God appears not more confpicuous, than 
the conſummate Folly of our Author. It is a 
Paragraph controuled by the common Senſe of all 
Mankind, controuled by every Man in Proportion 

to 


[nz] 

to his Acquaintance with the World, the Manners 
of Mankind, and the Sentiments they have of 
their own Actions. The moral Senſe ſo much 
talked of, is nothing leſs than immoral Nonſenſe. 
For if it be true, that we have this univerſal Prin- 
ciple, this moral Senſe, this exquiſite natural 
Conſcience, implanted and interwove with the 
eſſential Frame of. our Nature. ; if this expedi- 
tious and vigorous Principle will immediately dic- 
tate Right and Wrong, in all capital Inſtances; if it 
will repel Temptations --- limit and reſtrain Vice 
--- and be a Seed of Reformation and future Virtue, 
ſcarce poſſible to be extirpated, c. How comes it 
to paſs that Men act wrong, and what need is there 
tor Reaſon, or Revelation ? Surely none, unleſs 
Reaſon and Revelation be deſigned to ſet us right 
in petty Matters ; for the moral Senſe is quite 
ſufficient in all capital Inſtances, according to our 
Author. But further, if the Mind be furniſhed 
with this moral Senſe, and Reaſon too, there can- 
not be the leaſt Pretence for a Revelation: A 
Man has certainly as much need of three Noſtrils, 
as for a third Means of Inſtruction, when he has 
two ſufficient ones connatural to him, interwove 
into, and eſſential to his Nature. Our Author 
has, in the Paragraph above, but too plainly ſhewn 
his Ignorance of Mankind : Thoſe who know 
the World and the Manners of Men beſt, muſt 
be the beſt Judges of the Vigour of the moral 
Senſe. Theſe muſt be the Men of Experience, 
Obſervation, and common Senſe, that have had 
to do with all. Sorts of Men ; all ſuch havin 
obtain'd a true Knowledge of Men; all ſuch, 
believe, by laughing at the moral Senſe, will pre- 
vent my laughing at them. Now, whether thoſe 
who have ſpent half their Time in their Cloſets, 
at their Books, and near the other Half in polite 


Q and 
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and modiſh Company, and at the Tea- Table; and 
rhaps hardly ever appeared there, but under the 
olemn Air of a Preacher, before whom the far 


greater Part acted in Maſquerade, and put on the 
Character of Saints, but quitted it as ſoon as his 
back was turned: Or, whether thoſe that have 
ſeen Mankind unmaſk'd, acting in their true 
Characters, and ſhewing their true Tempers, be 
like to paſs the juſteſt Judgment concerning the 
moral Senſe, I ſhall leave the intelligent Reader 
to judge; and whether a Sparrow taken unfledged 


from the Neſt, and ſhut up in a Cage, and by-and- 


by indulged the Liberty of the Parlour, be not as 
fit to teach the le to fly, as ſuch a Man to 
Judge of the moral Senſe ? 


If the barbarous Manners of the barbarous Na- 
tions, cited in the foregoing Parts of this Pam- 


phlet, be not ſufficient to convince our Author 


that the moral Senſe, backed by all the Power of 


Reaſon is too weak to effect the wonderful Things 


he aſcribes to it, we will come a little nearer 


Home, and, to pefect our Inquiry, we need but 
go to the Court of Verſailles, &c. to the Cabinet, 
the Camp, the Compting-Houſe, the Shop, Cc. 
If this be not enough, we will go to the Bear- 
garden, the Gaming- table, and beat the Rounds 
of Drury , we will viſit the Goals, and inſpect 
the damnable Cruelties there ; the Temper of the 
Guilty, the Debtor, the Innocent, together with 
that of Profecutors, and Keepers. Let us go to 
the Courts of Juſtice, and obſerve the Claims of 
the Plaintiff, the Shifts of the Defendant, the 
Perjury of their Witneſſes, and the Manners of 
their Advocates on both Sides: We will go to 
the Inquiſition, the Baſtile, &c. and ſee the Tor- 
tures inflicted on the Innocent; to the Monaſte- 

Ties. 


rr mern 


5 
rics, the Nunneries, the Seraglio; and attend to 
the Tricks, the Debaucheries, and Murders com- 
mitted there, without Remorſe. I might men- 


tion Abundance of more intereſting Things than 
theſe, but it would be ſaying too much. 


Upon what has been mention'd, I aſk our Au- 
thor, where is, or what is become of the moral 
Senſe in theſe Inſtances ? Since he affirms, it is 
ſcarce poſſible to be extirpated ; for ſurely, either 
it never had Exiſtence, or, in the Inſtances above, 
it is extirpated. | 


Once more, the moral Senſe (if moral Senſe 
there be) muſt be moſt vigorous, when our own 
Offspring are concerned ; here is Inſtinct, here 
is Nature (if any where) here is Affection, the 
hardeſt to be extirpated of any in the human Na- 
ture; yet, we have many Inſtances of Men (if 
they muſt be called fo) who have deſerted their 
own Offspring, abuſed the deluded Mother, left 
her to ſtarve, 2 in Ignominy and Want, and her 
Children too, in a hopeleſs, hapleſs, helpleſs, and 
forlorn Condition, to wander with hungry Bel- 
lies, and diſtreſſed Minds, to groan under the Ty- 
rant's Rod, the Taſk-maſter's Whip; to be made 
Hewers of Wood, Drawers of Water, in invin- 
cible Ignorance and Slavery : Thus they have 
acted in one Country, gone to another, and done 
the fame ; left a Baſtard here, and a Baſtard there, 
with their abuſed Mothers ; and, at laſt, come 
Home and vaunted themſelves for being Bravoes. 
Without doubt, the moral Senſe in theſe Men, 
was very exquiſite and vigorous. 


Our Author has given us nothing but his bare 
Word for the Exiſtence of this moral Senſe ; and, 
* N 0 
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to ſay the Truth, I don't chuſe to take it, till he 
can ſhew his 1 from Scripture, which I 


know he never can; for that was written to pull 
down ſuch idle Imaginations, ſuch ſtrong Holds 
of Satan as thoſe. But tho', by the Goſpel, ſuch 
Bricks are fallen, ſuch Sycamores cut down, our 
Author is determined to repair the ------- Struc- 
ture; to build with hewn Stone, and plant Ce- 
dars; to ſet up his Poſt by God's Poſt, If it 
be ſaid, I am angry or mad, ſurely ! Surely no; 
I am in perfect even Temper, and the Regularity 
of my Pulſe bears Witneſs that I am ſo. I uy 
treat my Fellow-creatures in this, as an hone 

Mariner wouid his Brethren on a Lee-Shore, cry 


Rock ! Put your Helm a-Lee, or you will be 
ſtranded. | 


I ſhall obſerve further, Mr. Lock in his Trea- 
tiſe of human Underſtanding, has irrefragabl 
proved there are in the Soul no innate Ideas, ſo 
no innate Principles, ſo no innate natural Conſci- 
ence, ſo no implanted moral Senſe, no connatural 
Rule for Right and Wrong: Now, if we have 
none of theſe Things, that is, no true Principles 
concerning divine Things, none but what we have 
by Inſtructions, or Education, it is of the laſt Im- 
portance that thoſe Inſtructions relating to, and 
eſpecially fixing firſt Principles, ſhould be true, 
clear, and indubitable, and, I think, founded on 
Revelation ; and then we ſhall be in no Danger 
of Imaginations, or reaſoning wrong; becauſe 
here we have an infallible Correlate to the Con- 
ſcience, we cannot be ſecure of upon any other 
Principles; for it is idle for Men to talk of reaſon- 
ing right upon wrong Principles ; nor will the 
thinking Part of Mankind believe them, till they 
can make it appear that one may travel right in a 


wronz 
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wrong Way, and walk without Legs, and fly 
without Wings. 


From what has been ſaid, the abſolute Neceſſi- 
ty of a Divine Revelation appears ; for it the 
rational Creature, that is, the Creature made ca- 
pable to be inſtructed and guided, has nothing 
within to guide him, and cannot, nor does not, 
naturally underſtand external Objects without 
Inſtruction; there is the higheſt Neceſſity of a Set 
of infallible ones, to prevent his following his 
own or other Mens Fancies and Imaginations ; 
all of which, are but ſo many Swervings from 
Revelation, from Truth, which the Mind of Man 
has fallen from, by ſtarting aſide, or turning from 
it; and, till we return to it, can do nothing in 
divine Things, but dream and ſtumble, and be- 
wilder itſelf. 


Our Author has notoriouſly miſtaken the Prin- 
ciples inſtilled by Education, and obtain'd by At- 
ter- improvements; then called Genius, Habit, 
Reaſon, and the moral Senſe : As if a Mathema- 
tician ſhould inſult his Maſter who taught him, 
by affirming the Principles he had learn'd were 
intuitive, and that he knew them without the Re- 
velation or Inſtruction of his Maſter. But who 
taught the Maſter and his Maſter, &c ? The firſt 
Maſter learn'd it from Nature, but not without 
being inſtructed and ſet a-going by Revelation, 
either immediate or traditional, as might be made 


appear. 


Upon the whole, our Author will find his mo- 
ral Senſe, with the reſt of the ſenſeleſs Trifles he 
has publiſh'd, fit only to be thrown to the 
Owls, the Bats, and Night-birds ; tor, as hy 

ate 


* 
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hate that Light which all other Creatures delight 
in, which chears and enlivens all Nature, and 
which God made to prevent our groping in the 
dark; and, as our Author's moral Conf ſtands 
in point blank Oppoſition to the Light of God's 
Revelation, and tends only to bring us into Egyp- 
tian Darkneſs, I cannot diſpoſe of it better. 


Beſides, the Revelation of God, by which 1 
form my Creed and Manners, tells me, 2Tim. 1ii.2. 
That Men will be Lovers of their eqonſelves, covetous, 
Boaſters, Proud, Blaſphemers, diſobedient to Parents, 
anthankful, unholy, without natural Affection, Truce- 
Breakers, falſe Accuſers, incontinent, fierce, Deſpiſers 
of thoſe that are good, Traitors, heady, high-minded, 
Lovers of Pleaſure more than Lovers of God, having 
a Forms of Godlineſs, but denying the Power thereof : 
----- Men of corrupt Minds, reprobate concerning the 
Faith. See more in this and the 4th Chapter, c. 


- I ſuppoſe the Perſons in this Catalogue had ne- 
ver been inſtructed concerning the moral Senſe, 
fo did not know they had it; or had they ſuf- 
fer'd it to languiſh and die? To languiſn and die! 
Impoſſible, ſure : For I remember its Activity 
myſelf, and always ſhall (here is a Conceſſion for 
our Author:) When I was a Boy I loved Birds; 
but this ſnarling Cur the moral Senſe would not 
let me touch a Wren nor a Robin, becauſe they 
were ſacred Birds ; nay, it was ſo exquiſitely nice, 
that if a hundred Lady-birds had flown into my 
Eyes, it would not have let me kill one, for the 
fame Reaſon : But I have ſince underſtood, that 
this Kind of moral Senſe (for there are various 
Kinds of it) came down to us from the Heathens, 

and for that Reaſon I got rid of it. 
| Now; 


* 
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Now, our wonderful Author may keep his mo- 


ral Senſe, and diſpoſe of it as he pleaſes. If it 


pleaſe the Elabim to give me an evangelical Senſe, 
I ſhall thank them and be ſatisfy'd, and ſing, the 


Lines are fallen to me in a pleaſant Place, and I have 


a goodly Heritage. 


I expect to be told, I have miſtook the moral 
Senſe ; and that the Advocates for it mean by it, 
a Power in the matured Mind to diſtinguiſh Beau- 
ty from Deformity, Truth from Error, Virtue 
from Vice. Whatever others mean, our Author 


cannot mean this; for he aſſerts its Naturality. 


But let him or others mean what they pleaſe, a 
natural or acquired Power, they are equally ro- 
mantic when they aſcribe this Power to the Mind; 
tor it belongs and is owing to the Rule, to the 
Rectitude of the Rule, by which the Mind is guid- 
ed ; and, in Proportion as this Rule 1s fallible and 
changeable, ſo will the moral Senſe be, The now 
ugly, gaping, grinning, Gothic Faces on the Walls 
4 our old Buildings, were once put there for Or- 
naments, and then thought beautiful; the Skele- 


ton of the Horſe's Head, and the Aſs's too, are 


yet thought Ornaments in the Doric Frieze. Ex- 
quiſite, indeed ! And what we call Virtue here, 
is Vice in Portugal, Turkey, &c. and what we call 
Truth here, is Error there. Mankind are apt to 
change their Sentiments concerning Truth, Beau- 
ty, and Virtue, as the Manners and Taſte of the 
Age, and as the Faſhions of Dreſs change. This 
lies ſo obvious to every one's Obſervation, that 
the mentioning it, 1s proving it. Men are not a- 
greed yet whether the Roman Noſe, the broad 
Shoulders, c. be a Beauty or Deformity ; whe- 
ther Courage, in a thouſand Inſtances, be a Virtue 
or a Vice; the fame Picture ſhall be 93 
| ney 
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finely drawn, and not ſo; and, I have been well 
informed, that Fifty Pounds have been given for 


the Picture of a Toad. The Purchaſer, no doubt, 
had an exquiſite moral Senſe ! 


It would be kind in its Advocates to tell us 
when, i. e. at what time of Life, how early this 
Power begins'to exert itſelf : If they are at a Loſs, 
E will eaſe them of the Taſk, by telling them, it 
begins to act as ſoon as the Force of Inſtructions 
takes Place; and thoſe Inſtructions, and the Ac- 
quirements by means of them, are the Meaſure 


of it; beyond which it never roſe, nor never 
will. 


The next wild Goard I ſhall endeavour to pluck 
up, is of ſuch a Kind, as, were it ſuffer'd to grow, 
would choak Chriſtianity Our Author fays, 
The Fews, it muſt be own'd, were right n 
their Sentiments with reſpect to the Unity of 
« God, for they acknowledged but one ſupreme, 
ce eternal, ſelf-exiſtent Being, the Creator and 
« Lord of all : This was the firſt Principle of 
their Religion. Thus much mult be ſaid to 
« their Honour; though, in ſome other Inſtances, 
their Opinions were very corrupt, and very er- 
<« roneous; for it is evident, that they thought 
their Temple not only to be erected by the Ap- 
* pointment of God, but to have this peculiar 
«© Prerogative, that in it alone the Maker of the 
& World would be ſerved in an acceptable Man- 
<< ner. They entertained, likewiſe, weak and 
* childiſh Notions of him, as if he could be plea- 
« ſed with ritual Obſervances, with a ſplendid 
* gay Devotion, and the outward Pomp and 
_«* Decorations of Piety; and that theſe were of 

% ſufficient Merit to procure his Approbation 
"(SRL without 
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« without Integrity of Heart, or the Practice of 
the indiſpenfible Puties of Morality : To which 
e may 2. that they formed a very low and 
* centemptible Idea of his Goodneſs, confining 

e it'in a great Meaſure to themſelves only. 
He, the Ominipotent Spirit, can pay no regard 
to the Trifles of external Show and Ceremony, 
«but only to rational Devotion,“ (ſuch as our 
Author pays) *'and ſolid uſeful Virtue ; and that 
* chreford, ſomething of this Kind was proper 
tobe indulged to 4 People of a low Genius, 
fond of Pageantry, to keep them ſeparate from 


e Idolaters, and prevent their Imitation of their 
2 © ſapebſfitions" Cuſtoms. , 

[Either this is Sing whe Moſaic Ceremonies 
to come from God, or it is reproaching the God 
of the Fews, as well as the Feros themſelves ; for 
if the Rituals of this fplendid gay Devotion, thoſe 
TFrifles of external Show and Ceremony, Sc. came 
from God,” he mult be pleaſed with his own Inſ- 
titutions, 0 far às the Intention of them was con- 
formed to; but, according to our Author, there 
was not other Intention in them, but to keep the 
People from Idolatry,' Sc. i. e. to keep them 
out of Miſchief. A hopeful F e of Wor- 
ſhip [this indeed ! $56: 5 & > 

0 551953 * s Wb * ' * 

It is pity our Author had not tile Serre to 
ſpeak out here, and tell us whence thoſe idle 
Ceremonies came; whether from God, or Moſes, 
or Egypt, or Midian, or Chance, or whence ? But 
no: We are left in the dark, and without a bet- 
ter Guide, might remain ſo. While he proceeds 
to charge the Jaws at that Time with Corruption, 
Error; with having childiſn Notions of God, as 
iR * could be 'pleaſed: with thoſe Rituals, Se. 
N R without 


— - - 
„ „ä — 


is falſe u 


Earth in my Sight ; behold'a Son ſhall be born unto 
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without Integrity of Heart, &c. with having con- 
temptible Thoughts of God, Sc. a People of a 
low Genius, Sc. A terrible Charge, and nothing 
diſtinguiſhes it from being brought by the Accu- 
fer of the Brethren, but its Falſeneſs ; for he 
would have had more Cunning than to have 
brought one wholly falſe as this is. What Proof 
does our Author bring to ſupport this heavy 
Charge? Nothing but his own Word; an 

Id 


nought but his own Imagination. One wou 

have thought common Senſe and Modeſty wou 

have kept him filent here, and witheld him from 
thus dogmatically abuſing a Nation in the groſs, 
whoſe Hiſtory he cannot read in the I e 
where it is only to be found, and all that he can 
ſay for himſelf, if what he has advanced in the 
Citation above be falſe, is, that ſome Ignorant 
impoſed on him, or that he invented it himſelf; 
and, indeed, I would not rob him of the Glory of 


being the Author of it, unleſs he will confeſs that 
a Lord Shaftſbury, or ſome ſuch kind of a Thing, 


gave him the Hint, and that he has improved 
upon it. It is which he pleaſes, for that the Charge 
the whole, I thus attempt to prove. 
Our Author ſays, “ they thought the Temple not 
only was to be erected by the Appointment of 
God, Sc.“ In this they were neither corrupt, 
nor erroneous ; for the Temple was erected by 
the Appointment. of God: Whether our Author 
acknowledges this, or not, I cannot tell, becauſe 
of the Ambiguity of his Expreſſion; but 1 Chron, 
xxii. 8, 9, 10. will ſhew, that in this they were 
right; And the Word of the Lord came unto me 


| ſaying, thou haſt ſhed Blood abundantly, and made 


great Mars; thou ſhall not build an Houſe unto my 
Name, becauſe thou haſt fhed much Blood upon the 


_ ghee 


; 
5 
3 
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thee, who ſhall be a Man of Reft ; and 1 will give 
him Reſt from all his Enemies round about: For his 
Name fhall be Solomon. He ſhall build an Houfe for 


my Name, and he ſhall be my Son, and I will be his 
Father, and I will eftabliſh the Throne of bis King- 
dom over Iſrael for ever. Ezra v. 1, 2, 2 Chron, 
xxx. 8. 2 Chron. vii. 11. I ſhall by theſe Texts 
leave the Reader to judge whether the Temple was 
erected by the Appointment of God or not. 


With Reſpect to their believing, ** that in it 
6 alone, the Maker of the World would be wor- 
„ ſhip'd in an acceptable Manner” *tis plain the 
thought, that whoſoever, when he worſhipped, 
turned his Face towards it, be he never ſo remote 
from it, was accepted ; and as, in many other In- 
ſtance, ſo in this, it was typical of Chriſt ; but 
as its Typicalneſs lies not before me now, I ſhall 
take no further Notice of it here; 2 Chron. vi. 


20, 245 29, 32+ 


The next Charge we have is, that they en- 
tc tertain'd weak and childiſh Notions of him, as 
if he could be pleaſed with ritual Obſervances, 
* without Integrity of Heart, c.“ tho' we read 
Num. xii. 7. of the Faithfulneſs of Moſes, of Sa- 
muel, 1 Sam. iii. 20. of Hanamah, Neb. vii. 2. 
of the People's Return to the Lord with their 
whole Heart, Jer. xxiv. 7. of Job's Integrity, c. 
and tho* to theſe Texts might be added Hun- 
dreds to prove, that Love to God, to their Neigh- 
bour, and the Stranger, was enjoined and cx- 

cted from them; and that they were not more 
remiſs in ſocial Duties, nor more ſuperſtitious 
than all Men have been ſince ; yet our Author 
expects to be believed without Proot or Proba- 

bility, 4+ But they formed very low and con- 
n temptible 


* 
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e temptible Ideas of the Divine Goodneſs, con. 
« fining it in a great Meaſure to themſelves only.“ 
They did indeed confine it to their own Religion, 
becauſe it was of Divine Inſtitution, and the only 
true one ; and becauſe. all other Religion con- 
ſiſted in worſhipping Stocks and Stones, &c. and 
its Rituals, as is ſhewn above, conſiſted of Per- 
juries, Thefts, Murders, Adulteries, Frauds, Sc. 
Fer. vii. 9. to which, I ſuppoſe, our Author 
himſelf will not link the Favour of God, or eter- 
nal Salvation, any more than the Jews their Ad- 
miſſion of Proſelites, ſhews they confined not Sal- 
vation to themſelves. But, for all this, they were 
to be © indulged, becauſe they were a People fond 
4 of Pageantry, and of a low Genius,” that is, 
they were not ſo polite, learned, and wiſe, as our 
Author; nor ſuch Reaſoners, in his Opinion: 
Oh ! this Self- conceit! what a pity it is we can- 
not get rid of it! Our Author, no doubt, thinks 
himſelf a Judge, that the Jetos were a People of a 
low Genius; but notwithſtanding his Judgment, 
I will venture to affirm that all Arts and Sciences 
deſcended from them to the whole World. To 
Prove this, I might go back to Eden, and the firſt 
evelation there : ht mention Tubal Cain's 
ſkill in Metallurgy, 0. but I ſhall begin at 
Exod. xxx. with Bezaleel and Aboliab, 5 were 
filled with the Spirit of the Elabim, in Wiſdom, 
and in Underſtanding, and in all Manner of 
Workmanſhip, to deviſe cunning Work; to work 
in Gold, and in Silver, and in Braſs, and in Cut- 
ting of Stones to ſet them, and in Carving of 
Timber to work in all Manner of Workmanſhip. 
More of their Skill or Genius may be ſeen in the 
xxxvth, and xxxvith Chapters, Ge. inſomuch, 
that I nun think the Genius of the Moderas, 
vaſtly below the Genius of the Jews of that 


Time. 
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Time. I might enlarge here to our own Shame, 
and that of our Authors, for accuſing, of them; 
becauſe I find in thoſe Chapters many Perfor- 
mances, which we are total Strangers to, and 
which no one among us can effect. This is 
too plain to need further Proof; for their Wo- 
men were wiſe-hearted; beſides,: they had Un- 
derſtanding communicated to them, to inſtruct 
others; and unleſs our Author can ſhew that the 
People were incapable of Inſtruction, his Accu- 
ſation mult lote its Force, and be of no Weight 
at all. Moreover, I doubt our Author has im- 
poſed on himſelf, and inferred the People's 
Stupidity, by ſuppoſing the Inſtructions and Pro- 
hibitions found in many Places of the Moſaic Law, 
were deſigned to direct them in moral Life; 
whereas, when he can read the Original, he will 
ſee they were defign'd only to prevent their run- 
ning into the Brutality of the Worſhip of the 
Heathens, who were a People not humanized, as 
the 1/raelites had been. The curſed Catalogue of 
Enormities caution'd againſt, Lev. xviii. and xx. 
Sc. were the Inſtitutions, the Statutes, the 
Decrees of the Heathens Worſhip, and made up 
their Rituals; and, but for this, the Jews had 
then ſtood in no need of ſuch Prohibitions. 


But beſides the mechanic Skill referr'd to a- 
bove, wherein they exceeded all that have lived 
ſince, I promiſe our Author, when he can under- 
ſtand Hebrew (and, till he can, I would adviſe him 
not to ſpoil any more Paper) to ſhew him, that 
the reflecting Teleſcope, the Declination of the 
Earth, the Motion of the Moon, the Circulation 
of the Blood, Sc. were underſtood by the antient 
Jews, better than they are now. But till he _ 
15115 > lech learn 
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learn'd that ſacred ſo neceſſary for e- 
very one that offers to write about divine Things, 
eſpecially in the dogmatical Manner he has, the 
Informations promiſed above, will be ſimilar to 
talking Logic to a Hottentot. 


But the Pomp and Decoration, the Trifles and 
Ceremony of the Jewiſh Worſhip, ſeem not at all 
to pleaſe our Author : He ſcarcely thinks it ra- 
don; that a Syſtem of Worſhip ſhould be made 

of ſuch Tale It would be too tedious to 
ſnew the Deſign and I Foe the Things our 
Author treats as Trifles, all ſingle out — . Pom 
fore, the principal Act in their Worts, and if 
that appears to be a Trifle, I will freely confeſs 
all the reſt are ſo too; I mean Sacrifice. And 
here, in the Words of an Author, who wrote like 
a wiſe Man, I ask, How came the Doctrine of 
Sacrifice into the World? Cain hath his Sheafs, 
« as well as Abel his Lambs; both of them re- 
< ceive, and both acknowledge the Benefit. I 
<« find eſtabliſh'd in theſe two a certain Prieſt- 
« hood ; they attend both to the Altar, and the 
« firſt Blood was ſhed by Sacrifice, the ſecond by 
« Murder. Now, ſo dal am I, and ſo ſhort of 
% Syllogiſms, thoſe ſtrange Pumps and Hydrogogues, 
« which lave the Truth ex puteo like Water, that 
« all my Reaſon cannot make theſe Men Levites 
« without Revelation; for I deſire to know how 
came they firſt to ſacrifice ? If you ſay, by A. 
* dam; the Queſtion, indeed, is deferr'd, but not 
2 ſatisfy'd : For I would know further, i in what 
hy — — was Adam inſtructed? Now, that it was 
© fible for him to invent theſe Shaddows 
66 Sacraments of himſelf, I will undertake to 

a 3 and that by invincible n 

% which no Adverſary ſhall dare to contradi 8 
* . 
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It is moſt certain, that the Hope and Exper- 
tation of Man in Matters of Sacrifice conſiſts in 
the Thing fignify'd, and not in the Sign itſelf. 
For the material corruptible Shaddot is not the 


Objett of Faith, but the ſpiritual eternal Proto- 


oe, which anſwers to it, and makes the dead 
gure effectual. The Sacrifices of the Old Teſ- 
LO and Elements of the New, can be no 
way acceptable with God, but inaſmuch as me 
—— relation to Chriſt Jeſus, who 1s the great 


perfect Sacrifice offer d up once for all. It is 


plain then that Sacrifices were frft inſtituted up- 


on ſupernatural Grounds ; for, in Nature, there 


is no Reaſon to be found why God ſhould be 


« pleaſed with the Death of his Creatures. Nay, 


the very contrary is written in the Book ; for 
Death, both natural and violent, proceeds not 
from the Pleaſure, but the Diſpleaſure of the 
Creator. Now, if we look back on theſe 
two firſt Sacrificers, we ſhall find Abel and his 
Oblation accepted, which could not be, had not 
he offer'd it up as a Symbol or Figure of his Sa- 
viour. To drive home my Argument then, 
I ſay, that this Knowledge of the Type in whom 
all Offerings were acceptable, could not be ob- 
tain'd N y human Induſtry, but by ſole Reve- 
lation : For the Paſſion 7; Chrif Feſus was an 
Ordinance wrapt up in the ſecret Will of Ged ; 

and he that would know it muſt of Neceſlity 
be of his Council: Hence it is called in Scrip- 
ture the hidden Myſtery ; for the Truth and Cer- 
tainty of it was not to be received from any, 
but only from him who had both the Will and 
the Power to ordain it. But if you will tell 
me (like the Author of the Prædicables,) that 
Men ſacrificed at firſt by Viſtinct of Nature, and 


without 
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&< without any reſpect to the Type, I ſhall, indeed, 
« thank you for my Mirth, whenſoever you give 
me ſo juſt a Reaſon to laugh. It remains then 
30 — firm infallible Foundation, that Adam 
«© was firſt inructed concerning the Paſſion; and, 
in order to that, he was taught further to ſa: 
k<. trifice, and offer up the Blood of Beaſts as 7. pes 
« and Prodromes of the Blood of Chrift- Jeſus; the 
«: Altars:of the Law re: but Steps to the Croſs 
af the Goſpel: Now, if it be objected, that ſé- 
s veral Nations have ſacrificed who did not know 
« God at all; much leſs the Son of God, who is 
t the Prototype and PerfeRtion of all Oblations: T6 
this Tanſwer, chat the Cuſſom of ſacrificing was 
communicated to Heatben by Tradition from 

tothe firft Man; who having inflrutted his own 
40 Children, they alſo delivered it to their Poſterity. 
4 So that the, Hizard of Religion remained, tho! 
*< the: Subſtance und irue'Doyont-of it was loft; 
and thus in my Opinion, it ſufficiently appears, 

<< that the fiiſt i len did ſacrifice; not by Na- 
«ture; A bar>ſomet by "Revelation, ' others 1 
6 LOT and Tradition. &c. "SS 411 1 5 

7 Vn Iron ritb ok 

Elſe et: If I should infiſt, in this Place, 
Hon the Moſuicul ceremoniul Lato with its ſeveral 
< reverend  Shaddews, and their Significations \; T 
might loſe myſelf in a alen of Mi ifterics 
«© both Divine and Natural; for verily that whole 
Ke Syſtem is but one vaſt: Serben, * a certain Ma- 

<* eſtic UG EN drawn” over Foo * vas," wle 
and nro;fible, "Sec 1 8 b er Er 


hy 


To this might be added the infallible Teſti 
mony of St. Paul, who declares that thoſe Things 
which our Author calls Pageantry and Trifles, 
were Shaddows and Patterns of heavenly Things 


by 
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by the Inſtitution of God; ſo that the low Genius 
of the People is not to be inferred from their Uſe 
of them Heb. ix. I leave the Reader to judge af- 
ter this ſhort Sketch, whether it be wiſer to be- 
lieveGod's Revelation, or our Author's bareWord; 
for both we cannot believe, 


And here I muſt take the Liberty to aſk our 
Author, why he calls himſelf a Chriſtian, or pre- 
tends to make the Bible his Standard? for in Con- 
tradiction to both Chriſtianity and the Bible, he 
ſays, p. 208. Vol. I. © For the Death of Chriſt, 
« which is repreſented in the Goſpel, as the 
c Ground of Forgiveneſs, or rather perhaps, 
4 17 a ſolemn Memorial of God's Placability to 
« Mankind, no more rectifies the preſent irre- 

by Har and miſchievous effects of Vice, than 

are Repentance can do without it.“ And here 
we will aſk a few Queſtions of the Doctor: Will 
you, Sir, take upon you to aſcertain what the miſ- 
chievous effects of Vice would have been if Chriſt 
had not dy d? and that Vice would not, nor could 
not have exceeded its preſent Boundaries, and 
made greater Havock than it does now, if that 
Event had never been ? Surely you will not; if 
you will, I hope you will produce your Vouchers, 
and not expect us to take your Word for a Mat- 
ter of ſuch Importance; for neither Reaſon, nor 
the Law of Nature will help you at this dead Lift. 
You have taken that for granted which a wiſe 
Man would not, viz. That Repentance is of 
equal Efficacy with the Blood of Chriſt. If you 


have not; who told it you? How came you to 


Know it, that you have with ſo much Confidence 
palm'd it upon us? Did you diſcover it by the 
Light of Nature, or did you invent this alſo 
yourſelf? You ought 1 tell us where you got 


it, 


— — 
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it, for till you produce your Authority, no cautious 
Man will believe you. This is dogmatizing, Sir, 
and not reaſoning, and in a Matter too of the 
laſt Importance to Mankind. But ſimilar to this 
you treated the Lord Kilmarnock, and publiſhed 
your Account of that Affair in Defiance to Chri- 
ſtianity, and to let the World know you can di- 
rect the Conſcience without it: But, dear Doctor, 
(don't take it amiſs) I ſhould eſteem it a leſs Un- 
happineſs to loſe my Head, than to have you for 
my Chaplain; ſuch are my Sentiments of your 
Reaſoning and Inſtruction, 


I ſhall take it for granted, that if Sin be par- 
don'd, its miſchievous Effects are in a great mea- 
ſure ſtopt, and I read, Heb. 9. 22. that without 
ſhedding of Blood there is no Remiſſion; now I 
think there is no ſhedding of Blood in Repentance, 
Eph. i. 7. ſpeaking of Chriſt, in whom we have 
Redemption through hisBlood, even the Forgive- 
neſs of Sin, &c. Is this through the Efficacy of 
Repentance, Rom. v. 10. iii. 25. whom God 
hath ſet forth a Propitiation through Faith in his 
Blood, to declare his Righteouſneſs for the Re- 
miſſion of Sins, Sc. Col. i. 20, 21, 22. be- 
cauſe the Love of Chriſt conſtrains us: Conſtrains 
us to what? To an Obedience to that Saviour 
who has pardoned our Sins, and who when he 
pardons, reſtrains the miſchievous Effects of 
them. 


| Now, Sir, I aſk if your Aſſertion above, gives 
not the Lye to thoſe Texts, and many more 
which might be quoted; and whether I am to 
depend upon your ſingle Word, or the Authority 

of inſpired Writers? If you ſay upon your Word, 
I demand a Miracle at your Hands, and if you 
| 5 cannot 
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cannot work one, the leaſt I can do is to laugh at 
you. 


But all this Poſitiveneſs is really founded only 
on your Imagination; for three Pages backward, 
Pp. 205, 1ſt Vol. you come in with, one would 
think he (God) ſhould pardon and favour the 
Penitent or the Repentant. What are you not 
ſure of it? How come you to affirm it then? 
Don't you know the Truth of it? Are you at a 
Loſs, and can you only gueſs about it? Won't 
the Light of Nature and your Reaſon help you 
out here? Surely they are ſtark Naught if they 
will not, and ſure I am they cannot, ſo you 
might have kept your one would think, to your- 
ſelf; for what if I ſhould think otherwiſe, is not 
my Gueſs as good as yours ? But I have more 


than Conjecture, more than one would think, Sc. 


for I have God's Word, which aſſures me he 
pardons, and ſo prevents the preſent miſchievous 
Effects of Sin, not for the ke of Repentance, 
but for the ſake of MM DU P/a. xxv. 11. But 
alas, I doubt, yea, I know you don't underſtand 
Hebrew, nor know who Mr dw was, or is, and 
yet we are to depend on your bare Conjecture, 
that bare Repentance will do all; but, dear Sir, 
we can gueſs as well as you; and thanks be to 
God, we are not left at Uncertainty about how 
the miſchievous Effects of Sin are to be prevented; 
for, as ſaid above, when *tis pardon'd, the Iſſue is 
in a great meaſure ſtopt. Some tell Lies in the 
Name of the Lord: I am bound to acquit you 
of this Charge, for what you do, you do in 
your own Name, not with a thus faith the Lord, 
but thus ſaith Dr. Foſter. 


You intimate with a © rather perbaps the 
«© Death of Chriſt was for a ſolemn * 
S 2 4 0 


N 
| 
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4 of God's Placability to Mankind.” Perhaps 
not, is all the Anfwer this deſerves ; but you 
ſhall be indulged here for the ſame Reaſon you 
make God indulge the Jews: Now one would 
think the cutting off of an innocent Perſon, if the 
Pardon of Sin were not the Conſequence of it, 
nor connected with it, would be ſo far from be- 
ing a Memorial of Placability in any Perſon or 
Being, that it would be a frightful ſtanding Sig- 
nature of the quite contrary ; for ſuppoſe I were 
a Rebel againſt my rightful Sovereign King 
George, and was told that he had laid aſide his 
merciful Diſpoſition, and that he had Cruelty 
and Inhumanity enough to execute an innocent 
Man, and that he really had done ſo: Pray what 
Temptation would it be for me to lay down m 

Rebellion and expect Mercy? None at all: Thus 
ſtands your Memorial of Placability, and how 
monſtrouſly you have dragg'd it in, and adapted 
it to ſerve a Turn, ] leave the Reader to judge. 


I really deſign'd when I begun this Appendix, 
to have taken notice at large of your One Su- 
preme God, which one would think is an Ex- 
preſſion deſign'd to convey the Idea of an Infe- 
rior God. The Idea, did I ſay! fantaſtical Dream, 
contrary to Scripture, to Divinity, to Philoſo- 
phy, Nature, and common Senſe; the Scripture, 
dear Sir, if you believe it, or if you underſtand 
it at all, conveys the Idea of God's exiſting in a 
Triune manner. How? In a Triune manner, how 
is that? It is at leaſt without Superiority, or Infe- 
riority, without Priority, or Poſteriority; and if 
you would know how it is, or rather if you 
would know any thing about it, you muſt firſt 
know the common Properties and Mechaniſm 


> OS 


[ 133 ] 


of that Subſtance in Nature, which does actually 
exiſt in this Triune Manner, and cannot exiſt 
otherwiſe ; I mean, the Matter, the Fluid of the 
material Agents, which the Scriptures have 
made the Shadow, the material Type of the im- 
material Agents. 


To enter here upon an Account of the mecha- 
nical Nature of this material Fluid, its Oneneſs of 
Subſtance, its three-fold Condition, its amazing, 
Strength, its wonderful Activity, its ſubtile and 
pervading Nature, Sc. would requirean Octavo 
at leaſt, and therefore ſhall only 1 Notice here, 
that the Scriptures have been neglected ſo long, 
and ſo the e of theſe things, till a 
Man may as well talk of Negative Quantities and 
Conic Sections to a Herdſman, as to be under- 
ſtood when he ſays any thing about them; yet I 
will venture to ſay, and hope to be able to prove, 
when call'd upon, that this Fluid Matter of the 
Heavens exiſts in the Condition of Fire, Light, 
and Spirit (Air,) that theſe three are originally 
really of the ſame Subſtance, and yet in their 
diſtinct Appearances, Operations, and Actions in 
the Natural World, they are not numerically 
the ſame : The Light is not the Spirit nor the 
Fire: The Spirit is not Fire nor the Light : The 
Fire 1s not the Light nor the Spirit. This Mat- 
ter (Subſtance) is Fire in the Sun, it is Light 
in its Receſs from the Sun; it is Spirit in 
its Acceſs to the Sun: Thus it exiſts, thus it 
acts, and thus it muſt exiſt, and act, in a per- 
petual Circulation from the Center to the Cir- 
cumference, and from the Circumference to the 
Center, while Nature remains; acting upon, and 
moving every ſecret Spring and Wheel in the 

| Macrocoſm, 


Q 
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Macrocoſm, and the Microcoſm too. + Here 
our Philoſophers may look with Succeſs for 
the Natural Cauſe of Gravitation, Projection, 
_ Elaſticity, Magnetiſm, Fc. and if they will not, 
muſt be content to gueſs at them, and be 
miſtaken ; here I know I muſt indulge the Grave 
the Learned ------ with a Sneer ; but then, I ex- 
pect to be indulged in my Turn to ſend ſuch back 
to my Motto. | 


If any one can deviſe an Experiment to ſepa- 
rate the Eſſence of the Fire from the Eſſence 
of the Light and Spirit; or the Eſſence of the 
Light from the Eſſence of the Spirit and Fire, 
or the Eſſence of the Spirit, from the Eſſence 
of the Fire and Light, I promiſe to become his 
Diſciple: But this we know is impoſſible; 
and tho* Mankind have generally conſidered Fire 
as made to perform the principal Offices in Na- 
ture, and Light as chiefly wp oor to make Ob- 
jects viſible, (tho? this is one of its loweſt Offices, ) 
and Spirit or Air as formed only to give 
Animals Breath, to waft our Ships, and drive 
our Mills about, notwithſtanding it will be found 
(it may be at leaſt) by every one, by all that will 
take Pains, and by the ſevereſt Experiments 
that even an Enemy can demand, or the Mind 


* 


+ Theſe things are irrefragably proved at large in Maſes's 
Principia, by the late learned John Hutchinſon, Eſq; and alſo 
in a Letter to a Biſhop concerning ſome important Points in 
Divinity and Philoſophy, by the late Lord Preſident Forbes; 
he was the real Author of that Pamphlet, as alſo of Thoughts 
en Religion Natural and Revealed, ſhewing that Chriſtianity 
is indeed nearly as old as the Creation, q take this Oppor- 
tunity to inform the Publick, that thoſe two Pamphlets were 
wrote by him, and that I have the Authority of a Member of 
Parliament, Lord Forbes's Intimate when he wrote them, for 


ſaying thus much, 
deviſe 
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deviſe, that this Triune Subſtance, theſe ſtu- 
pendous Agents are the Pillars of Nature, the 
Artificers in all her wondertul Works, the Baſis 


on which ſhe ſtands, and when and where they 
work not, ſhe dies. 


This Triune Subſtance, or theſe three Agents, 
are a dry Fluid, (allow the Expreſſion becauſe 
of its Truth) forming an Expanſion by acting 
or moving in oppoſite Directions, in Rady 
the Light outward, the Spirit inward, at the ſame 
Point of Time, and thereby producing an uni- 
verſal Streſs upon all Nature. Some of the 
things which we have been converſant with from 
our Childhood, and which are overlooked and 
deſpiſed becauſe they are common, are Demon- 
ſtrations of this ; but as all Demonſtrations muſt 
come from --------- I doubt I have been wanting 
in Decorum, in mentioning the Word, for if 
they believe not Moſes and theProphets, who have 
treated of thoſe things philoſophically, and truly, 
in the original Scriptures, and there only; and 
if they would withhold their Aſſent, tho* one 


roſe from the Dead, why ſhould I expect them 
to believe me? | 


The old Philoſophers indeed underſtood this 
Matter better than it has been ſince; they all had 
a Trinity, the Doctrine of which they received not 
only by Tradition from the ancient Patriarchs, 
but well underſtood that Trinity in Nature, which 
was and is the Type of the ſupernatural Trinity, 
and if they were alive, or were to riſe out of 


their Graves, would deſpiſe the Men that did not. 


What Philoſophers do you mean? Not the Ro- 


mans nor any ſuch Fools, but the Divine Plato, 


Parmenides, &c. 


See 
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See the learned Cudworth's Intellectual Syſtem, 
which contains an Abridgment or Recapitulation 
of almoſt all the Learning of the Ancients. 
Air is the proper Ptabulum of Fite, (common 
Fuel being but the Stage whereon it acts) nor can 
the Fire exiſt one Moment without it, nor retain 
it one Moment without ſending it out in Light 
(the Fuſion of red-hot Iron by a cold bfaft, our 
culinary Fires; our lighted Candles and Lamps 
prove this) as Fire cannot exiſt one Moment 
without being fed by the Air, changing it into 
itſelf, and ſending it out in Light; fo Light 
cannot exiſt one Moment, but it becomes Air in 
its turn, and is impell'd into the Fire; Air can- 
not exiſt one Moment without being transform'd 
from, and fed by the Light impell'd into the 
Fire, and iffuing out in Light again; ſo that 
they are one Subſtance in three Conditions, 
mutually depending upon, and ſupporting, and 
are a conſtant Source to each other; and if either 
of them were to be annihilated, all Nature would 
be in one Moment deſtroyed. This is no Theory 
of mine; it is Nature, or if you pleaſe, it is 
God's Revelation of Nature, which he framed, 
formed, and made, and I defy the whole World 
to ſhew one ſingle Experiment to overthrow it; 
and when one is ſhewn for this Purpoſe in ear- 
neſt, T will ſhew ten to confirm it. For the 
Truth of thoſe Things, I could appeal to a great 
Number of Gentlemen of Learning, who have 
made them their Study; beſides, I dare to pro- 
nounce their Truth, and can, and will maintain 
it; therefore for any one to ſet. himſelf up to 
teach Divinity, or Philoſophy, without under- 


ſtanding them, or that Repoſitory of Learning 
the Bible, is very extraordinary. If any one is 


now 
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now diſpoſed to treat all Things as n Rhapſody he 
may, I have no Anſwer to make, but I perfectly 
underſtand myſelf, and if he does not underſtand 
me, the Blame lies not at my Door: But, ſays our 
Author, what of all this? Is it brought to prove 
the Doctrine of the Trinity in Oppoſition to 
mine of One Supreme God? No, for, in Proof 
of that Doctrine, J refer you to the Scriptures, 
where *tis written as it were in Sun- beams, but 
bring this as its material Image, as that Type 
of it by which God himſelf has in his Word 
directed me to conceive of him, and behold him 
as in a Glaſs, in which the: Unity is preſerved, 
and the Trinity too, without confounding either. 
If our Author further objects, what is this to me ? 
I have been very ſparing in meddling with Divi- 
a and have only retailed out a little Morality, 
directed Men concerning their ſocial Beha- 
viour, and left the Conſideration of theſe Things 


to the dark and myſterious Divines : True. But | 


notwithſtanding in this you have made Things 
more dark than they, and left us much more at 
a Loſs ; for in all that I have ſeen of your Works 
yet, when they relate to theſe Things, you deny 
ſomething, but prove nothing, nor propoſe any 
thing but your own Infallibiliry to us to reſt on; 
or the Scriptures can never be made, even by 
Torture to ſupport your Syſtem ; * and all your 
Reaſoning about Divine or ſocial Matters with- 
out them, is worſe than Dreaming: It is meer 
Rodomontade : But here I ſhall for the preſent 
take my Leave of the Doctor, tho' not without 
ſome Reluctance, and becauſe I have exceeded 
the number of Pages at firſt deſigned, not for 
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fear of a Reply: Indeed the relation I ſtand. in 
in Life ſecures me from any ExpeCtations of 
that ſort, but if I ſhould be diſappointed, and 
any one in the Heat of his Zeal, and Height of 
his Folly, ſhould take it into his Head to think 


what I have put together deſerves one, -I ſhall 
acknowledge myſelf obliged to him for his good 
Opinion, and will return the Compliment of a 
Confutation with a publick Acknowledgment ; 
but I have a Word of Advice to ſuch, which is, 
That they enter into the Spirit, the Deſign,. and 
Purport of what I have written, and take it 
together, otherwiſe J ſhall treat them as Rats 
that gnaw the Margin only : If -it be done with 
perſqnal Spite, or Paſſion! and Animoſity, I ſhall 
neglect it; and at Cavilling, Railing, and Rhe- 
toric ſtop my Ears: If, after all, I am charged 
with taking this ſlight Notice of Dr. Foſter's 
Dream to lengthen out my own, or to have 
mine taken Notice of, ſo to light my Torch at 
his, I deny it abſolutely, and declare I had taken 
no Notice of any thing he has wrote, but theſe 
Things lay in my way, and I muſt ſtumble over 
them, or kick them out : I have not been ſtrik- 
ing Fire out of his Flint to kindle my own Tin- 
der; nor need I, while I have Acceſs to two. ſuch 
inexhauſtible Fountains as the Book of God, 
and the Book of Nature; while thoſe remain, 
there is no Danger of wanting Materials, or be- 
ing exhauſted : There is an Artillery yet in Re- 
ſerve to be had from them, which if this be 
thought inſufficient may perhaps be produced 


hereafter. 
Furthermore, if any are diſpoſed to find Fault 
with the Meals of my Language, the Coarl- 
neſs of my Similies, Sc. It is my beſt, unleſs 1 
n is Mm) bad 
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had taken more Time ; bur, in Anſwer, I ſay, 


| | when this 2 
Sunilies, £2-c- rom tho Writings of fome.of our 
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Gentlemen, whoſe Education coſt their 
at- ers more Pounds to poliſh them, than mine 
Lid Shillings to make me what I am. If it be 
ſaid I have treated the World with ill Manners, I 
anſwer I have been treated with much worſe for 
daring: to think for myſelf. I never thought it 
a Crime to look into the Hebrew Scriptures, and 
leſt of all to be buffetted for it, and abuſed by 
ſuch as never knew n from , and yet value 
themſelves for having raked into the ſtink; 

Dunghills of Heathen Claſics, and being able 
to.quote them without ever underſtanding the 
Author's Plan, It there be any Thing in my man- 
ner of Addreſs offenſive to my Friends, or to 
the Stranger to whom I am not known, I heartily 
aſk their Pardon, affuring them, I have written 
with no Spleen, but with that Spirit which I 
think the Manners of thoſe who oppoſe or falſity 
the Scripture deſerve : What I have written, I 
have written; and if they don't like it they may 
let it alone, and act the Fool in the Proverbs, 
and wink hard if they pleaſe, and think that be- 
cauſe they ſee noboby, nobody ſees them; but 
every Man of Senſe ſees they want it : And not- 
withſtanding they think they have engroſſed all 
Knowledge, and that Underſtanding muſt die 
with them, I ſhall always treat them as my 
Fellow-Creatures, and myſelf fallible as they; but 
while they ſet up their own vain Imaginations, and 
Reaſonings againſt Scripture, and lean on their 
own Underſtandings, inſtead of ſubmitting to be 
guided by their Maker, I ſhall not ceaſe to treat 
them as Strangers to God's Word, to his Works, 
to 
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to themſelves, to hum Nature, and ts com- 
mon/Senfe; and think too H the Plague ought 
to be- cured, if Falſhood and Tally ought to be 
detected, or a Gangreen ſtopp'd, Heir whole 
Syſtem, ought to be abhorr'd by all wiſeg&overn- 
ments and. good Chriſtiansz and thus fo fore" 
preſent ! take "a Leave of chem. #ide-bit 

Laſtly, as] have had no one to affine, Sos 2 
any that I know of to be my Second, ſo it would 
be unjuſt in an mw one to blame or reproach any | 
Man, or Set of Men for any Sentiment of mine; 
for if there be any thing in this Performance 
which I cannot juſtify, I am only to blame; bur, 
to the — of the candid and im 
Reader, next to God himſelf, I make n laſt 
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